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Preliminaries

Lighting the Candles B~
Participant

May the festival lights we now kindle,
Inspire us to be a channel for God’s holiness,
To be free and to love,

To uplift and to bless,

To heal and not to harm,

To help and not to hinder,

To bless and not to curse,

To create and not to destroy,

To be more spiritual in our own materiality,
To be of service to the Divine,

So that we may be ever close to You

Our God of Peace, Freedom and Aliveness.

Light the Candles
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Baruch Atah Adonai Elohaynu Melech Ha-olam Asher Kid’shanu
B’'mitzvotav V’tzivanu L’hadlik Neir Shel Yom Towv.

Blessed art Thou, Lord our God, King of the Universe,
Who sanctifies us with the commandments,
And Who commands us to light the holiday candles.




XE
NAINSES
XA
o

o)
)’ A |
b | S—
Sh . —
Ba ruch A
) | A |
—— e — i —
U . .
" nai E lo hei nu Me lech Ha
%f'.!xiy /) | [rm— - — N
e —— s
ANSV 4 ‘—‘
oJ

sher

Kid’

r——

shanu B’

mitz

3

(—

Vo

P>
L

p—

]
/

TR
\7/ !A} A A

.
:

LA

<
QD

nu

TAXKRGAN
/X

Zz (el
<

YT

SN ¢

AR
AL
AR,
RU RTANEILTIN
AR,

L RAKY

Neir

Shel

Yom

LN

AR
(X

a7

Tov




\

DNV A @I
Fo A N
AEIR T
LRI

AN IR T
XN ',‘A'!‘A\:gokﬁ .
X\ ARG NN
PNEAN LRSI\
/.

/ FAVRY 2
X\ X X X 7
V V V

Holiday Candle Lighting

Leader

~ﬂf\ In praising God, we say that all life is sacred,
*Z‘;‘ng In kindling the festive lights,
—AR We honor life’s sanctity,

With every holy candle we kindle,

The world is brightened to a higher harmony.

Group

- We praise Thee, God, Majestic Sovereign of all Life,
“-), Who creates the lights of fire,

KX Who guides us to know and experience,

The light and the darkness,

X The sacred and the profane. >
AN .. . NSRS
S Freedom and limitation. LA,

Blessed be the Divine life’s energy,

Whose existencepermeates the entire universe,
Whose oneness is singular, ey
Whose singularity is sacred, Pk
And whose symbol is the flame of the candles we have lit.
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Our Purpose

Leader

Before God and in the presence of loved ones and friends,
Having before us the emblems of festive rejoicing,
We gather for our sacred celebration.

With the household of Israel,

With our elders and young ones,

Linking and bonding the past with the future,
We open ourselves to the call of Divine service.

We re-live a story that is told for all peoples,

A story which is not just historical,

But one which carries a deep spiritual teaching,
Of freedom and limitation.

And how when we are bound in limitation,

God comes and gives us a new beginning.

We now gather to observe the Passover,
As it is written:

Group

You shall keep the [Feast of] Unleavened Bread,

For on this very day | brought your hosts out of Egypt.
You shall observe this day throughout the generations,
As a practice for all timés




Leader
We assemble in fulfillment of the mitzvah:
Group

You shall tell your son on that day, saying:

It is because of this that the Lord did so for me when |
went out of Egypt.

Remember the day on which you went forth from Egypt,
From the house of bondage,
And how the Lord freed you with a mighty hahd

Leader .
Vv VN7
JoRuR
Today we celebrate, LXESIN
Today we remember and reveal, n.5
A The deepest and important meaning N ANK
e Of our freedom from the land of bondage. 7

A freedom made possible by our listening,
And responding to the Divine calling,
A freedom made possible by God’s mighty hand.

3Exodus 13:8.
4Exodus 13:3
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Seder Table Gatherings (Offenbach 1795; Trieste 1864)
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The Family at the Seder Table. (Arthur Szyk)

KOXAXNAE
AR

AR
WK/ XA
7




Order and Control

Order and Control

One By One

God’s control is hidden only because we do not see it.

When we take control of our lives without a consciousnessaif,G
We lose our sight and do not see God.

And to the degree that we seek to control,

We will feel things happening in our lives out of control.

And the order that God places in our lives will elude us.

When we accept the yoke of God'’s control,
We experience God'’s order.

We are constantly asking:

What message is God sending me now?
What is God teaching me now?

What is God hinting for me to do next?

With this kind of listening,

We will not be thrown off by what others do.
And we will understand that with respect to us,
What others do is ordained by God.

As we sit down to the Seder,

To the Divine order in the Seder,

May we understand how we are God’s agents,

And may we see our life’s situations as given to us by God.
For this is the meal of the Holy One, Blessed by He,

And His Divine Presence, the Shechinah.

Group

Master of the universe! You know that we are flesh and haveduninderstand- 4
ing. Let it be your will, God, that the mitzvot we perform tl@gening ascend and
be accepted before You. May they help rectify the “sparkat #re still in the Ke-
lipot. Let it be to our merit for abundance and blessings talfilthe worlds, un-
obstructed by our individual and collective limitations.




Rebirth and Renewal

Leader

The festival of Passover is in the Spring of the year.
It is a festival of rebirth and renewal.

So it is natural that we celebrate it,

By reading from the Song of Songs.

This poetry of nature,

Of the budding flowers and trees,

Of life renewed after the coldness and darkness of winter,
Can be understood as a spiritual renewal,

Gently guiding our soul.

This poetry of love,
Reminds us of the love and the covenant betrothal between
God and all spiritual cultivators and seekers.

Participant

Rise up in haste, my love, my dove, my fair one
And come away!

For look, the winter with its clouds, snows, and rains
Has past and gone!

Flowers sprout from the earth,
And the time has come to pluck harp-strings,
For the coo of doves is heard throughout the land.

Come, beloved, let us wander out into the countryside,
And spend our nights in villages.

We will rise early and visit the vineyards

To see how the vines are faring,

Whether the young clusters are yet showing,

Whether the pomegranate tree is in bud.
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Look, the young figs sprout from the fig-branches,
And the flowering vines have a sweet scent.

It is time to play and to sing.

Rise up, my love, my beautiful one

Come away and let us begin!

Dodi Li: My Beloved Is Mine

5t

My beloved is mine

And | am his
That feeds
Among the lillies.

Who is that going up
From the desert

Who is that going up
burning myrth?

And incense?

You have ravished my heartLibavtini

My sister, my bride.

You have ravished my heartLibavtini

My bride.

SPatterned after the Song of Songs 2:8-13.
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The Seder Plate

Leader

Three whole shimura matzos are placed in a cloth matzah emeare put ontop $£205%
of the Seder plate. The lowest matzah is referred tgisimel the middle one as “~x#
Levi, and the upper one &ohen A napkin is placed between each matzah a z
the one above it. Referring to these matzos in the dkadaen, LeviandYisrael

the Hebrew first letters of these words form the acron?m meaning vessel. A
vessel is that which can hold light. The matzos represergelesind the items %
placed below them represent the Divine lights which sufthese vessels. -

One By One

In the upper right of the Seder plate is ##7, the shankbone. It is sym- % i

bolic of the sacrifice of material life for spiritual life. %
In the upper left is thé3"3, the hard-boiled or roasted egg. The egg comx
memorates the Chaggigah sacrifice. It is the triumph oftsaility over the at-
tachment to materiality.
In the center of the plate is ti87%2, the bitter herb, romaine lettuce. Itsy:
greenness hints that our Winter embitterment will end whed k¥ings the Spring

time.

Pharoah’s labor to build the cities of Pithom and Raamses.
Onthe lower left is placed tHE272, the parsley, celery, raw onion, or boiled
potato. It stands for renewal, for creation, for hope andsfwingtime growth.

izes the bitterness of enslavement.
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ness, two-dimensionality, and dryness not only symbolizespoor bread, but it ZX25/\

symbolizes the full freedom inherent in proper humility aparitual service. ;
Rabbi Glazerson explains that the Seder Plate is cafefp. Looking at

the letters which follow these letters we have:

7YY op
1w oD "

After rearranging27, we obtain the word2/, Shofar. When we begin the N
Maggid section of the Seder with Ha Lachma Anya, we raise due6plate. 2

The Ben Ish Chai teaches that the act of lifting the plate ihapbower
to annul the need for blowing the shofar. Theharsays that this re-
lationship teaches that if we carefuly observe the laws sk&eer,
we will be favorably judged on Rosh HaSharfah,

when the Shofar is blown to arouse us to repent.

Participant

Rabbi Yehoshua of D’Zhikov teaches that the first letterdefwordsisia, :_J'ﬁ'f,
ns*3, ng'ﬁq, D73, spell the wordj321%2, meaningyour altar’

5The Secret of the Haggadath54-55.
“The Chassidic Haggadap. 97.
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The Seder Plate

The Empty Chair

Participant

And there is the empty chair for that part of us which may kmahy or unknow-
ingly still be enslaved or bound. That part of us is also emphe empty chair is

also for those of our people who are not here, who have asdediland are not
participating in any Seder.

LU

Sifting the flour to make Matzah. (Leghorn 1878)
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The Order of the Seder

Leader

The order of the Seder has 15 parts. Fifteen is the gematte @od nam&®, as-
sociated witl22n, wisdom. The service of Passover centers on our will to hav \»
faith and accept God'’s yoke. Will transcends wisdom. But smifest this will, it 553
must be first filtered through wisdom, and from wisdom evehtua action.

The 15 parts also correspond to the 15 steps which ascentleel Temple,
the place where the Divine presence was manifest. The pamegnce reminds
us of the Divine presence and Divine order manifest in thddvor
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The Order of the Seder

Seder Order

Sanctify the day with the
recitation of the kiddush
Wash the hands

before eating parsley
Eat a green vegetable
dipped in salt water
Break the middle matzah
and put away the larger
half for the Afikoman
Narrate the story of

the Exodus from Egypt
Wash the hands

prior to the meal

Recite the blessing

over matzah as a food

Recite the blessing
over matzah

Kaddaish
Washing
Parsley or
Celery
Breaking
Story
Washing
Benediction
Matzah
Bitter Herb

eating of the bitter herbs

Eat the sandwich of
matzah and bitter herbs

Sandwich

Prepared Table The table prepared for
eating the festive meal
Eat the Afikoman which
had been hidden all
during the Seder

Give thanks to God

after eating the meal

Hidden

Grace

Recite the Psalms
of praise

Pray that God accept
our observance

Praise

Conclusion

Recite the blessing for theMaror

Kadaish
Urchatz
Karpas

Yachatz

Maggid

Rach’tzah ﬂ§ij'1

Motzi N3

Matzah 3R

plii

Koraich T.Tm
Shulchan W ZDL?W
Oraich o

Tzafun 303

Baraich 703

55n

Halail

Nirtza N33
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Kadaish Urchatz

Kadaish Urchatz
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Kadaish Urchatz

Some recite the following before Maggid:

Behold | am prepared and ready to fulfill the mitzvah of tejlthe Exodus
from Egypt. For the sake of the unification of the Holy One,Bled be He, and
His presence, through Him Who is hidden and inscrutable +§yJjan the name
of all Israel. May the pleasantness of my Lord, Our God, benu— may He
establish our handiwork for us; our handiwork may He esshbli
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Hinn’nee Muchan: | Am Ready :

Hinn'nee Muchan: | Am Ready

| am ready
and willing
| am ready
and willing
| am ready
and willing
| am ready
and willing

To fulfill

273337

Hin'nee Muchan {21237
Um’zuman V;Tm
Hin'nee Muchan {232 ’JJ:‘F
Um’zuman v;rm
Hin'nee Muchan {232 "JJTT
Um’zuman V;Tm
Hin'nee Muchan {232 ’JJ:‘F
Um’zuman V?m'l

L'kayaim D?_,‘;‘?

The commandment Mitzvat DS

Of the first cup

| am ready
and willing

As it is written

in the Torah
| am ready
and willing

Kos Rishonah 7377 D3I
Hin'nee Muchan {23237
Um’zuman jRTI

K'mo Shekatuv  23712W 122
Batorah aaligho!
Hin'nee Muchan {21237
Um’zuman V;Tm
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Kadaish: Sanctification of the Day
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Leader

Our story tells that in diverse ways,

With different words,

God gave promises of freedom to the Israelites.
With cups of wine, we recall each of them,

As now the first:

BTN Group

I am the Lord,
And | will bring you out [free you] from under the burdens of the
Egyptians.
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9Exodus 6:6 5




The Cup of Sanctification

KA
XSS

We stand for the recitation of the Kiddush. Each one should hae his or her
neighbor pour the cups of wine as a demonstration of our freedm and royal dignity &=~
which are the mark of Pesach. 3

The cup is picked up by the right hand and then passed to the Ie¢hand. It is
then placed - with a downward motion - into the palm of the right hand, with the
palm slightly cupped like a receptacle - the four fingers raied and the thumb rest-
ing to one side. The cup is held higher than 12 inches from theable.

Each person should make his/her own kiddish.

Leader

We take up the kiddush cup,
And proclaim the holiness of this day of deliverance!

Kiddish

Group

1DI071D XD 0N IR IITON T AN O3

Baruch Atah Adonai Elohaynu Melech Ha-olam Boray P’ri Haegya

JQ. T — X —
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Ba ruch A tah A do nai E lo
ENE : '
— 7 !

hei nu Me lech Hao lam Bo ray P ri Ha ga fen

We praise Thee,
Lord our God, King of the Universe,
Who creates and provides the fruit of the vine.




Leader
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Group

Baruch Atah Adonai Eloheynu Melech Haolam Asher Bachar Bdikol Am
V’rom’manu Mikol Lashon V’kidshanu B’mitzvotav. Vatitéianu Adonai Elo-
heynu B’ahavah Moadim L'simcha Hagim Uz’'manim L'sason Bt y¢éag Hamat-
zot Hazeh Z’'man Heiruteinu Mikray Kodesh Zeicher Litziatavéiiyim. Ki Vanu
Vachartah V’otanu Kidashtah Mikol Haamin. Umoadei Kodste®’'simcha
Uv’sason Hinchaltanu. Baruch Atah Adonai M’kadeish Yidrg&az’manim.

Blessed are You, Lord, our God, King of the universe, who hexssen us
from among all people, and raised us above all tongues, add osholy through
His commandments. And You, Lord, our God, have given us ie |festivals for
happiness, feasts and festive seasons for rejoicing, thefdhis Feast of Mat-

zot, the Season of our Freedom a holy convocation, comméimgthe departure s/ .

from Egypt. For You have chosen us and sanctified us from alhtitions, and 4
You have given us as a heritage Your holy Festivals in haggiaad joy. Blessed
are You, Lord, who sanctifies Israel and the festive seasons.
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Havdalah

Havdalah

Havdalah means separation. On Saturday night, which ends #aShabbat, we
add the following two paragraphs to separate the Shabbat from Passover. Two Can-
dles or wicks with flames touching are held and the following kessings are recited.
After the first blessings, we hold the fingers up to the flame toe® the reflected light
of the flame.

Leader

WD TIND RI2 027070 720 337798 T AN F103
Baruch Atah Adonai Elohaynu Melech Ha-olam Borai Maorai &dah.

Blessed are You, Hashem, our God, King of the universe,
Who creates the illumination of the fire.
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Leader

Baruch atah adonoi elohainu melech haolim, hamavdil begtelst Ichol, bein or

lechosheck, bein isra-ail le-amim ben yom hshevi-i lesttegbimai hama-a-seh.
Bein kdushat shabbat lekdushat yom tov hivdaltah, vet y@hdwii misheyshet
tav yemai hama-a-seh kidahstah vkidashatah et amecha-gistakedushate-

chah. Baruch atah adonoi, hamavdil ben kodesh lekodesh.
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Leader

VAT
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XA

Blessed are You, Hashem, our God, King of the universe, Weates the
illumination of the fire.

Blessed are You, Hashem our God, King of the universe, Whmndisishes
between sacred and secular, between light and darknesgdretsrael and the
nations, between the seventh day and the six days of activay have distin-
=%y 9uished between the holiness of the Shabbat and the hobfesBestival, and
j{‘-ﬁi % have sanctified the seventh day above the six days of actiaty distinguished
7 and sanctified Your nation Israel with Your holiness. Blelsaee You, Hashem,
Who distinguishes between holiness and holiness.
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Shehecheyanu % 7";‘

Shehecheyanu

Group

PILTI AR IO D20 TR 1N T AN 03
Moe

Baruch Atah Adonai Eloheynu Melech Ha-olam She-he-cheryan
V’ky-y’'manu V’higi-anu Lazman Hazeh.

Blessed art Thou, Lord our God, King of the Universe,
Who has kept us in life,

And sustained us,

And enabled us to reach this season.

Y
.- —
ruch A tah A do

he cheyan nu V’

N N
J U

ky y manu V' hi gi a nu Laz Ha zeh

All lean to the side while drink-
ing the first cup of wine. Drink as much of the first cup as is comértable to drink.

Participant

The Kiddish tells how God sanctified the nation of Israel witls command-
ments. Our Matriarch Sarah was known for her efforts to sptlea word of God
to those who previously worshipped idols. So we associ&€tip of Sanctifica-
tion with Sarah.
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Shehecheyanu

As we sense the holy,

And sanctify this Passover,

We ourselves are consecrated.

For we endow each of our actions with its own Holiness.
And we endow our Passover celebration with Holiness.

We Praise Thee, O God,
Who has given us to know the Holy.

Leader

We praise Thee, God, Sovereign of Existence!
You call us for service,
You hallow our lives with the commandments.

In love, You have given us,
Sabbaths for rest,

Festivals for rejoicing,

And seasons for celebration.

We are particularly happy

For the festival of Matzah,

A commemoration of the Exodus from Egypt,
An Exodus which today makes possible

Our soul’s reaching for freedom

Despite the continual physical pressures
Attempting to push it into bondage,

Blessed be God,

Who delivers us out from the land of our Egypt,
The land of limitation and constrictio!.

0The Hebrew word for EgydD? )37 is related to the rooD3%2. In its verb form the root
7372 means tdoound, border, fix boundaries, or limiThe noun3 meandlistress, straitness,

strait, narrow passor stricture. The nourl13i2 meansboundaryor bound The adjectivel3i
meanssorry or depressed
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Urchatz: Washing of the Hands
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Participant

The usual order of purify or cleanse, symbolically turnimgag from evil, and
then sanctify is reversed. On the Seder night, we sanctsy dind then purify.
Rabbi Avraham of Sochatchov teaches that

VAZS
ONAK

we repeat the pattern followed in the Exodus from Egypt. Giod d

RS not wait until the Jews purified themselves. He redeemed firstn
£ ‘ and then, instructed them how to purify themselVes.

o A washbasin is brought to the leader of the Seder who proceeds wash his
ANEZFA  hands in the ritual manner without reciting a blessing. Thenif it is the custom of
M the house, all the Seder participants wash their hands. No bksing is recited for this

washing.
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Karpas: Celery, Parsley, Greenstuff
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Karpas: Celery, Parsley, Greenstuff
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The leader of the Seder takes a piece of karpas, a green vegeliex parsley, celery, or
green onion. The piece should be smaller in volume than an ok size. He dips it in
salt water and distributes similar pieces to all assembled?

Group
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Baruch Atah Adonai Elohayu Melech Ha-olam Boray P’ri Ha-ad#h.

Blessed art Thou, Lord our God, King of the universe,
Who creates the fruit of the ground.

All eat the parsley dipped in salt water

Leader

Eating the parsley dipped in salt water
Endows us with new spiritual energy and life.
The parsley reminds us of where we are going:
The new life. /N
The salt water reminds us of from where we have come: LX)
The tears of slavery. :

12The following blessing is recited with the intention thatefers also to the maror which will
be eaten later on.
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Yachatz: Breaking

Participant

We do come away.

We do begin.

We learn anew.

And leave by the wayside our limiting assumptions.
We leave our self-imposed boundaries.

We leave the spiritual winter.

We celebrate the spiritual springtime,

Of action, of growth, and renewal,

Of going beyond, beyond wherever we have been.
Breaking out of where we were.

Yachatz: Breaking

AN

Quiet for 10 seconds so that everyone can hear the breaking tiie matzah. Half of
the matzah is to be put back and the other half serves as the afiknan.

Leader

Now | break the middle matzah, and conceal one half as therafiko Later we
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will share it, as it was shared at the early Passover seriricesrusalem. Among ¥ .4

people everywhere, sharing of bread forms a bond of fellggvdFor the sake of
our redemption, we say together the ancient words whichysiwith all who are
in need: with the wrongly imprisoned and the beggar in theesfmwith those who
are starving, and with those who are not free. For our redemj¢ bound up
with the deliverance of people everywhere from material gpidtual bondage.

Sing the Freedom Nigun
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With a beginningand not in a be-
ginning. With a beginning means
with that essence which sets up
and starts then the beginning

The first beat is the beating drive of
our enslavement taskmasters. So

it should be expressed with a spe-

cial Oy. The second beat is our
sinking into yet a deeper level of
the enslavement. The repetition of
the two beats is the parallel of the
physical and the spiritual.

And with the continued repetition
of the driving enslavement we get
used to it and it seems as if we can
even breathe and live in it.

But this breathing space is illu-

sory and just sets up the beginning
for a deeper enslavement, an en-
slavement without our conscious
awareness that we have become
enslaved.
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Freedom Nigun

But if we listen to God’s voice,
the voice that is always calling us,
if we open ourselves to the Godly
force of growth and greater under-
standing, we set up the process for
a new beginning, the beginning of
our deliverance.

God delivers us from our enslave-
ment and the process of our exodus
engages. God’s outstretched arm is
strong yet gentle and it brings us to
a new beginning at another level.

And with a new beginning, a new
outlook we live in the very same
physical to which we were previ-
ously enslaved, but this time we
are free. And the living we do
uplifts us.

This living is deep and complete
living. A living that is accord with
God’s commandments. It is a liv-
ing that meaningful and free. It is
a living which is in service of the
Divine, a living which is not only
physical and spiritual, but a living
which is peaceful and eternal.
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\ é2;,_" Maggid: The Story

Maggid: The Story

T3

Raise the Seder plate.
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Leader

This is the bread of poverty which our fathers ate in the lariegypt. Who-
ever is hungry, let him come and eat; whoever is in need, tetdume and cele-
brate the Passover. This year we are here; next year may wetbe land of Is-
rael. This year we are in bondage; next year may we all be &eplp.
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Ha Lachma Anya: This Is The Bread Of Poverty

N'IV N2MD N7

This is the bread Ha Lachma &@ﬂ‘? N7
Of poverty Anya NV

That our fathers ate Di Achalu Avhatana R3]712N 1‘7;8 A 5
In the land of Egypt. B’Ara D’mitsrayim. D"lS?J'T mﬁrg: f,;-“
Whoever is hungry, Kol Dichfin ;"g?'._'; L;; AXASIN
Let him come and eat. Yaitai V'Yaichul. ‘7:’1 "

Whoever is in need, Kol Ditsrich SP3T ‘7;
Let him come and Yaitai V'yifsach. ' am
Celebrate the Passover. V'yifsach. neoM
This year we are here. Hashata Hacha NO7 NQE_UD

Next year may we be L'shana Haba RN ;'i.jtg‘?

In the land of Israel. B’ara D'yisra-ail. ‘7&]!&7"[ NVIN2
This year we are in bondageHashata Avdai 2V &FJWD

Next year may we all be L'shana Haba-a 27 HQLULE
Free children. B’nai Chorin Amliahdo!
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This is the Bread. (Z. Livni)

Leader
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We will go, young and old. LRXIN
We will go with our sons and our daughters. X
We will go for we must observe the Passover Fesfival

represent the issues of slavery and oppression, hardstlipisierness. The last g:é;:éi
two questions, regarding dipping food and reclining, repre the issues of eman-— 27~

cipation and liberty, redemption and freedéi.
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13Exodus 10:9
14The Malbim Haggadah, p43.
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Ma Nishtanah: The Four Questions

One or more of the younger ones

Why is this night different from all other nights?

On all other nights we eat either leavened bread or matzahthi®might
we eat only matzah.

On all other nights we eat all kinds of herbs. On this night,especially
eat bitter herbs.

On all other nights we do not dip herbs at all. On this night,diygethem
twice: once in maror and once in charoset.

On all other nights, we eat in an ordinary manner, sittinggiyror reclin-
ing. On this night, we all recline with special ceremony.
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Ma Nish ta na Ha lai la Ha

kol Halei lot Sheb’ chol Ha lei Io%A nu Och
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Leader

We shall now answer the four questions. Our history moveas stavery toward
freedom. Our narration begins with degradation and risesgoity. Our service
opens with the rule of evil and advances toward the Kingdo@ad. This is our
theme.

Group LR N

2\

Once we were slaves to Pharoah in Egypt. Then with a strond had out- v;’"
stretched arm the Lord our God freed us from Egypt. Had the @woie not de- 1‘%%};
livered our people from Egypt, then we, our children, andahildren’s children %"

would still be enslaved.
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Avadim Hayinu: We Were slaves

Avadim Hayinu: We Were slaves

1370 QY730
Once we were slaves, but now we are free children!

Slaves we were, we were.Avadim Hayinu Hayinu 13**7333*?7 0730

Now we are free children, Atah B’nai Chorim ]‘Tm Y33 mjx_z

Free children. B’nai Chorim ]‘Tii'i Y33

Slaves we were. Avadim Hayinu 1370 D"_T;ZJ_ N
Now, now we are Ata Ata nRY NNy :
Free children. B’nai Chorim Amliahbo! %M,%f‘."
Slaves we were. Avadim Hayinu 130 QMT3AY AXKIN
Now, now we are Ata Ata ighY m'j? X
Free children, B’nai Chorim ainiaiiio)

Free children. B’nai Chorim "N ‘;;
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Ha yi nu A ta A ta B nai Chain B’ nai Charin

Leader

Evenif all of us were wise, and all of us people of understagdearned in Torah,
it would still be our obligation to tell and experience thergtof the Exodus from
Egypt. For in order to experience it, we must tell it and heakKnowing it is not
enough. And the more we tell about the Exodus, the more werargepnorthy.
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Vchol Hamarbe: And The More

And the more

One tells of the
Exodus from Egypt
The more he is
to be praised.

727207

V’chol Hamarbe
L'saper Bitziat Mitzrayim 0?7132 IN*3°2 WQD‘?

Hareze Ze M’'shubach
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VVchol Hamarbe: And The More
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David Alster-Yardeni
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Participant

It happened that Rabbi Eliezer, Rabbi Yehoshua, Rabbi EleraAzaryah, Rabbi
Akiva and Rabbi Tarphon were reclining at a Seder in B’neiaBerThey were
discussing the Exodus from Egypt all that night, until tretirdents came and told~

them:
NI INMNY 12 WYPN NPT 137 NN 312 e
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Our Masters! The time has come for reciting the morning Shema
Sabninhulipei= Rl PR~ B A b Mak !

Rabbi Elazar ben Azaryah said:

| am like a man of seventy years old, yet | did not succeed iv{pro
ing that the Exodus from Egypt must be mentioned at night| Bat

Zoma interpreted the verse:

NOT I DI 132 38 T 2 N 31

NI 12 YT TP 01922 0130 RS IRNAY DT
TN

In order that you may remember the day you left Egypt all
the days of your lifé?

" 50 07ISH PING TONS OV DN DI okt
0

5Deuteronomey 16:3.




Vchol Hamarbe: And The More X/

Had it said onlydays of your life it would have indicated only the
days. [But Ben Zoma explains that it satl the days of your lifg
The addition of the wordll includes the nights as well.

ek i =yl Nk =)

Participant

If Rabbi Elazar was aware of Ben Zoma'’s derivation of this, latvy could he not
succeed in having this practice adopted? And if he was noteaofathe deriva-
tion, why was he so sure that there is indeed a requirementetdion the Exo-
dus every night? Me’or Einayim answers that Rabbi Elazar iwdsed familiar
with Ben Zoma'’s interpretation of this verse — but he was i & convince his
fellow Sages that it was true, until Ben Zoma, who was morstmi®us than he,
propounded the same derivation himsélf.

Participant

Our sages interpreted the phrdke days of your lifas referring to the present\
world, andall the days of your lifas including the Era of Mashiach as well.

AT X302 0 R 7D MO O 0 R 8NN ORI
iRl

The previous Lubavitcher Rebbe, Rabbi Yosef Yitzchak Sehswhn,

teaches us that the Hebrew w@t’d:p? translated asicludesliterally means to
bring. Thusall the days of your lifés a directive meaningll the days of your life

to bring the Era of Mashiach. Thus all the days of our livesusthbe permeated -y,
with the intention of bringing about the Era of Mashidéh. X

16Rav Shach’s Haggadah, p. 54.
I7At Our Rebbes’ Seder Table. 29.
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Vchol Hamarbe: And The More

Participant , !
Rabbi Feinstein explains that the phraserder that you may remember the day %

L.
calls special attention to the day of the Exodus.

Prior to that day, the Egyptians had been smitten with a Hosba-
drous plagues that left their land and people utterly dewedt Yet,
all this had still not resulted in redemption for Israel. §kbuld not
occur until the precisday— and moment — that God willed the re-
demption to be. Only then could Pharaoh allow the Jews teleawd
he did. Thus the timing of the Redemption teaches that réggsdf
what transpires, one cannot for a moment forget that he istaotly
dependent on God’s beneficence and watchfulness. Thiglesdis-
tinct from that of the lesson of the Exodus itself, which isythe
Torah enjoins us to remembire day'®
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Baruch Hamakom: Blessed Is the Omnipresent
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Participant

Rabbi Glazerson teaches tHat

In the first blessing, we praise God as @7, a word that literally
meanghe place One of the sources for this expression can be found
in the Midrash which says:

God is the place of the universe, and the universe is not His
place?

This Midrash explains the concept @mnipresencand teaches that
God is not limited by space, but encompasses the entire nseive
Metaphorically, God is like a transcendant point beyonddimeen-
sion of space, being nowhere. And being nowhere is everyaviidre
wise son understands this concept.

Participant

The second blessin&}, 172 Praised be Heand it expresses the
father’s reaction to his wicked son.

| know that he is bad
says the father.

Nevertheless, | bless God for having given him to me, and
for having charged me with the immense task of raising
him.

9The Secret of the Haggadah67-68.




Participant

The third blessind?® 1", 1207 M 103 7972 Praised be He who
has given the Torah to His people Isra@rresponds to the simple
son, the@ . According to many commentators, the wa@f) means
ingenuous and stems froMa ), perfect the attribute that the Patri-
arch Jacob uniquely represented. Jacob was dalfed"R, a perfect
man Thus, the blessing we recite prior to Torah study aptly iaspl
to the third son.

Participant

The fourth blessingg, 372 Praised be Herefers to the son who
does not know how to ask. [He needs to be brought to the stageewh
he does ask. And so we bless God knowing that]

All that God does is for our benefit.

The Four Sons

Leader

The Torah speaks of four children: a wise one, a wicked onenpls one, and
one who does not know how to ask.
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The Four Sons

Participant

These four kinds of children are the four kinds of Jews. Ad thildren are es-

sential to the Divine plan of creation. All the children angeigral to the Jewish 2% )

people. And each of us has aspects of each of the four kindsldfen in us.

Each child asks questions at his level of understanding. ditestion it-
self reveals the child’s desire to understand how God esd@ot to observe the
Passover. And for the child that does not know how to ask atmunesve presume
that the child has the desire to understand and so we explé&imt the meaning
of Passover.

The four kinds of children parallel the four cups of wine. Tiret cup is
the cup of sanctification. This corresponds to the wise chillde second cup is
the cup of deliverance. It is this cup which is associateti thie main body of the
Haggadalt! This cup corresponds to the wicked child. The third cup iscine
of redemption. This corresponds to the simple child. Thetfoaup is the cup of
acceptance. This corresponds to the child not yet able ta gslestion.

2LFrom this we can infer that our greatest efforts must be thceto reaching out to the wicked X

child and involve him in our heritage At Our Rebbes’ Seder Table 30.
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Participant

The wisé? child, what does he say?

7127 NI 72 020

What are the testimoniés,the regulations; and the law¥ that the
Lord our God has commanded yéti?

DDNN TN T TS W DUDIWR 0PI TR0

Participant

And you should instruct him to the last details of the laws a§$bver: It is for-
bidden to eat anything after the Passover sacrifice.

J92' 5% MDRT TN T TRER '8 MDD NTP2 15 TN TN AN

Abarbanel says that the answer given to the wise son is evespeofect than we
might realize. For the wise son already has an understamditige categories of

Exodus that the Seder commemorates. The testimony is éeawvell the Seder
ceremony reviews that the Lord commanded us to keep all théatons of the

to dwell on the third category, the laws.

**The wise child is the one who is open to the Sephif@i2T], Wisdom. When the letters of
=27 are spelled out, the resulting letter sequence has a genséil3:*17 Q72 %12 N°M.This
indicates the close connection the wise child has to the 6&8wandments.

and maror. Matzah commemorates the speed of the deparunesgypt and maror commemo-
rates the bitterness of the enslavement.

the prohibitions against breaking a bone of the Korban Pesac

25Laws or judgments are those commandments which appeal tis serse of propriety such
as the exclusion of non-Jews from participating in the KarBasach as they were not included in
the Exodus.

26peuteronomy 6:20.



We must go on to discuss all the laws of the Seder, down to the ve
last one:

is is forbidden to eat anything after the Korban Pesach

to make it clear that the breadth and depth of the subjectatethat
they are not readily mastered even by the most formidalddiéat 2

Participant
What does the wickéd child say?
Z1IN NI A 1727'1
What [purpose] is this service to yu

037 INID ATV

“To you,” but not to himself.

o 851097

Since he excludes himself from the group, he denies evenythi

WP¥2 2 22207k WSV DY NS D7

Participant

rial formality, neither divine in its origin, nor spiritulgluplifting in its practice® X%T‘*“
This child is interested solely in whatever personal gamEiodus may hold, as %
he asksWhat purpose is this service to yobr which he really means, “What is \255
in all of this for me3!” SN

27 Abarbanel Haggadap. 42

intol - WM. Y is the letter for |nS|ghtIL71 means poor or beggar. From th|s we learn that the

one who is a’JID"\ is one who is poor in insight, a beggar for insight.
29Exodus 12:26.
30Arbarbanel Haggadalp. 46.
31The Pesach Haggadap. 80.




Participant

You should blunt his teeth and say to him:
T2 MR TR DR RO NN N

It is because of this that the Lord did so for me when | went dut o
Egypt?

.D’_'l;?;?; ’DN3; "? i n‘ity}j ;‘i‘f 'H:ly::_l
“For me,” but not for him. Had he been there he would not havenbredeemed.

ORI3INRD OW TRIPN D NPT -0

Participant

Rabbi Feinstein teaches that thrust of the derisive consnafinthe wicked son
shifts with the ages.

During the heyday oKlal Yisrael when theBeis HaMikdashwas
built and the Jews were living in peace, he would say,

What is the need for all this ceremony? Do you think we
would still have been slaves to Pharaoh? We are wise and
powerful, and we could never sink so low. Only our an-
cestors, who were not as intelligent as we are, fell into the
clutches of Pharaoh. Furthermore, God did not redeem
us through great miracles; rather we left Egypt because
Pharaoh eventually lost his influence, like so many other
rulers over the years. Why, then, are we celebrating the
Sede? There isn’t anything special to celebrate!

32The word for “his teeth” is'l’.j{ﬁ. Its gematria is 366. If we take away 366 from 570, th X

gematria oﬂJlg"l, the result is 204, the gematria@t 73, a righteous person.
33Exodus 13:8.




Participant

During the dark times ofjalus [like during the Russian communist
suppression of Judaism] however, the wicked son moves on-to a
other track and asks,

Why do you still cling to your old notions of being@ho-

sen PeoplendKingdom of Priest® We are still slaves to-
day, subject to foreign rule, just as in Egypt! We should
rather assimilate and rid ourselves of all vestiges of our
Jewishness. Then life will be truly good! Why, then, do
you persist in celebrating thiSedey and continue to in-
sist that, even in your degraded condition you are a chosen
people?

....[Today we say to him,] Someone with your beliefs andadgs
would not have been freed from Egypt. You who place your re-
liance on your own might and resourcefulness, would havaiesad
enslaved even when the Jewish nation triumphed over Egygpt an
emerged free. For individual fortunes can rise — or fall —csudy,
and there is no guarantee that you would have escaped. Butlwee,
know that it wasGod Who delivered us from Egypt to be His cho-
sen people for all times — even when this is not manifest taibidd

— were indeed freed then and remain truly free even now, wiien o
bodies are subjugated by the natidhs.

Participant

The simple child, what does he say?

7N NI 0N

What is this?
ZINT A




Tell him:

TON DN

With a strong hand did the Lord take us out of Egypt, from
the house of bondage.

D73 N2 OISR T RSN T PN

The Torah tells us that Jacob was a simple man, dwelling its &nOur
Sages comment: “the tents of Torah.” Simplicity connectgw tb Torah and
keeps him constantly in Torah’s tenfs.

The simple child is wondering about the impact of the Exodush& uni-
verse as a whole. He asks: “How does this singular eventtéfiecworld as a

whole?” Thus we respond¥ith a strong hand did the Lord take us out of Egypty\ /7

With one act the Lord radically altered the whole of the uréee No longer could
anyone think that the world is governed by unyielding ndtlaas. The libera-
tion from Egypt was the first — but by no means the final — mirackefundamen-
tally different world order®

The simple child asks a simple questidm&? /7, what is this?77 denotes «
Torah; DNT implies Divine Manifestatior? Thus Divine Manifestation is only *
via the Torah. The simple child asks the obvious: “The Exddus Egypt came
about through Divine Manifestation, did it not? And it oc@d prior to the Giv-
ing of the Torah. If so, how was this possible?

Simple is the answer we give to the simple child: For thiseeasod had
to take us out with a Strong Hand.

The simple child is satisfied. He seeks no further explanatio sophisti-
cated intellectual exposition. His soul understatids.

35Exodus 13:14.

36Genesis 25:27.

37The Chassidic Haggadap. 49.
38The Pesach Haggadah. 80.
397ohar I11:297b.

40The Breslov Haggadalp. 51.




The Four Sons

Participant

As for the child who is unable to ask, you must open him uptifite the subject
for him], as it states:

TRRIY 3D 1IN0 AR DINYD YT IKRL

You shall tell your son on that day, saying:

TRRD NITIOTD 327 AT M

It is because of this that the Lord did so for me when | went
out of Egypt!!

O3 *NSD 7 T Y 1933

Participant

One might think [that the obligation to discuss the Exodusieeences] with the
first day of the month of Nisan, but the Torah says:

WD TR LI W D0
[You shall tell your son] on that day.
NinQ3a

But the expression “On that day” could be understood to medwy a@uring the
daytime; therefore, the Torah adds:

WS TR O3 TR 91D NINaTD N

It is because of this [that the Lord did so for me when | wentaut
Egypt.]

41Exodus 13:8.




383

The pronoun “this” implies something tangible, thus, “Ydal tell you son” ap-
plies only at the time when matzah and maror lie before youtheaSeder.

397 0TI TN 7B W MWD KON NN KD T 3L

concrete items, such as matzah and maror, are placed bafofé h

Participant

If we want to educate our children, then remember, words aedghing are not £
enough. Only when matzah and maror are placed before yowy-wbr@n we pro-

vide a concrete example through our own conduct will we be &bimpress our
message upon him. Therefore, if we want to train our childoesdopt a lifestyle 7
dedicated to the study of Torah and spirituality, we musselwes serve as living . At

examples of this attitud®.

Participant

the Godliness in everything he encounters. He just stareischitess as he sees
the Divine hand work daily miracles before hith By opening him up, we seek

to open him up to share what it is that he feels and senses Ofitiree so that he 3
may actively help uplift us.

42 Arbarbanel Haggadalp. 50.
43The Rav Schach Haggadgh77
44At Our Rebbes’ Seder Table. 32.




The Four Children Ballad

Modified by Robert Haralick from the lyrics of Ted Falcon whiapted it from the
“Ballad of the Four Sons” by Ben Aronin and sung to the tune Gfé¢mentine.”

Said the parents to their children,
At the Seder you will dine.

You will eat your fill of Matzah,
You will drink four cups of wine.

Now these parents had four children,
Yes their kids they numbered four.
One was wise and one was wicked.
One was simple and pure.

And the fourth was sweet and winsome,
She was young and very small.

While her siblings asked the questions,
She could scarcely speak at all.

Said the wise son to his father,

Would you please explain God'’s laws,
Of the customs of the Seder,

And please explain the cause,

And the father proudly answered,
Our ancestors ate in speed.

Ate the Paschal lamb 'ere midnight,
And from slav'ry they were freed,

So we follow what God told us,
And 'ere midnight must complete,
All the Seder and we should not,
After twelve remain to eat.

Then did sneer the son so wicked,
What does all this mean to you?
And the father’s voice grew bitter,
As his grief and anger grew.
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The Four Children Ballad

V

If yourself you don’t consider,

As a son of Yisra-eil,

Then for you this has no meaning.
You could be a slave as well.

Then the simple girl asked simply,
What is this? and quietly,

The good mother told her offspring,
We were freed from slavery.

But the youngest girl was silent,
For she could not ask at all.

Her eyes were bright with wonder,
As her mother told her all.

Now dear children, heed the lesson,

;

And remember evermore, KK
. /AKX
What the parents told the children, Lone

Told their kids who numbered four.
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Joshua Said /-

Joshua Said

Participant

At first our ancestors were idolaters, but now the Omniprebas brought us
close to His service, as it says,

DPED IR WY ANTIN AN DY I3 AP0
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Joshua said to the entire nation. Thus says the Lord, the Gethel,

ORI PR VT N 71D QU7 2D DR ML TN

Your forefathers, Terah, the father of Abraham and the fa-
VARG ther of Nahor, always dwelt beyond the [Euphrates] river
A‘._g'!‘i- and they served other gods. But | took your forefather

H Abraham from beyond the river and led him throughout all
the land of Canaan; | multiplied his seed and | gave him
Isaac. To Isaac | gave Jacob and Esau. To Esau | gave
Mount Seir to inherit, and Jacob and his sons went down
to Egypt®

AN
s
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45 Joshua 24:2-4.




Participant

Blessed be He who fulfils His promise to Israel, blessed beHRdethe Holy One,
blessed be He, calculated the end of their captivity, in otdelo that which He
had said to Abraham our father at the Covenant between thiepsr

WM NI I LTI X I2 DN WD SN0 Wi 3103
DIN3013 N33 IS DIINTUWNY WD NWR2FRINS

o

Participant

God promised the Land of Isrdéto Abraham. But Abraham’s faith was not com-
plete. He asked: “How can I really know?”He worried that God’s plan could ¢ j‘ :
be altered by human misdeeds. The moment Abraham requestdchbwledge, =%
God informed him,

You wish to know which can only be known through faith? Then
know that you and your descendants are already in &ile.

Leader

For the attempt to intellectualize that which is beyond titellect inevitably must
put that which is accessible only through faith at yet a gnedistance away from
us. ¥

Participant

As itis said,

46The Land of Israel is very holy. It is beyond nature. Itis a afMiracles, a Land of Prayer, &fvg
a Land of Faith. When we truly have faith in the power of prayethe power of our personal 74
prayer, [with God’s help] we can perform miracles. Then, ive in “the Land.” No matter where
we are. — The Breslov Haggadah, p 53.

4TGenesis 15:8.

48Rebbe Nachmart,ikutey MorharanVol. 1, 9:5.




And He said unto Abram. You should know with certainty thatiyo
offspring shall be foreigners in a land not their own. Andthél en-
slave them. And they will oppress them for four hundred yeBrg
also the nation that they will serve, | shall judge, and aféeds they
will leave with great wealth?

et
N? PINITUNAM 02 0I0 T AIING W

130 I8 037 MW NIND 3N 00N 130 037391077
21T W02 IS 1D IMNY IIN [T T2 WK

Participant

These verses contain three periods of tiyeur offspring shall be foreigners in N ‘

a land not their owiThis is Isaac, the immediate offspring of Abraham, who wa
a stranger in Canaan under gentile dominidnd they will enslave thenthis is
the period of enslavement in EqQy@nd they will oppress thermhis refers to the
period of increased affliction, the harsh and brutal sulijogavhich Israel suf-
fered during the last eighty six years of their enslavemeriigypt. The sum of
these periods constitute the four hundred years of ékile.

Participant

Abraham was born in the year 1948. When he was 100 years dl year 2048,
he fathers Isaac. When Isaac is 60 years old, he fathers Bdalaaob. The year 7
is 2108. Jacob is 91 years old when he fathers Joseph. Thésy2H99. Joseph X 4

YGenesis 15:13-14.
50The Malbim Haggadah, p 101.
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old. This is when Jacob and family go to Egypt to live in thedafi Goshen. Ja-
cob dies in Egypt when he is 147 years old. The year is 225%phodies when
he is 110 years old. The year is 2309. A new pharoah arisesyiptigho does
not know Joseph and enslaves the Israelites in the year RB&es is born inthe /X
year 2368. When Moses is 80 years old, God brings the Iseaadifit of Egypt. ~5¢
The year is 2448, exactly 400 years from the birth of Isaac. '
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Participant

| sent Moses and Aaron and | plagued Egypt with all that | did in
their midst, and afterwards | brought you out. | brought ytare-
fathers out of Egypt and you arrived at the sea. The Egyppans
sued your forefathers out of Egypt with chariot and horsetoghe
Sea of Reeds. They cried out to the Lord and He placed darkeess
tween you and the Egyptians and brought the sea upon thenoand c
ered them. Your own eyes saw what | did with the Egyptians.

We cover the matzah and raise our cup¥ of wine.

Leader

We lift up the cup of wine, the32.
We lift up the fallen Shechinah,

The Divine Manifestation omD'??;, Kingdom.
We lift up our faith.
We uplift ourselves and declare:

Many are the spiritual and emotional forces within our-
selves that obstruct our capability to be a light unto the
nations. But the Wonders of God’s guidance and sup-
port for those who seek to come close to Him is even
more potent. It is the strength of faith that we derive
from these Wonders which enables us to overcome all
the difficult and adverse experiences we encounter in
our lives??

51Joshua 24:5-7
52The Hebrew word for cup i®312. Its gematria is 86. This is the same as the gematria ofz

V20T, nature, amﬁ'ﬁb'ﬁﬁ, God. The symbolism of raising up the cup of wine is that we tak@ XA\

N7
X

what our mind regards as nature, nature independent of Gddyift it to God, thereby putting
into our consciousness that nature is the hand of God. Rabke@on teaches that the gematriay
of /83, soul,is 430. 430 divided by 86 is 5, a computation that indicates ¢ach of the five
dimensions of the soul contains different aspects of thénBiessence.

53Breslov Haggadalp. 55.




Joshua Said

Participant

121N MR N

It is this®* that has stood by our fathers and us.
What isR* this refering to? Abarbanel teaches that wRem refers to
can be understood from the gematria of its letférs:

1 6 orders of the Mishnah
17 5 books of Moses

' 10 commandments
X One God

Group
It is this that has stood by our fathers and us; for not onlyemamy has risen up

« against us to destroy us, but in every generation they risssgamst us to destroy
&N us. But the Holy One, Blessed be He, delivers us from theidban

33701927 33700 Y 7252 TN KDY 3321137 012R 2 TN X
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Put down the cups.

4“This” refers to the mitzvah of faith in God. Our faith in Godétrust in His promises serve v
as an everlasting resource protecting us from powerful sipgdorces both in the spiritual realms 3
and here on earth. At Our Rebbes’ Seder Tahle. 39.

55The Haggadah Treasuyp. 72.



V'He Sheamda: It Is This That Has Stood
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It is this that has stood, V’hi Sheamda
It is this that has stood, V’hi Sheamda
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By our fathers and us.  La-avotainu V’lanu %J‘?j %J‘.m:l?_é_?

It is this that has stood, V’hi Sheamda
It is this that has stood, V’hi Sheamda
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By our fathers and us. ~ La-avotainu V'lanu 33‘21: WJ‘I‘_]‘D?_GZK?
For not only one enemy Shelo Echad Bilvad 'F:)‘?Z_l IR &‘72’

Has risen up on top of usAmad Alainu

To destroy us. L'chalotainu

13720 TRy
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For not only one enemy Shelo Echad Bilvad 'T;‘?Z N R‘?W

has risen up on top of us Amad Alainu
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To destroy us.

But in every
Generation
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Dor Vador TN

They rise up on top of us Omdim Alainu 13"‘?2} Rtk

To destroy us.
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But in every
Generation
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They rise up on top of us

To destroy us.

But the Holy One,

Blessed be He,
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VV’He Sheamda: It Is This That Has Stood
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Omdim Alainu 1Y Oy
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V'He Sheamda: It Is This That Has Stood

Uncover the matzah

Participant

When Jacob and his children went down into Egypt, Joseph Ineedly in Egypt.
Joseph had emerged with power over the land of Egypt. Thesdamaine in all
lands, but in the land of Egypt there was bread for Pharaotsaatto the Egyp-
tians:

Go to Joseph; whatever he tells you, you shaif do
And all the world came to Joseph in Egypt.

Participant

After Joseph and all his brothers and all that generatiod, dienew king arose A’»-*
over Egypt who did not know Joseph and his people. The new Eamge to his
counsellors and the elders of Egypt saying:

The children of Israel are greater and mightier than we. Wetmow
gradually destroy them from among us, lest they become tatenu
ous in the land .

Participant

Go and learn what Laban, the Aramé&aattempted to do to our father Jacob. °
For while Pharoah’s decree applied only to the male childteban sought to %/
uproot? all, as it says:

56Genesis 42:56
57Exodus 1:10

®8The Hebrew for Laban, the Aramean 127X 35 The word] 35 literally meanswhite. ,
So from external appearances it would seem that Laban is- s\riuw God fearing. However, we .
know that Laban is only deceit. By transposing the Iettér'ibs, Aramean, we can form the word :

"NR727, cheat Likkutei Dibburim Vol 1, p. 265.

59The meaning is not that Laban desired to kill Jacob’s childiignis is unlikely, for they were ¥
his own grandchildren. Rather, what Laban wanted to do wasagd his grandchildren according /.22
to his own way of thinking, with the intent that they adopt lfisstyle. This would “uproot every-
thing.” — At Our Rebbes’ Seder Tablp. 38. The Malbim explains that when he s#ie daugh-
ters are my daughters and the children are my chilfBamnesis 31:43.) he was arguing that since
his daughters were not Jewish according to halachah, coasdy, their offspring would not be
Jewish. -The Gedolei Yisroel Haggadap. 59.
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Participant

An Aramean tried to destroy my forefather.

e He [my forefather] descended to Egypt,
e And sojourned there,

e Few in number,

e And there he became a nation —

e Great, strong,

e And numerous.

e The Egyptians mistreated us,

e And afflicted us,

e And placed hard work upon us.

e Then we cried out to the Lord,

The God of our forefathers, and the Lord heard our voice amd sa
our affliction, our travail, and our oppression. The LordKags

out of Egypt with a strong hand and an outstretched arm, witatg
awesomeness, and with signs and with wonders. He brouglhtt us t
this place, and He gave us this Land, a Land flowing with mild an Vi
honey XK
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Participant

And he descended to Egymibompelled by Divine decree.

60Deuteronomy 26:5-9.
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V'He Sheamda: It Is This That Has Stood
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Participant

He sojourned thereBecause the Torah says that Jacob sojourned there it meag
that Jacob did not descend to Egypt to settle, but only tausojemporarily, as it
says:

They (the sons of Jacob) said to Pharaoh:

We have come to sojourn in this land because there is no
pasture for the flocks of your servants, because the famine
is severe in the land of Canaan. And now, please let your
servants dwell in the land of Gosh€n.
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Participant

written:

Your ancestors went down to Egypt with seventy persons. KGog
has made you as numerous as the stars of Héaven.

61Genesis 47:4.
62Deuteronomy 10:22.
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Participant

There he became a natiofihis teaches that the Israelites were distinctive the
(because they kept the dress, speech and ancestral names).

DY 233 PN I T2 ~ 132 0y T

Participant

Great, strongas it says,
And the children of Israel were fruitful, increased greathultiplied,
and became very, very mighty; and the land was filled with them
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Participant

Numerousas it says,

I made you as numerous as the plants of the field; you grew and de
veloped, and became charming, beautiful of figure; your ¢uawn

long; but you were naked and bare, and | passed over you and saw
you downtrodden in your blood and | said to you,

63Exodus 1:7.
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Through your blood shall you live.
and | said to you,

Through your blood shall you livé.
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Participant

The Egyptians mistreated us and afflicted us; and imposeblélaor
upon us®

The Egyptians mistreated uss it says:

Let us deal with them wisely lest they multiply and, if we hapgo
be at war, they may join our enemies and fight against us amdige
up from the country (leave the countfy).
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64Yechezkel 16:7,6.
65Deuteronomy 26:6.
66Exodus 1:10.
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Participant

And they afflicted usas it says,

They set taskmasters over them in order to oppress them meth t
burdens; and they built Pithom and Raamses as treasure fotie
Pharaol”
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Participant

Pharaoh said:

Pithom and Raamses are cities which have not yet been fdrtifie
against battle. Now go and act cunningly against the childfdsrael
telling them that | have commanded that Pithom and Raamse® ar
be fortified. Those who are willing to help build and fortifigadl get
daily wages from my treasury. Then after they start workgrgdu-
ally withdraw your friendship and become their taskmaséers of-
ficers. Later force them to become slaves and continue to awodk
build without wage$?®

Participant

They imposed hard labor upon (&s it says,

The Egyptians subjugated the Children of Israel with habodi

57"Exodus 1:11.

68Rabbi Schneerson teaches that we are always buildersr Bighere “building a Beis HaMik-
dash for God, or a storage city for Pharoaht"Our Rebbes’ Seder Tablp. 45.

69Exodus 1:11.
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V'He Sheamda: It Is This That Has Stood
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Participant

Not only did the Egyptians force hard labor, but as soon a€tiiklren of Israel
got used to the labor and were successfully doing what th@tisgytaskmasters
required of them, the difficulty and quantity of their laboasvincreased.

Hard Labor. (Trieste 1864)

Participant

So the Egyptians succeeded in enslaving the children o€lidrma seductive
promises. At first, they gave them a shekel for every bricly tade, tempt-
ing them to extraordinary efforts by the prospects of eaymiuch money. Later,
when the Egyptians forced them to work without wages, thepiggs insisted
upon having as many bricks as had been made when the laboebaghid for.
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Building Cities

Participant

The Egyptians devoted themselves to embittering the litdseachil-
dren of Israel with harsh labor making mortar and brick analin
sorts of work in the fielé .

But the more they were oppressed, the more they increasespazat!
out, so that the Egyptians came to despise and dread thétesae

J '.'QA\ %,
X

v

Children :/6\0‘«;

Building Cities

Bang, bang, bang,
Hold your hammer low.

Bang, bang, bang, ‘ﬁz.;w
Give a heavy blow.

For it's work, work, work,
Every day and every night.

For it's work, work, work,
When it's dark and when it's light.

Dig, dig, dig,

Get your shovel deep.
Dig, dig, dig,

There’s no time to sleep.

For it's work, work, work, N g%
Every day and every night.

KGN

For it's work, work, work,
When it's dark and when it’s light

"0Exodus 1:14
"'Exodus 1:12
72Shirley CohenPassover Music BgXinor Records, 1951.
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Building Cities

Building Cities
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Hard Labor. (Venice 1629)

Participant

Because we were numerous, Pharaoh charged all his peoyileg:$a

Every boy that is born shall be thrown into the Nile, but evginy
shall be allowed to livé.

Participant

We cried unto the God of our Fathers. And Hashem heard oumcty a
saw our affliction, our burden, and our oppression.
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"Exodus 1:22
">Deuteronomy 26:7.
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Participant
As it says

It happened in the course of those many days that the king yptEg
died; and the children of Israel groaned from the servitudkaied;
because of the servitude their cry rose up to @od.

NI 32
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vy \‘ We cried unto the God of our Fathers. (Warsaw 1926)
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"6Exodus 2:23.




Building Cities

God heard our crgs it says,

God heard their groaning, and God did remember the covenant,
With Abraham, Isaac, and Jactb.
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Participant

Our afflictionrefers to the disruption of family life, to the enforced segten of
husband and wives, as it says,

God saw the children of Israel and God knéw.

PRI I3 NN DTN N NI R PN 77T Mwp W
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Participant

Our travailrefers to the drowning children, as it says

Every son that is born you shall cast into the river, but edznyghter
you shall let live™®

221 DPWR TN TR0 13 5D NI e 20330 19N
3R DNaD

"TExodus 2:23.
"8Exodus 2:25.
9 Exodus 1:22.




Participant

Our Oppressiorefers to the pressure expressed in the words,

| have also seen the pressure to which Egypt is subjectimgthe

0°S7 2 OISR W POR N TN O3 eI D P00 W
0 IJR
This is the attempt of Pharaoh to crush the spirit of the |gese

Participant

And God heeded our plight, our affliction, our travail, androu
oppressiori!

Rabbi Schneerson teaches that when we are broken and cry Guaidt God re-
sponds. “For the shattering of the ego is a fundamental stepé’s preparation
for redemption.”™?

And God looked upon the Israelites,
And God knew?

And God knew.
And God knew.
What did God know?

Group

When the Israelites had grown accustomed to their tasks,
And labored for Pharaoh without complaint,
Then God knew it was time that they be liberated.

Leader

For the worst slavery of Egypt is when we learn to endure it!
And God knew.

80Exodus 3:9.
81Deuteronomy 26:7.

82At the Rebbes’ Seder Tabe 47.
83Exodus 2:25.
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Building Cities

Participant

And God knew that as long as there was no prospect of freedom,
The Israelites would not spiritually awaken

To the bitterness of bondage.

First God had to introduce the taste of freedom’s hope.

Only then would the servitude taste bitter.

And God knew.

Group

And God knew.

If our freedom had been given us by Pharaoh,

We would have been indebted to him, still subservient,
Within ourselves dependent, slavish still at heart.

We had to know that there exists a living beyond slavery,
To initiate the desire within ourselves

Of leaving the limitation binding us.

Thereby, we begin the process of freeing ourselves
From our spiritual exile.

Once we begin this process,

We can count on the Almighty to free us from our material exile

Leader

And because of this history,

Every time after,

When demeaned by others,

Suffering privation, degradation, and persecution,
When subjugated by others,

Suffering loss of our Temples,

84God can take us out of the material exile. However, we alondreg ourselves from its spir-
itual counterpart. Nevertheless, had God not redeemedthswitacles and wonders, we would 2%
lack the strength and the awareness necessary to freexas$gm slavery to Egyptian ideals. 7 2¢77/
FromThe Chassidic Haggadap. 39.



And the burning of our homes,

And the taking of our lives,

Within ourselves we always maintained the
Knowledge of what it is to be free,

And the will to attain that freedom.

And God knew

Group

Spiritual cultivators and seekers know,

That they must aspire to the service of the

Holy One, Blessed be He, in order to be free.
They know that others can gain control of you
Only if you possess a will distinct from God'’s.
They know that hidden within every element

Of physical substance and materiality

Are sparks of Godliness.

They know that our service as spiritual cultivators is to
Reveal this inner Godliness

By using material existence for spiritual purposes.

Leader

And now we know too.

That to be free,

We cannot attach ourselves purely to material things.

We must be true to our own Godly soul.

We cannot give up our independence and development

For service to any person or cultural institution.

We cannot dress ourselves up in a facade for our own protectio
For the wall of the facade is the wall of imprisonment.

And there is no protection in imprisonment.

There is protection only in the spiritual independence

By which we act to reveal the hidden inner sparks of Godliness
And by which we are absorbed in the Unity of the One.

And now we know too.
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Go Down Moses
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Go Down Moses

Participant
And God said:

I will go through the land of Egypt on that night
And I will mete out justice against all the gods of Egypt
| am the Lord?

And God brought us out of Egypt
By a mighty hand,

By an outstretched arm,

And awesome power,

And by signs and wonde?s;
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Participant

A mighty hand refers to pestilence because the plague oflgres attacked the £\
Egyptian domesticated animals: the horses, donkeys, saoattle, sheep. Andin
times of the Exodus, wealth was measured in how many aninfaieify had. For
the animal was the source of transportation and the meaadof in agriculture.

Participant

God brought us out of Egypt
Not through a messenger, v
Not through any intermediary, 4 A
Nor by any supernatural being, ¢
But by the Holy One, alone.

Blessed is He, in His glory, Himself, as it says,

XD, T T DYDY R0R 17 DY NS orshn i 1R
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85Exodus 12:12
86Deuteronomy 26:8
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Participant

I will pass through the land of Eqypt on that night; | will slajt the
first born in the land of Egypt from man to beast; and upon &l th
gods of Egypt will | execute judgments; | am Hash&m.
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I will pass through the land of Egypt on that night and no angel;
I will slay all the firstborn in the land of Egypt| and no seraph;
And upon all the gods of Egypt will | execute judgmentsand no
messenger;

I, Hashem- It is | and no other.
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The Egyptian cattle dying from the plague of pestilence.

87Exodus 12:12.




Go Down Moses

Participant

The power of the Holy One executed the judgement of death atrmthich pre-
vents the possibility of our overcoming the natural limiat that impede the re- ?
alization of our fullest potential:

For I will go through the land of Egypt in that night. | and natya
intermediary’®

Now the Holy One could have given the Children of Israel the/groto avenge 3
themselves upon the Egyptians. But God did not want to samtiie use of their =
fists for self-defense even at that time; for while they migletely have defended
themselves against evil-doers, by such means the way ofstigpfieads through
the world, and in the end the defenders become aggressoesefdte, the Holy
One, took great pains to remove Israel completely from amtigigation in the
vengeance upon the evil-doers, to such an extent that theyneépermitted even
to see the events.

Participant

eve:
e Not to put their trust outside the Holy One
e Not to put their trust in wealth
e And not to put their trust in might

But rather to put their trust in the God of openness, trutimgassion, and jus-
tice, for this will serve to defend them everywhere againsseé who would try to
dominate by the power of the fist.

83Exodus 12:12




The Plagues

The Plagues

ORI
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Group

Though we are the descendants of those redeemed from bgytpt,Eand have
ourselves rejoiced to see the oppressors overcome, yetiwmph is diminished
by the slaughter of the foe, as the wine within the cup of jolessened as we /
pour ten drops for the plagues upon Egypt.

Leader

To remember the upheaval that follows oppression, we wilirpen drops for the
plagues upon Egypt.

Group

Each drop of wine we pour is our hope and prayer that peoplecast out the
plagues that threaten everyone everywhere they are foueginBing in our own
hearts we first cast out:

With your right hand in a fist strike the table for each item
while saying out loud.

e The making of war.
e The teaching of hate and violence.
e The despoliation of the earth.

The perversion of justice and government.

The fomenting of vice and crime.

The neglect of human needs.

The oppression of nations and peoples.

The corruption of culture.

The subjugation of science, learning, and human discourse.
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The Plagues
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e The erosion of freedoms. JRIND
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e The subjugation of Torah.
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Leader

For the plagues the Egyptians brought on themselves,

For the aggressive dominators the Egyptians were to our@eop
For the pain and suffering of slavery

Caused by all tyrants who force worship of false values,

For these plagues upon Egypt,
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Put the pinky finger in the wine goblet (here the pinky symbolzes the fin-
ger of God) and shake a drop of wine for each plague while say@out loud.

Dam Blood Q7
Tzfardeyah Frogs Y7703
Kinim Lice 033
Arov Wild Beasts 2w
Dever Pestilence 0327
Shrchin Boils 1w
Barad Hail 'FT;
Arbeh Locusts naIN
Hoshech Darkness miy
Makat B'chorot = Slaying of the First-Born117123 jglo}a
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IR Death of the First Born. (Z. Livni) IRy

Leader

Rabbi Yehudah abbreviated them thus:
TR WTY 3T

The cups are refilled.

The first group of three plagues, abbreviated¥87 is the answer to
Pharaoh’s question:

Who is the Lord?®

This question reflects Pharaoh’s belief that there is no Lévor if there were,

Pharaoh would already have known it from his own knowledgthefEgyptian

dieties. We know this because before bringing on the firsigiaf three plagues,
Moses relays to Pharoah that God said:

89Exodus 5:2.
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Through this you will know that | am the Lof.

Participant

The second group of three plagues abbreviateti1ly is the answer to Pharoah’s _»
remark:

That | should listen to His voice?

This remark implies Pharoah’s belief that even if the Lor@slexist, the Lord
lacks involvement in this material world. We know this besatefore bringing
on the second group of three plagues, Moses relays to PhdraiaGod said:

So that you will know that | am the Lord in the midst of the edfth

Participant

ment:*

Nor will | send out IsraéF

For this statement implies that the power of the Lord is ledit In particular,

Pharoah is saying that the Lord has no power over him. We kh@svecause
before bringing on the third group of three plagues, Moskg/seto Pharoah that
God said:

So that you will know that there is none like me in all the edtth

This group shows that the power of the Lord is limitless. Calethe earth He is
Omnipotent.

9Exodus 7:17.
91Exodus 8:18.
92Exodus 5:2.

93Exodus 9:14.
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Participant

Speak to the entire assembly of Israel, saying: On the tehthi®
month they shall take for themselves — each man — a%aomkid’®
for each father’s house, a lamb or kid for the houseHold.

It shall be yours for examination until the fourteenth daytiois
month; the entire congregation of the assembly of Israél skaaigh-
ter it in the afternoon. They shall take some of its blood alagit
on the two doorposts and on the lintel of the house in whick wé

eat it. They shall eat the flesh on that night — roasted ovefirthe-
and matzot; with bitter herbs shall they ed¥ it.

Participant

The Ramban writes:

The reason for this commandment is that the constellatiofriafs
(the Ram’® is at the height of its power in the month of Nisan, it be-
ing the sign of the zodiac which ascends the heavens. Therkl®
commanded us to slaughter the sheep and to eat it in ordeforonn
us that it was not by the power of that constellation that watveeit
from Egypt, but by decree of the Supreme One. And accorditigeto
opinion of our Rabbis, He has all the more informed us thratingh
that He subdued their gods and their powers at the heigheofdks-
cendancy. And thus the Rabbis have said:

Take your lambs and slaughter the gods of E¢ypt.

94A lamb is a young sheep.

95 A kid is a young goat.

96Exodus 12:3.

97Exodus 12:6-8.

98A ram is a male sheep.

99Ramban Commentary on ToraBhilo Publishing House, New York, 1973, p118-119.




The Plagues

Participant

When the Holy One, blessed be He, told Moses to slay the pascha
lamb, Moses answered;

Lord of the Universe! How can | possibly do this thing?
Do You not know that the lamb is the Egyptian god?

As it says:

Lo, if we sacrifice the abomination of the Egyptians before
their eyes, will they not stone U8%

God replied:

As you live, Israel will not depart from here before they
slaughter the Egyptian gods before their very eyes, that |
may teach them that their gods are really nothing at’all.

Participant

Rams were a symbol of fertility to the Egyptians. The verylieasr of
the Egyptian gods that were depicted with ram features werlegbly based on
the ram species known as Ovis longipes palaeoagytiaca kfrownpredynastic
times. Khnum, an important god throughout Egypt, but eslgcat Elephantine,
who was taken to create mankind and even gods on his potteysiwhas de-
picted as this species, with its long wavy horns and heaviglpas was Baneb-
djedet (Ba-neb-Tetet), an early ram headed god at MendewlBigedet was the
manifestation of the Lord of Djedet, as well as the ba, or sbahother. The Ram
god Ba, of Mendes in Lower Egypt, was worshipped as a fartiligity by women
in the hope that he would aid them in conceiving children. Arakso had a ram
form, though this was a different species of sheep. Thdifgigiod Heryshef took
the form of a ram or a ram-headed man. One of Egypt’s most fargods, Osiris
was often depicted with a pair of ram horns attached to the bikis atef crown
also from this earliest species of ram.

100Exodus 8:22.
101 Mmidrash Rabbah, Exodu§oncinco Press, New York, 1983, p209.
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The processional road to the Temple of Amun
was flanked with ram headed lion sphinxes, each
one guarding between its front legs a statue of the pharaoh.
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Participant

I shall go through the land of Egypt on this night, and | shtaike

2 N every firstborn in the land of Egypt, from man to beast;, andresja
A all the gods of Egypt | shall mete out punishment — | am Hashem.
The blood shall be a sign for you upon the houses where yod are;
shall see the blood and | shall pass over over you, there istidlie a
plague of destruction upon you when | strike in the land of i#dfy?

102Exodus 12: 12-13.
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Pharaoh tells Moses to leave Egypt. (G. Dore)

Participant

So Pharaoh let the Israelites leave their slavery. And thigl@m of Israel rapidly
left Egypt. As it says:

And the people took their dough before it was leavened, (in)

their kneading-troughs being bound up in their clothes ufhmair
shoulders?®

The dough, which they brought out of Egypt, they baked intieaw:
ened bread, because they were driven out from Egypt and tesy w
not able to delay, and they had not prepared any (other) giomg:**

They ate the matzah of freedom as we do today.
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The Israelites leaving Egypt. (Ostrag 1819)
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Participant

But then Pharaoh had a change of heart saying:

What is this we have done, releasing the Israelites from our
service?®

So he ordered his chariots and men to chase the Israelites Egyptians sur-
rounded the Israelites who were by the Reed Sea. Moses highisarm over the
sea and the sea turned into dry ground. The waters were apditthe Israelites
went into the sea on dry ground, the waters forming a walllient on their right
and on their left. The Egyptians came in pursuit after theta the sea. Then
Moses held out his arm over the sea again. The waters turreédana covered
the chariots and the horsemen. Not one of Pharaoh’s enting #rat had fol-

lowed the Israelites remained.

Leader

When the Egyptian armies were drowning in the sea, the Héawosts broke
out in songs of jubilation. But God silenced them and said:

My creatures are perishing, and you sing praises?

105Exodus 14:5.
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Participant

Rabbi Yose Haglili said:

RS How does one derive that the Egyptians were struck with tegu#s
in Egypt, but with fifty plagues at the Sea?

Concerning the plagues in Egypt, the Torah states:
The magicians said to Pharaoh,
It is the finger of God®
However, of those at the Sea, the Torah relates:

Israel saw the great hand which the Lord laid upon the Eggptithe
people awed the Lord and they believed in the Lord and in His se
vant Moses”

106Exodus 8:15.
107Exodus 14:31.
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The Plagues

How many plagues did they receive with the finger? Ten! Caleluherefore,
that if they suffered ten plagues in Egypt where they wengcktwith only a fin-

ger, then they suffered fifty plagues at the Sea where they stawck with a whole
hand of five fingers.

Participant

Rabbi Eliezer said:

How does one derive that every plague that the Holy One, Btese
He, inflicted upon the Egyptians in Egypt was equal to fougpks?

It is written

He sent upon them his fierce anger: wrath, fury, trouble, abdnd
of emissaries of evif’®

Since each plague had the four components of wrath, furypteg and a
band of emissaries of evil, in Egypt God struck them with ongédr and they
were struck by forty plagues. By the Sea, God struck them avitand of five fin-
gers and they were thus struck by two hundred plagues.

Participant

Rabbi Akiva said:

How does one derive that each plague that the Holy One, Rldsse
He, inflicted upon the Egyptians in Egypt was equal to five pésy

It is written:

He sent upon them His fierce anger, wrath, fury, trouble, adnd
of emissaries of evil’

108psalm 78:49.
109psalm 78:49.




The Plagues

Since each plague had the five components of fierce angeh,iugy, trou-
ble, and a band of emissaries of evil, God struck them in Egytit one finger
and they were thus struck by fifty plagues. By the Sea Godlsthem with hand
of five fingers and they were thus struck by two hundred anditigues.

Leader

From this we learn that Rabbi Eliezer is teaching that theplegues were in-
tended as a gesture of graciousness to the Israelites,ia tjitt manifestation of
7170, the name that is associated with compassion. On the otinelr Rabbi

T

Akiva is teaching that the ten plagues were intended for guuent and retribu- o
tion. Thus they are associated with the five letter namb' X

Participant
Rabbi Schneerson teaches that

All existence is structured in sets of four (and thus theeefaur el-
ements Fire, Air, Water, and Earth). Rabbi Eliezer statasahch of
the plagues involved all the elements of existence, andwlagsour-
fold in nature. Rabbi Akiva states that the plagues involwvetionly
the four elements, but also the very essence of materiatdfxis.
Thus every plague was five-fold in naturé.

Participant

Rabbi Schneerson teaches that

The debate between Rabbi Eliezar and Rabbi Akiva focuseten t
question: How deep did the harm caused by the Egyptiansate@t
Rabbi Eliezar maintains that it affected all four letter$zafd’s name.
Hence, when the time came for the Egyptians’ retributidrfoair di-
mensions of existence turned against them. Thus, eachelags
multiplied by four.

HOAt Our Rebbes’ Seder Table. 54.




Rabbi Akiva maintains that their wickedness had an eventgred:
fect, penetrating to the very essence of God. Hence thdu&tn
they suffered also included a fifth dimensigh.

Participant

The Sfas Emes teaches that if we total the number of plaguggested by the =

various Sages we obtain:
¢ the original 10 plagues mentioned in the Torah
¢ the 3 coming from Rabbi Yehudah’s acronym
e the 60 from Rabbi Yose
e the 240 from Rabbi Eliezer
¢ the 300 from Rabbi Akiva

Add them all together and we obtain 613, the total number ofroandments in
the Torah'!2

Participant

In every generation, each person should feel as though heehiishe herself had
gone forth from Egypt, as it is written:

And you shall explain to your child on that day, it is becaube/loat
the Holy One did for me when | myself went forth from Egypt

11The Chassidic Haggadab. 78.
112The Pesach HaggadaBfas Emes, p. 109.
13Exodus 13:8
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Still we remember:

It was we who were slaves, we who were forced to participataen
material idolatry of Pharoah, we who were strangers to dvgse

And therefore, we recall these words as well:

Leader

You shall not wrong a stranger or oppress him for you werengees
in the land of Egypt!*

You shall not oppress a stranger, for you know the feelingthef
stranger having yourselves been strangers in the land qftEgy

Group

When a stranger resides with you in your land, you shall natgr
him. The stranger who resides with you shall be to you as ogewf
citizens; you shall love him as yourself, for you were stensgn the
land of Egypt: | the Lord am your God®

Leader

You shall help and uplift the stranger. For you were strasigethe land of Egypt
and | helped and uplifted you then. And | will help and upliiuynow. 1 will
bring you out of your Egypt. | will deliver you from the land tifnitation. | will
redeem you and | will take you to the land of milk and honey.

14Eyodus 22:20.
H15Exodus 23:9.
116 eviticus 19:33-34.




Participant

This night is different from all other nights. For on this higve remember the
call of political and spiritual freedom. We do not eat leaa@ibread. For leav- -
ened bread represents that which has been left standinguidititention. It rep-
resents bloating: pride and narrow self-concern. Matzpresents that which is
given constant attention. Matzah represents utter hynatid selflessness. By Y,
eating the Matzah of freedom we internalize our part in thetioaing renewal of X
creation, and by increasing our humility and by increasiagfaith in God, we
are able to give up our vices of pride and selfishness.

Participant

Increasing our humility is the beginning of our liberaticworh limitation. It is
the foundation of our spiritual growth. Only when we can amkledge our own
shortcomings and submit to a higher wisdom can we initiat®egss to free our-
selves.

Participant

For this week ofiDD we stay away from the tiniest amountjtf73. This is sym-
bolic of ridding ourselves from the arrogance and self-eerttness within our
hearts. By eating Matzah, we increase our internalizatiomeoquality of humility
and self-transcendence, qualities that are central tcsbespirituality and living.

Participant

We eat bitter herbs to remind us of the bitterness of our gasiant, our original
enslavement, and our recent personal enslavements. Waakgromaror to taste X
the bitterness of political enslavement and once in chartosescall the loss of
life when the children of Israel were crushed and becameqgfdhte morter and
bricks used in the fortified buildings on which we were foreedabor!!” On this
night we do eat with special ceremony, for on this night wevkmee can be free.

117The Hebrew word for dippin@,‘l:‘m, shares the same letters and the WIBRD":I, selfless-
ness There are two dippings. The first, the vegetable in salewas carried out before partak-

which a person transcends his feelings of self ent|rely Zslatthe bread of faith, makes p055|ble
the transition from the first level to the secoridhe Chassidic Haggadap. 37.
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Dayeinu: It Would Have Been Enough
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Dayeinu: It Would Have Been Enough

Round Robin

If He had brought us out of Egypt, but had not judged the Egyysti
Dayeiny it would have been enough!

If He had judged them but not their idoBayeinu!

If He had judged their idols, but not slain their first-borBayeinu!

If He had slain their first-born, but not given us their weaith
Dayeinu!

If He had given us their wealth, but not split the Red Sea leeter
Dayeinu!

If He had split the Red Sea, but not taken us through it on drg ka
Dayeinu!

If He had led us through the sea on dry land, but not drowne@pur
pressors in it Dayeinu!

If He had drowned our oppressors in it, but had not providedto
needs in the wilderness for forty yearBayeinu!

If He had provided for our needs in the wilderness for fortgnge but
not fed us Manna Bayeinu!

If He had fed us Manna, but not given us the Shablidyeinu!

If He had given us Shabbat, but not led us to Mount Sir2ayeinu!

If He had led us to Mount Sinai, but not given us the To@hyeinu!

If He had given us the Torah, but not brought us into the Lanis-of
rael -Dayeinu!

If He had brought us into the Land of Israel, but not built ayHtoém-
ple for us -Dayeinul!




Participant

How much more so do we owe thanks to God for His repeated andfotthfa-
VOrs.

e He brought us out of Egypt;

e He executed judgements against the Egyptians;
e He executed judgements against their gods;

e He slew their first born;

e He gave us their wealth;

e He split the sea for us;

e He led us through on dry land;

e He drowned our foes in it; N
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e He provided for our needs in the desert for forty years; n.S
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e He fed us Manna;

e He gave us the Sabbath;

e He brought us to Mount Sinai;

e He gave us the Torah;

e He brought us into the Land of Israel;

e He built the Temple for us to atone for all our sins.
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Pesach, Matzah, and Maror

Pesach, Matzah, and Maror

WIS

Participant

Rabban Gamliel used to say:

Whoever has not explained the following three things on®ashas
not fulfilled his duty, namely: Pesach — the Pesach offerivigtzah
— the unleavened bread; and Maror — the bitter herbs.

Leader

The gematria of the Hebrew word872 7872 102 add to 729. This is numeri- /
cally equivalent tgdw 272, which meansjestroy Satan [confound Satan, tea
up Satan] On Rosh Hashanah we destroy the power of the Satan by lgdien
Shofar, and on Pesach we accomplish this through the retioteof these three A
mitzvot:'® MDD, the sacrifice of the redemptions$, the eating of which is sym- _
bolic of the eating the poor man’s bread of Egypt and symbufithe matzah 3
eaten after the redemption} %, the symbol which reminds us of the hardship
endured by those who are embittered by being enslaved toathailimitations.

Participant

The Torah refers to the holiday of passover by the t&27, literally, the
matzas, the unleavened breabhis is noteworthy because the lett@&si also
form the wordN33n, mitzvot Rabbi Glazerson teaches that the connection beé
tweenndd and mitzvot of Torah can be easily seen by examining the &rhar
tria of MDD.

118The Breslov Haggadalp86.
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613

The full gematria ofiD® is 613, corresponding to the 613 commandments :'
Torah!? ?

Participant

What is the reason for the Korban Pesach that our ancestedstaseat at the «
time that the Temple was standing? It was because the Holy ldessed be He, ¥
passed over the houses of our ancestors in Egypt, as it iemrit

And you shall say,

It is the Passover offering to the Lord, Who passed over the
houses of the children of Israel in Egypt, when He smote
the Egyptians, and spared our houses. And [upon hearing
this] the people bowed down and prostrated themseéetes.

The middle matzah is lifted and displayed while the followirg paragraph is read.

Participant

What is the reason behind this matzah which we eat? It is lsecduere was not
enough time for the dough of our ancestors to rise when thg &imll kings, the

Holy One, blessed be He, revealed Himself to them and redd&dmeen, as it is

written:

And they baked the dough which they had brought out from Egypt
into cakes of unleavened bread; for it had not leavened,usecthey
were driven from out of Egypt and could not linger; nor had/thee-
pared any provisions for themselvés.

119The Secret of the Haggadat 62.
120Exodus 12:27.
121Exodus 12:39.




The maror (romaine lettuce) is lifted and displayed while the following paragraph is
recited.

Participant

\RANX

What is the reason behind this maror, this bitter herb, treaeat? It is because 7
the Egyptians embittered the lives of our ancestors in E@git is written:

They embittered their lives with hard labor at mortar an@ksj and
all sorts of work in the field. All of the work which they madedm
do was rigorous [cruelf?

Participant LN

In each and every generation one is obligated to view hinesethough he has
gone out of Egypt, as it is said,

And you shall tell your child on that day, saying

AN
PARAN
AN

This is because of what the Lord did so for me when | forth
from Egypt'*

Not only did the Holy One, Blessed be He, redeem our ancestorsie redeemed -
us too as it is written,

He brought us out from there that He might lead us to and gitbeis
land which He had promised to our ancestéts.

The matzos are covered and the cup is lifted and held
until it is to be drunk. According to some customs, however,tie cup is put down after
the following paragraph, in which case the matzos should oreemore be uncovered.

122Exodus 1:14.
123Exodus 13:8.
124Deuteronomy 6:23.
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V’nomar L'fanav: And We Will Utter Before Him

Participant

Therefore it is our duty to thank, praise, laud, glorify, eygize, extol, bless, ex-
alt and acclaim the One who performed all of these miraclesdoancestors and
for us. He took us out from slavery to freedom, from sorrowoy from mourn-
ing to festivity, from darkness to great light, and from bagd to redemption. Let
us sing before Him a new song. =

V'nomar L'fanav: And We Will Utter Before Him

1107 NI

And we will utter before Him V’'nomar L'fanav 1‘;@‘? '1?;&."1:
A new song. Shira Chadasha TN Y
And we will utter before Him V’nomar L'fanav 1‘.}@‘? '1?;&31:
A new song. Shira Chadasha w0 T
Praise the Eternal Hal'luyah Hal'luyah n'-i‘j‘?‘?fi n'-i‘j‘?‘?fi

Praise the Eternal Hal'luyah Hal'luyah T-T‘T%‘?L:PD T-T‘T%‘?L:PD
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With song will we thank.

With song will we bless.

With song will we praise.

With song will we laud.

With song will we pay tribute.
With song will we glorify.

With song will we aggrandize.
With song will we extol.

With song will we exalt.

With song will we revere.
With song will we sanctify.
With song will we acclaim
With song will we crown the Divine Name,

One By One
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Psalm 113

For from the beginning of time
To eternity,
You are our God.

Psalm 113

Group

Halleluyah! Praise, O’ servants of God,

Praise the Name of God.

Blessed be the Name of Hashem from now until eternity.
From the place in the east where the sun rises,

To the place in the west where it sets,

Let the Name of Hashem be praised.

For Hashem is high above all nations,

His glory is beyond the heavens.

But who is like Hashem our God?

Who, though enthroned on high, looks down so low,

Into the heavens and upon the earth?

He raises out of the dust the poor man,

And lifts the destitute up from the dunghill,

To set him next to princes, next to the princes of his people.
He causes the barren woman of the house

To sit as a joyous mother of children.

Halleluyah.
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Psalm 114

Participant

When Israel went out of Egypt,

Jacob’s household from a people of alien tongue,
Then Judah became His sanctifier,

Israel His dominion.

Participant

The sea saw and fled.

The Jordan turned back.

The mountains skipped like rams;

The hills like young lambs.

What ails you, O sea, that makes you flee?
O Jordan, that makes you turn back?

O Mountains, why do you prance like rams?
O Hills, why do you skip like young lambs?

Participant

Before the Lord’s Presence did I, the earth, tremble,
Before the Presence of the God of Jacob;

Who turns the rock into a pond of water,

The Flintrock into a fountain of water.

Participant

Blessed are You, Lord, our God, King of the universe, Who kedsemed us and
redeemed our ancestors from Egypt, who enabled us to livieigmight to eat

matzah and maror. So, Lord, our God and God of our fathers,yoagnable us

to live to other festivals and holidays which will come to rhes in peace, happy
in the reconstruction of Your city and joyful in Your servidday we eat there of
the offerings and Paschal sacrifices [Saturdaythe Paschal sacrifices and the ofé&¢+
ferings] whose blood will reach the wall of Your alter for aptance.
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The Cup of Deliverance

Leader

With the second cup of wine, we recall the second promisebefdition:

Participant
As it is written:

I will deliver you'*> from their bondagé®.

Remembering with gratitude,

The redemption of our fathers from Egypt,

Rejoicing in the fruits of our struggle for freedom,

We look now with hope to the celebration of a future redemptio

The building of the City of Peace

In which all people will rejoice in the service of God.

Singing together a new song,

For our redemption and liberation of our soul.

We bless Thee, O God, Who redeemed Israel and Who is our spiri-
tual redeemer.

Group

1230719 X2 DI PR 3TN T AN T3
Baruch Atah Adonai Elohaynu Melech Ha-olam Boray P’ri Hagya
We praise Thee,

Lord, our God, King of the Universe,
Who creates and provides the fruit of the vine.

125~nb¥m
126Exodus 6:6
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Rachtzah: Washing the Hands

All drink the second cup of wine

Participant

We drink the second cup of wine after we have told the storefdeliverance of
the nation of Israel. Our Matriarch Rivka also experiencelivdrance. She grew #
up in a family of idol worshipers and was delivered from the®o. we associate
the second cup of wine with Rivka.

Rachtzah: Washing the Hands

LA

Leader

Washing is a way of displaying respect for the Lord Above. @xding to the mys- 3
tical teachings, this washing engenders greater holireeiseanumber of fingers
on both the hands and feet reflect the ten sefirot of Hashenis Bt

This is the washing that precedes the eating of the matzah.

The Maggid of Mezeritch teaches tHan?)

is a reference to the praygr/i7 RIX 772 In Him | put my trust.Trust
in God is a necessary preparatory step for the spiritualsepf eat-
ing matzah'?®

The blessing i€ N2'13 netilat yadayimand it is translated typically as s n
: NE XA

washing of the hands. but the Wonf?’m; does not mean washing. In fact it is&
used in the blessing for the lulav where the typical traistethere isaking But

127The Ramban Haggadah, p 79.
128The Chassidic Haggadab. 98.
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n‘?'m; does not mean taking. Rather the senss"_b*m in these blessings isp- X RN
lifting. We are commanded to wash our hands and by so doing we ugitlen 2 A.:".
vate them, preparing them for their mitvah of bringing thezah to our mouth.

Before the washing, each person should have in front of his ate the required
amount of matzah. All present wash their hands in the washbass brought to the
Seder table and recite the following blessing.

T ISR IR WK QPN TR 130N M AR 13
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Baruch Atah Adonai Elohaynu Melech Ha-olam Asher Kid'sh&mitzvotayv,
V’'tzivanu Al N'tilat Yadayim.

Blessed are You, Lord our God, King of the Universe,
Who has sanctified us by His commandments
And commanded us concerning the washing of the hands.

TN
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The blessing is recited over matzah as a food. The two comp&mat-
zos and the broken half between them are raised.

Group

We praise Thee, Lord, our God, King of the Universe,
Who brings forth and provides bread from the earth.

PINT T2 002 RSO DZIV0 20 13008 T AN T3

Baruch Atah Adonai Elohaynu Melech Ha-olam Hamotzi LechemHiA-
aretz.
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After returning the bottom matzah to the Seder plate hold up the top and mid-
dle matzah. This blessing is for the special mitzvah of eatognmatzah on the night of
Passover. All say:

Group

We praise Thee, Lord, our God, King of the Universe,
Who sanctifies us with the commandments,
And commands us about the eating of matzah.

T ISR WD WS OPIWN 2R 10N M AR 13
7S NP8 Py Ing

Baruch Atah Adonai Elohaynu Melech Ha-olam Asher KidshatmitBvotav
V’tzvivanu Al Achilat Matzah.

Each person should receive a small piece from the uppermostatzah and from
the middle matzah. The matzos are to be eaten while recliningn the left side and YR
without delay. SR

Leader

0N
Y SNV
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Rabbi Menachem Mendel of Rimanov teaches that

The phrasel3i X337 can be rendered asatzah drives outEat- A
ing matzah drives out all our selfish desires for materigglee'* _'s%‘ﬁ-'
AV 47

129The Chassidic Haggadap. 99.
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Participant

Rav Sherira Gaon teaches that we take three matzot becauwsdstan allusion
in the Torah:

And Abraham hastened into the tent to Sarah and said:

Quickly make readyhreemeasures of fine meal, knead it,
and make cake's’

According to our tradition this happened on Pesach.
Group

This is the bread of material poverty and affliction,
This is the poor bread, the imprisoned bread,
This is the bread of spiritual poverty and cynicism.
This is the bread of physical subjugation.

This is the bread of spiritual acceptance of shallow values.
This is the bread of narrow self concern.

This is the bread of desire for the material.

This is the bread our people ate in the land of Egypt.

Let all who are hungry come and eat.

Let all who are in want,

Share the hope of this Passover.

Let all who are not free:

Those who are physically subjugated by others,
And those who spiritually subjugate themselves,
Share the hope of this Passover.

As we celebrate here,
We join with all people everywhere,
Next year, may all people be free!

Rabbi Yitzhak Schneersohn teaches that:

130Genesis 18:6.




the Zohar refers to matzah with two names: “the food of fadhd
“the food of healing.” For matzah strengthens our awarené&od.
In general, eating strengthens the connection betweenaithg dnd
the soul. When one eats matzah, one internalizes a conn¢ci{®od
which transcends intellect, enabling the simple faith weadsess to
permeate our lives. And this becomes “the food of healinggrgth-
ening the body and enabling it to appreciate the purposéésaul’s
descent?!

The wordn$2 (unleavened) shares two of the same letters with the worc
y=an (leavened.) The difference between the two is it has an, while a0
has a3 . Then, whose left leg is broken in the middle, is symbolic of thetciba
and broken heart of the humble. But when one senses himsalilete like the
left leg of them, he has spiritually soured, like leavened dodi¢th.

Maror
1"11?;

Leader

The romaine lettuce (maror) is symbolic of the bitterness tur forefathers ex-
perienced in Egypt, in the land of bondage. For the Egypteanbittered their \
lives by causing physical suffering and creating spiritumidships. The charoset&
represents the mortar the Israelites used in doing Phartzdor to build the cities
of Pithom and Raamses. We remind ourselves of this bittedmgdipping the ro- -
maine lettuce into the charoset and eating it.

The leader takes a piece of maror and dips it briefly in the chanset and shakes
off the excess charoset. After putting aside one such portiofor himself, similar por-
tions are distributed to all present. Then each says the fadwing blessing with the in-
tention that it refer also to the maror of the korech which will be eaten later on.

131 At The Rebbes’ Seder Tabje 68.
132The Pesach Haggadah, Rechnitz edition, p 165.
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Baruch Atah Adonai Elohaynu Melech Ha-olam Asher KidshamitBvotav
V’tzivanu Al Achilat Maror.

ESENIXEN/A . - N "“"0'?
:&um Blessed art Thou, Lord our God, King of the Universe, ;,\25

pi4 Who has sanctified us by His commandments,
WX And has commanded us concerning the eating of maror.

Am‘

All eat the maror and charoset.

X
X O\v"‘.‘v&

‘ /A
\

2500 ""E
/< 'Qr‘

\F \"O'i?A
IPEXRSEAN
SN0 N

AV A
Aag
XA

272l e

NEZ A

"( -‘.u' iy v’
O 7 ANAS
XBZEN VAV#\ NN
RO

A
Va L on e
X7, ‘ov’
LN

vﬂ.mm“ y
L R XTN




\
LN
75
AL EINN

RX
LN ¢
PEARE RS

Leader

Rabbi Yaakov Yechezkel of Puppa teaches that

Maror, 132, is numerically equivalent to the wofthi2, death How-
ever, it also equals the sum of the wdth, meaningreach perfec-
tion. Maror represents a confrontation with the forces of evig t
power of death. However, it is through this confrontatioatth per-
son can reach perfectid#

Korech
':Tj'?D

Leader

Preserving a bond with the observance of our ancestors, Nogvfa practice of .
Hillel, from the time when the Temple stood. He combined ttegzah and maror X
and ate them together, so he might observe the precept hdodedto him, ex-
actly as his father before him:

They shall eat the paschal lamb with the matzah and maror
together**.

Here the matzah symbolizes Divine revealment. The marobslizes Di-
vine concealment. Together they symbolize the pluralitgrigation, a plurality 087
which paradoxically is a unity. For the process of revealhwamnot be unless 4~
there is a prior concealment. % X
We remind ourselves of how materiality becomes idolatry nvhet em- %
braced by spirituality by eating matzah with maror and chato

133The Chassidic Haggadap. 100.
134Exodus 12:8




The paradox of the unity of Divine revealment and conceatroan be un-
derstood in a more concrete way. The matzah in which the nmwarapped rep-
resents man’s good inclination. The maror represents tiham bitterness that
lurks in man. The Torah enjoins us to encase our negativelgapand redirect
them towards good. Thus we wrap the maror in matzah, not tonetsally cover
over our spiritual flaws, but to transform them into a forcetfee good. Itis in the
transformation process that the unity of Divine revealneerd concealment can
be understood’®

Group

Together they shall be:

The matzah of freedom,

The maror of slavery,

The charoset of idolatry.

For in the time of freedom, there is knowledge of servitude.
And in the time of bondage and idolatry,

There is the hope of redemption.

Leader

Rabbi Yaakov Yosef of Polanie teaches that

Maror, 1172, is numerically equivalent t12 death and thus refers
to the wicked whonBerachot 18ldescribes adead Matzah refers
to the righteous, those who have no tracg’dh — i.e., individuals
who have totally driven away their evil inclination.

Hillel, the epitome of kindness, would wrap matzah and méaver
gether. He would instruct the righteous to maintain conatit the

wicked and draw them close to Torah. Thus they would devebop c
tact with theX (7D 1°8, God’s infinity) and transforndi (corpse)
into NN (truth).'*

135The Pesach Haggadah Rechnitz edition, p 171.
136The Chassidic Haggadap. 101.
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Shulchan Oraich: Prepared Tab

The bottom matzah is now taken out. It is broken into pieces, vith the addi-
tion of other matzos if needed, and the matzah pieces are diftuted. Each person,
places upon his/her matzah a piece of maror, the horseradistiips it in the charoset
and eats it while reclining to the left.

Shulchan Oraich: Prepared Table
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And with these thoughts in mind, with great joy and happi-
ness, we eat the Passover meal, which may now be served.

During the meal the explanation in the following section on e spiritual mean-
ing of the Passover Ceremony can be read out loud by the leadef the seder. The
seder continues after the meal with the section on the Hiddeand the eating of the
Afikoman.
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The Spiritual Meaning

The Spiritual Meaning

Leader

The Passover ceremony is a spiritual pilgrimage which &rglour own most fun-
damental understanding of a religious truth: that to dgvelar own creative po-
tential to be able to become that which we most desire to Wes able to be a ser-
vant of God, we must be free. It is a spiritual journey whichrepeatedly make
throughout our lives. It is a spiritual journey from darkeegnorance, and vac-
uum into light, knowledge, and full actualized being. It idramatic and miracu-
lous journey.

The pilgrimage is encoded in an historical narrative of televdrance of the
Children of Israel from Egyptian bondage. It is a deliveccurring despite
the peril and the impossible odds. It is a deliverance inéofttedom and beati-
tude of the Holy Land.

But the narrative has more than an historical meaning. Irstheygle to
express religious truth, religious genius has always hadake do with the lan-
guage of flesh and blood derived from the physical and mateadty. Thus reli-
gious statements are made in symbol, in image, in metaphdingparable. The
Passover narrative is both an historical narrative as veel aymbolic narrative.
To understand the Passover narrative only in the literallastbric sense is to
miss its meaning on a spiritual level.

Freedom in the narrative of the Passover celebration iigadlfreedom, the
freedom to exercise choices. To fully participate in thisamag, we too must be-
come slaves in Egypt and suffer the way each political slawstisuffer. We must |
identify with political prisoners all over the world. We musderstand that their
plight had more than once been our own plight. We must unaiedsghat we our-
selves cannot fully achieve our own freedom so long as tharains even one
person who is not politically free.

But there is also a higher meaning of freedom than politiceédom: it is
the spiritual freedom to be in service of God and the freedamfthe bondage
to materiality for its own sake. At this level the narrativiloe Passover celebra-
tion is symbolic: Israel or the Land of Israel refer to thergpal world. Israelites




or Children of Israel refer to those who are spiritual cators and seekers, those
who seek to be of service to the Divine. Egypt refers to theendtworld, the
world of limitation. Egyptian refers to the material seek&haraoh, being the
King of the Egyptians, refers to the constriction of the mihg which a person
might think that something can be without a connection to.Gidte bondage of
the Israelites is the bondage caused by the attachment &riaddhings by any
one person or any group of people, a bondage caused by atattorsomething
without God. The Exodus from Egypt, the land of limitatioafars to the tran-
scendence of self to reach beyond the limits of self, thecebgting a place for
the holy in this world.

Rabbi Schneur Zalman teaches that

In every stage of a person’s service of God, he has both tlempai
and the obligation to rise above his present limitations rauadke an
unbounded commitment to Gotf.

Rabbi Schneerson teaches thap, Pesach, means

jumpto leap forward to a new frame of referencé.

And of course, what was true for the Israelites then is trueufotoday. If
we bind ourselves to the material without simultaneouslyitsglly uplifting it,
and therefore involving God, then we too will become slavs.spiritual uplift-
ment involves transcending our selves.

Rabbi Schneerson teaches that each person,

regardless of his conduct throughout the year, has the talt¢n
reach the highest levels. He can leap — the meaning of the Rerd
sach — to heights totally beyond his current spiritual rusty.

The slavery of the Israelites is caused by their own ignaatiat they need not
have participated in a system of living founded on the idahatteriality and ma-
terial wealth; and that such a participation is a defilmenth&r own holiness.
The deliverance of the Israelites comes about becauseititeaseekers choose

137The Chassidic Haggadab. 90.
138 At The Rebbes’ Seder Tabje v.
139At The Rebbes’ Seder Tapje 88.
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The Spiritual Meaning

to release their self-imposed limitation of circumstanteey chose to transcend.
They no longer seek to worship the idol of materiality. Rathey seek to main- Z \
tain the connection to God and thereby they embrace matgnath their own
spirituality. Under these circumstances God delivers.

Indeed, it is true that the spiritual seeker has no limitegioFor all limita-
tions, whether they be understood as being internal orexiteare really self im-
posed. Thus the deeper religious truth of the Passover cereimthat to develop ;
our own creative potential, to become that which we desit@etove must act in
a way which insures our freedom. And we always have the chtyabi dissolve
limitation and bondage, for since the Exodus, we have alvimgn potentially
free.

Each of us, whether younger or older, has times in our livesnwke are in - JGaux
the land of Egypt. The land of Egypt comes to us when we do né&ereach of K
our everyday situations sacred, when the ways in which webkead making our v
everyday situations sacred no longer work. These are thestiwhen our tran- X
scending has stopped because we have completed a level ard veady for the
next level. When that happens we find ourselves in limitafio&gypt. Egypt for
one person may be most apparent in his selfish and base désiremother per-
son it may be in the Egypt of the rational mind, enslaved tagbswnderstanding
the world in an intellectual and godless way.

Yet even within our Egypt, God sets up circumstances in @eslso that if
we do the correct action we can leave our Egypt. God redeenides we come
to the Reed Sea and God splits the sea for us. This separatpsewious Egypt
from us. This process of separating Egypt, limitation, nsgkessible a fuller rev-
elation of God. Rabbi Schneerson teaches that

just as the waters of the sea cover over and conceal all threttiem,

so does our material world conceal the Godly life force thaintains
its very existence. The transformation of the sea into dny leepre-
sents the revelation of the hidden truth that the world isseptarate
from God, but is in fact one with Hin

When we break through our current limitation and pass thnahe Reed
Sea, we are given the wilderness. Our wandering in the dedlderness is the

140¥our Passover Guide, 196pp. 11-12.




The Spiritual Meaning

interface between our slavery in Egypt, in limitation, ahd freedom in the land
of milk and honey.

This interface is not deficient. The wilderness too has thendance of all
things. For the wilderness, paradoxically, is an openihgel did not experience ¢
a perceived deficiency of the wilderness, we would not hageitge to go on and
to change ourselves, thereby transcending ourselves. \We st be content to
stay where we are. And this means to die spiritually. AltHoiigook a short time
for God to bring the Israelites out of Egypt. It took forty yeaf wandering inthe
wilderness to take Egypt out of the Israelites. Thereforenen what appears to \z
be our wilderness, we serve God joyfully and with gladnedseairt. But if we do
not recognize the connection our wilderness has with Djwvie gives to us all
our openings, then we will interpret the wilderness as oengn And we will be
in hunger and thirst and we will have great deficiency: owediwill be in poverty,
for Egypt will remain within us. :

The principal bad character in the Exodus is PhardbWho is Pharaoh? XX
Pharaoh;‘i::‘}@, can be understood a8), evil or wickednesswithin 72, open-
ing, mouth, gatewayor entrancewayand withi1®, herg in this place In mod- ¥
ern Hebrewy? 772 is translated abad mouth But esoterically, we understand it~ R
as thegateway to wickednes%his is what Pharaoh is. Here wickedness must bg_é
understood as being opposite to righteousness. And sightedusness is asso-+ $7AX
ciated with behaving in a manner indicating an understanthiat everything is ~~
connected to God, it must be tHat2 symbolizes he whose doing in the worldy
is a doing sometimes predicated on forgetting that evargthas a connection to ' £
God. And that forgetting is what can keep us in limitatiortha slavery of Egypt. 7
When a person loses

his awareness of God and his own self awareness, he fallsirie
tual exile under “Pharaoh’s” domain. Once this happensati®ns
are no longer governed by spiritual reality. Instead, heobes en-
slaved by his imagination and illusions. Driven to act up@rhis- f%

AN

141The Rebbe Rashab teaches that “The name Pha'%bﬁ shares the same Hebrew letters

asthe Word’]'W'T the back of the necltn an allegorical sense, exile involves turning one’s bac
Just as two people standing back to back may be close to eaghlmit unaware of each other’s
presence, so too, in exile, we are not fully conscious that @mains present in every element ofL
existence.’At The Rebbes’ Seder Tabfe 25.




Tzafun: The Hidden

perceptions of reality and compulsively live his self-dstns, the
labors of his life are spiritually meaningless. Oppressgdils de-
sires, he seeks the mirage of prestige, money, [power], gsipal
pleasures??

So from this point of view, the Passover lesson is to alwayavware of God’s
presence calling us to yet go beyond our place of stuckedAesswhen we be-
gin to do so God helps. This is the meaning of:

I am the Lord thy God, who brought thee out of the Land of Egypt,
from the house of bondagé&

Remember that when we do forget, we lead ourselves intorglawhen we de-
cide to leave Egypt, the land of limitation, we will find oukges in the wilder-
ness. This wilderness is our opening. It humbles us. Frone iamive in the land
of milk and honey.

Tzafun: The Hidden

DS

Leader

What is hidden is also symbolic.

Rav Sholem Kaidaner, tutor of the Rebbe Rashab, once asked th
Rebbe Maharash the meaningjt#3. The Rebbe Maharash replied
that]393 means “hidden.” Eating thafikomanendows us with the
potential to destroy the evil hidden in our hearts.

What is meant by “hidden evil”? We all have faults that areilgas
recognizable. These must surely be corrected. Beyondehah of

us has character flaws of which we may not be so aware. Thigis th
evil which theafikomanempowers us to destrdy!

142The Breslov Haggadaltomp. Yehoshua Starret and Chaim Kramer, ed. Moshe Myk
(Jerusalem: Breslov Research Institute, 1989), p. 64.

143Exodus 20:2, Deuteronomy 5:6.

144At The Rebbes’ Seder Tapje 75.
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Tzafun: The Hidden

Participant

Rabbi Shmuel of Lubavitch teaches that

Each one of us has certain negative traits which he realizesra
desirable and works to refine. However, beyond these gemlitve
have “a hidden bad,” undesirable tendencies which we arawate
of. Partaking of th@ 23 (literally, “the hidden”) gives us the poten-
tial to refine these aspects of our personality as Well.

Participant

2
DU
XA

Rabbi Yaakov Yechezkel of Puppa teaches that
D303 WD 317

How abundant is Your goodness that You have hidden atfay.

alludes to the World to Come7 027,

Similarly, this matzah, calleth®s hidden away until the end of
the meal, alludes to that abundant good which is hidden freratu
present?”

145The Chassidic Haggadap. 102.
146psalm 31:20
147The Chassidic Haggadap. 102.




Tzafun: The Hidden

Participant

Rabbi Schneerson teaches that:

The wordafikomancan be broken up into two Aramaic wor{is
12'BX, meaning “bring out sustenance.” Eating tifdkomandraws
down God’s infinite bounty into the framework of our material

world.!48

Participant

Rabbi Glazerson teaches that the gematrimm"as is 287 which is also the
gematria of®D37, healer, doctoror heals!*® And this is the reason that some-
times one sees at a rabbi’'s Seder table that the Gabbei gafhe¢he crumbs of
the afikoman so that it can be saved to give to a sick persongitire year.

Look for the Afikoman. When found break it into pieces and evey-
one in the group eats a piece.

Sing the Freedom Nigun

To enhance further Passover discussion, some materiakcsgldxcted from
the next section on Elaboration.

148At The Rebbes’ Seder Tape 74.
149The Secrets of the Haggadah 70.




Chamaitz and Matzah X/ 2

Elaboration

Chamaitz and Matzah

TSR P

teaches that

yan (leaven) is dough that has been left standing, represestimg-
thing old. 132 is given constant attention, recalling the continu-
ous renewal of creation. By eatim$n, we internalize our faith in
God’s creative power, assimilating this concept into ouyviesh and
blood!°

Rabbi Schneur Zalman teaches that

The leavening of7a0 is symbolic of pride and self-concern. In con-
trast,n8% lies flat, alluding to humility and selflessness. When God
revealed Himself to the Jewish people and redeemed thene, \taes

no possibility forfiar and the self-centered approach it symbolizes. ...

There are two levels of selflessness in the service of Gocthatym-
bolized by thei32. One comes about through effort and work: a per-
son feels his ego and, naturally, tends toward self-concaverthe-
less, he rises above these tendencies and devotes himSelfitoser-
vice. This is theTsi2 eaten in Egypt —i.e., in the midst of our efforts
to rise above our own boundaries and limitations. ...

N3l also represents an approach with no sense of selfishness what
ever. A person has no thoughts of himself; his only concethes
service of God and the welfare of his fellow man. This leveh®t

can only be reached when ... a person experiences a dirgecioon

with Godliness. [This is thB3%2 we eat at the Sede¥’}

150The Chassidic Haggadapp. 88-89.
151The Chassidic Haggadapp. 88-91.




Chamaitz

The Kozhnitzer Maggid observes that there is only the skytifer-
ence between the wor@fan andisi. Both contain the letters and
3, and whileyan has an, 132 has al. Then has the same shape
as an except that it is missing one small piec&-as compared tD.
We can learn from this how a minute difference can sometiragse
things to be worlds apatt?

Chamaitz

Cognate to the worftiani is the rooy’72m, meaning tdoecome soytbe leavened
ferment In the Hiphil form the root means tmiss an opportunityor turn sour.
Leavened bread is the symbol for arrogance and puffed-gp-ie arrogance we v
think that we are the masters, rather than God being the KM&siéed-up-ness is ”
our ego turned sour. Puffed-up-ness is our missed opptytuni

Relnforcmg thls mterpretatlon is the Scriptural wéti7, which meanshe

ing to Aaron rlght after the rebellion of Korach against Aaro

Take the firepan, and put fire therein from off the altar, andira
cense thereon and carry it quickly unto the congregatiod, aake
atonement for them; for there is wrath gone out from the Lding:
plagueis begun->?

Arrogance and puffed-up-ness is for us as Korach was forafdat which is
in us that aligns itself with the arrogance of Korach will bate fate of Korach.
And the rest of us, the congregation of Israel, will suffez plague Only by our

atonement can the plague be stayed:

And Aaron took as Moses spoke, and he ran into the midst of¢he a
sembly; and, beholdhe plaguewas begun among the people; and he
put on the incense, and he made atonement for the people. &nd h
stood between the dead and between the living; and the plagse
stayed>

152The Gedolei Yisroel Haggadah. 24.
153Numbers 17:11.
154Numbers 17:12.




The Scriptural word’T, meaningsmite has the same letters as, and
therefore, the same gematria. Moses uses this word in hisbiiessings to the
Levites. Referring again to the Korach rebellion Moses $ayke Levites:

Smitethrough the loins of them that rise up against him [the Lend a
of them that hate him [the Levi], that they rise not agan.

Matzah

The rootn32, cognate tdisi, means tesqueeze, press, extract, suck, drain,out—f%/
or exhaust By eating theT3, in the correct frame of heart and mind, we, in ef- 4
fect, spiritually squeeze out of us the puffed-up-ness ofemo. Since the cur- %
rency of the ego is precisely its puffed-up-ness, for thearibhas the wealth- ™=

ler it thinks it is. By squeezing out the puffed-up-ness @& #go through the rit-

ual of the Passover Seder, our ego becomes poor. The adjgatineanspoor,
wretched, miserable, helpless, lowly, humldemeek In Scripture it occurs in

the form*37, the poor

If thou lend money to any of My people, even to {teor with thee,
thou shalt not be unto him as a creditor.

N3 and* Y7 are related. Both words have gematria of 135.

The effect of squeezing out our puffed-up-ness, therebyimyasur egos
poor in puffed-up-ness, is described in Scripture. For ted# 77 meansthe
fountain It too has gematria of 135. When Hagar, Sarai’'s handmaid,fftem
Sarai,

An angel of the Lord found her by a fountain of water in the @itd
ness bythe fountainin the way to Shul®”

Abraham’s servant found Rebekah by the fountain.

155Deuteronomy 33:11.
156Exodus 22:24.
157Genesis 16:7.




And Rebekah had a brother, and his name was Laban; and Lafban ra
out unto the man, untihe fountain'®®

And it came to pass, when he saw the ring, and the bracelets upo
his sister’s hands, and when he heard the words of Rebekalstes
saying:

Thus spoke the man unto me, that he came unto the man;
and, behold, he stood by the camelthat fountain'>®

When Abraham’s servant recounts how it was that he came upbek&h he says: DA,

And | came this day untthe fountain and said: O Lord, the God of
my master Abraham, if, now, Thou do prosper my way upon which |
go: behold, | stand by a fountain of water; and let it come t&sghat
the maiden that cometh forth to draw, to whom | shall say:

Give me to drink, | pray thee, a little water from thy
pitcher;

and she shall say to me:
Both drink thou, and also for thy camels I will draw;

let the same be the woman whom the Lord hath appointed for my
master’s son®

From this we learn that by squeezing out the puffed-up-nassego be-
comes poor of its puffed-up-ness, but our soul comes to tineté&n of water.
And what happens? What happens is deliverance. For theaestape, be

saved, be rescued, be deliveis®33. Its Hiphil form is9 37, meaning tcsave,
rescue or be delivered?* 373 also has the gematria of 135 and is used in Scrlpture ;

And it shall come to pass, when your children shall say unta yo

158Genesis 24:29.
159Genesis 24:30.
160Genesis 24:42-44.




What mean you by this service?

That you shall say:

It is a Passover sacrifice to the Lord, Who passed over the passs
houses of the children of Israel in Egypt, when He smote :
the Egyptians, and our houses #idivered And the peo-
ple bowed the head and they prostrated themséfVes.

And when Moses’ fatherinlaw, Jethro, came to Moses and tfaelites in the
wilderness he said:

Blessed be the Lord who hatleliveredyou out of the hand of the
Egyptians, and out of the hand of Pharaoh; who htliveredthe
people from under the hand of the Egyptiafts.

From this we learn that it is our own puffed-up-ness thatares us. By
squeezing it out of our ego we are brought to the fountain aadlelivered. This
is the secret of the Chametz and Matzah of the Passover agtabr

Sing the Freedom Nigun

161Exodus 12:26-27.
162Exodus 18:10.




Redemption and Exile
Rabbi Schneerson teaches about redemption and exile.

The wordn?m;, geulah, meangsdemption that something which
had been forcedly torn away from its proper place was returiae

opposite oﬂ‘?’m; is ;‘l'?ﬁ.‘i, golah, which meansexiled from its place
These two words are similar. In fact, when we addshe 1773 we
haveﬂ?m;; the concepts change, indicating redemption.

The Talmud tells us that the lett8rrefers to God, the Master of the

world. Just as th& is the initial letter of the alphabet, so too, the
Master of the world is the prime source, cause, and begirnfiey-

erything — the tru&. When we bring God into th'e'?ﬁ.‘i, exile, inare-
vealed way, as ak — not as just any letter, but like tiewhich con-
verts the meaning — it changes exile into redemption.

Here we learn a very important lesson. A ... [person] cangatieN
of Godliness into his life in exile, and although the ultimatdemp-

tion will not be reached, he will effect a partntl'm;. If we introduce
Godliness into all of our activities of the heart, mouth aaddis, then
the redemption affects us and all our surroundit{gs.

The Four Cups

Say to the children of Israel:

I am the Lord, and | will bringf* you out from under the
burdens of Egypt, and | will deliv€¥ you out of their

pp. 103-104.
164!n x31n1 .

165sn?¥m_




Az Y=y LN

Y Y (X A‘x" \vv“v’ :A“ N
A NESTORK
O

A'V/‘
v
The Four Cups

bondage, and I will redeeffi you with an outstretched
arm, and with great judgments; and | will takeyou to me

for a people, and | will be to you God; and you shall know
that I am the Lord your God, who brings you out from un-
der the burdens of Egypt. And | will bring you into the land
which | swore to give to Abraham, to Isaac, and to Jacob;
and I will give it to you for a heritage: | am the Lot€F

On these verses Midrash Rabbah explains:

There are here four expressions of redemption:

I will bring you out* XS
I will deliver youn?3m

I will redeem you P83}

I will take you* TR

These correspond to the four decrees which Pharaoh issy=dineg
them 16

e At first he made a decree commanding the taskmasters to insist
upon their making the prescribed number of bri¢Ks.

e Then he commanded that they should not be allowed to sleep in
their homes, intending by this to limit their natural incse&™

And the King of Egypt spoke to the Hebrew midwives, of whom the
name of the one was Shifra, and the name of the other Pua: and he
said:

166!ni?8;'§ _

167!nn'??1..

168 Exodus 6:6-9.

169\Midrash Rabbah, Exodusol. 3, (V1.4), p. 108.
170Midrash Rabbah, Exodusol. 3, (1.12), p 14.
17IMidrash Rabbah, Exodysol. 3, (1.12), p 14.



The Four Cups

e When you do the office of midwife to the Hebrew women, you
shall look upon the birth stones; if it be a son, then you stiéll
him: but if it be a daughter, then she shall Iivé.

And Pharaoh charged all his people, saying:

e Every son that is born you shall cast into the River, and every
daughter you shall save alivé.

The Sages accordingly ordained four cups to be drunk on thefdRassover
to correspond with these four expressions, in order to fiélverse™

I will lift up the cup of salvation, and call upon the name o&th
Lord ™

The four cups also correspond to:
e breaking asunder the four kelipot (aspects of evil);
¢ the four references to the cup of Pharaoh in the passage:

And Pharaoh’scup was in my hand: and | took the grapes
and pressed them into Pharaobilgp, and | gave theup into
Pharaoh’s hand. And Joseph said to him. This is the intexpret
tion of it: The three tendrils are three days: within anotieee
days shall Pharaoh lift up thy head and restore thee to tloepla
and thou shalt deliver Pharaoltap into his hand, after the for-
mer manner when thou wast his butlgr.

According to our sages, this passage is an allusion to themption of Is-
rael;

¢ the four empires [that oppressed Israel];

172Exodus 1:15-16.

1T3Exodus 1:22.

174 Midrash Rabbah Exodysol. 3, (VI.4), p108-109.
175psalms 116:13.

176Genesis 40:11-13.




The Plagues “

e the four cups of retribution which the Almighty will causeethations of
the world to drain, and corresponding to which He will causael to drink
four cups of consolation; and

e the four letters of the Divine Name.

The Plagues

The ten plagues are twofold in nature. On the one side thegtatie Egyptians, ¥
finally getting the King of the Egyptians, Pharaoh, to let thi@elites leave the =

affect the Israelites. For the Israelites had in some wasisralated the Egyptian
values, the values of limitation. So for the Israelites,tdreplagues served to re-
fine them spiritually so they could leave the land of limibati

Rabbi Schneerson teaches that:

The plagues were intended not only to punish the Egyptiamstob
inspire the Jews in their Divine servi¢g.

The ten plagues serve this purpose for us too. For each agre, hhsome
spiritual refinement and growth that takes place within us.

Blood: 07
Torah

God tells Moses to say to Pharaoh:
The Lord God of the Hebrews has sent me to thee, saying

Let my people go, that they may serve me in the wilder-
ness.

And behold, till now thou wouldst not hear. Thus says the Lord

X
1""Menachem Schneersoitt Our Rebbes’ Seder Tab{Brooklyn, NY: Kehot Publication Soci-
ety, 1994), p. 53.




The Plagues

In this thou shalt know that | am the Lord: behold, | will
Smite with the rod that is in my hand upon the water in the
River, and it shall be turned to blood. And the fish that is
in the River shall die, and the river shall stink; and Egypt
shall no longer be able to drink the water of the Ri&r.

And Moses and Aaron did so, as the Lord commanded; and he
[Aaron] lifted up the rod, and smote the waters that were @Rlver,
in the sight of Pharaoh, and in the sight of his servants; dinthe
water that was in the River was turned to blood. And the fishwlzs
in the River died; and the River stank, and Egypt could natldaf
the water of the River; and there was blood throughout allahd of

Egypt!'™

The Egyptians

We read in Midrash Rabbah:

Why were the waters first smitten, and with blood? Becausea®ha
and the Egyptians worshipped the Nile, and God said:

I will smite their god first and then his people.

Why did God punish them with blood? to pay them back in theinow
coin. They did not allow the daughters of Israel to have tituaner-
sion after their menstruation, so that they should not emeeon this
account were they smitten with blood.

The Israelites

[Our] blood is the vehicle of [our] soul. Speech is its instent, its
essence.

1"8Exodus 7:16-18.
1" Exodus 7:20-21.
180Midrash Rabbah Exodysol. 3, (1X.9), p126-127.




To extricate a free-will being who is languishing in the bakaments
and desires of the “blood,” to raise him to an awareness of &t
the nobler elements of the blood; to refine his blood, 21s into

07N, into true humanity, so that his soul’s voice resounds fosth
that his speech — his speaking about God — is fire, his prayléassp
of smoke!®!

Rabbi Schneerson teaches that blood is warm, having itesauthe ele-
ment of fire. To inspire the Israelites in their divine seeyithe first plague was 3
warm for the first stage of coming close to God is feeling warHit

Frogs: ¥7723

/o=, Torah

Thus says the Lord:
Let my people go that they may serve me.

And if thou refuse to let them go, behold, | will smite all thyprb
ders with frogs: and the river shall bring forth frogs in smar and
these will go up and come into thy house, and into thy bedcleamb
and upon thy bed, and into the house of they servants, andthgon
people, and into thy ovens, and into thy kneading troughst tha
frogs shall come up both on thee, and on thy people, and ohyall t
servants$?

And Aaron stretched out his hand over the waters of Egypt. thied
frogs came up, and covered the land of Egybt.

The Egyptians

We read in Midrash Rabbah:

181The Breslov Haggadalp. 79.
182At The Rebbes’ Seder Tabpe 53.
183Exodus 7:26-29.

184Exodus 8:2.




Why did He visit them with frogs? Because the Egyptians, whemn
jecting Israel to slavery, ordered them to bring reptiled areeping
things; in retaliation did He bring frogs upon them. Whenebhey
used to fill a cup, it was found to be full of frog¥.

The Israelites
Rabbi Nachman teaches that

In any sincere attempt to bring ourselves closer to God, wst it
multaneously seek to exclude all negative influences upotivas.
But the outside world is so full of these adverse voices tratwst
endeavor to silence them and curtail their influence withuinrinds
by sounding our own voice of holiness.

This is the:_JTji_\;: 793, the bird, the incessant voice Bf, knowl-
edge of holiness.

The Egyptians were invaded by frogs — #8123 — which entered

into every hidden corner and aspect of their lives. We ... trhaag
the unremitting Voice of God — tH&7 793 — into every aspect of our
lives 186

Rabbi Shmuel of Sochatchov teaches that:

Y7793, can be broken up infd23, [which is an abbreviated form for
the Aramai®X723], morningand¥J, knowledge This plague repre-
sented a dawn of knowledge for the Jewish people. Ratherrdian
main involved with the Egyptian thought system, the Jewsahdg
seek the knowledge of Gad’

Lice: 03D
Torah

And the Lord said to Moses:

185Midrash Rabbah Exoduysol. 3 (X.4), p. 134.
186The Breslov Haggadalp81.
187The Chassidic Haggadabp 75.




Say to Aaron, Stretch out thy rod, and smite the dust of the
land, that it may turn into lice throughout all the land of

Egypt.

And they did so; for Aaron stretched out his hand with his raak
smote the dust of the earth, and it became lice in man, ancast el
the dust of the land became lice throughout all the land ofEYy

The Egyptians
We read ilMidrash Rabbah??

Why did He bring gnats [lice] upon them? Because they madelsr
the scavengers of their streets; on this account did their lgecome
gnats [lice] so that when they dug, cubit by cubit, there wagarth
there, as it says:

All the dust of the land became lice throughout the land of
Egypt'*

Rashi tells us that the

Pharaoh’s magicians were unable to bring about lice. The
forces of evil have no power over such a minute and in-
significant creaturé’!

The Israelites

Rabbi Nachman teaches

True humility is the greatest of virtues. It is not found wghblf-
deprecation, nor can it coexist with low self-esteem. Itis aware-
ness of Divinely endowed value, the essence of high seteeast It

188Exodus 8:12-13.

189Midrash Rabbahvol. 3, Exodus (10:7), p136.
190Exodus 8:13.

191Rashi, Exodus 8:14.




The Plagues

is the desire to share our talents with others, rather thek senera-
tion. The realization that, on our own, we are nothing — teatfhat
humility demands??

Wild Animals: 217V
Torah

Thus says the Lord:

Let my people go, that they may serve Me. Else, if thou wiltserd
away My people, behold, | will send upon thee, and upon thy ser
vants, and upon thy people, and into thy houses, the mixtimeld
animals; and the houses of the Egyptians shall be full of thevme

of wild animals, and also the ground whereon they are. Andllsst
apart in that day the land of Goshen upon which My people dwell
that no mixture of wild animals shall be there; to the end thati
mayest know that | am the Lord in the midst of the earth. Andll wi
put a division between My people and between thy people — by to
morrow shall this sign be.

And the Lord did so, and there came a mixture of wild animats the house of
Pharaoh, and into the house of his servants; and in all tlledakgypt the land
was ruined because of the mixture of wild animdfs.

The Egyptians

We read inMidrash Rabbah
Why did He bring mixtures of wild animals upon them, animalatt
are part beast and part bird?
Because they used to say to the Israelites:
Go, and bring unto us bears, lions, and leopards.
in order to vex them?!

192The Breslov Haggadalp81.
193Exodus 8:16-20.
194Midrash Rabbah Exodysol., 3, (11:3), p. 140.




The Plagues :

The Israelites

A wild animal is attached to the land and cannot elevatefitd®ve the land. On
this point Rabbi Nachman teaches

There is an element in man that can witness miracles, seeiviteeD
on earth (Exodus 8:18), yet remain attached to the land. Wetho
Bound to earthly desires. Unable to give them up. This elénmen
a person will “attack both ideas and people who would have em
free.”

When we become aware of those ties and want to sever thens let u
have the courage to make the painful “cut.” Let us make a ohang
in our behavior, even if only a small one, for God will help was t
continue!®

Pestilence:N27
Torah

God tells Moses to say to Pharaoh that if he refuses to letstiaelites go then

the hand of the Lord is upon thy cattle which is in the field, mitioe
horses, upon the asses, upon the camels, upon the oxen,@mthep
sheep: there shall be a very grievous pestilence. And the sloall
separate the cattle of Israel from the cattle of Egypt: artting shall
die of all that belongs to the children of Israél.

Pharoah does not heed this warning.
And the Lord appointed a set time, saying:
Tomorrow the Lord shall do this thing in the land.

And the Lord did that thing on the morrow, and all the cattlé&gypt
died: but of the cattle of the children of Israel not one digd.
195The Breslov Haggadalp81.

196Exodus 8:3-4.
197Exodus 8:5-6.




Egyptians

We read inMidrash Rabbah

Why did He bring a murrain upon them? Because they had made
the Israelites shepherds of their herds and flocks, and hattesed
their cattle over hills and desert places, in order to prekaael from
multiplying.!%®

Israelites

Rabbi Nachman teaches

Pestilence is generally spread by contagion. tBig pestilence was
different. It was contracted spontaneouslll the Egyptian cattle
died at the same moment. (This is evident from Exodus 9:5ad G
set a specific time for the plague. After that moment there neas
time or need for Pharaoh to request a respite. It was all dVerverb
used in Exodus 9:3 is present tense. The plague had no duratio
the past or future). It was tI27; the27, the Word of God.

Pharaoh would have us believe that even this obvious Maatfea

is accidental.We know that even the seemingly accidental is Mani-
festation. Nature is but a “glove” on God’s Hand. In trutterdis no
nature at all.

And the same can be said of our personal “nature,” our cherracd
personality, as unmalleable and incorrigible as it may steebe. If
we could truly accept it as God’s Hand, we could change itequit
quickly. Sometimes spontaneousl.

Boils: 1"
Torah

And the Lord said to Moses and to Aaron. Take for yourselveslha
fuls of soot of the furnace and let Moses sprinkle it heaveds/én

198 Midrash Rabbahvol. 3, Exodus (X1.4), p. 140.
199The Breslov Haggadalp8o0.




The Plagues

the sight of Pharaoh. And it shall become small dust in allahe of
Egypt, and shall be a pox breaking out in blisters upon mahLigon
beast, throughout all the land of Egypt. And they took soothef
furnace, and stood before Pharaoh: and Moses sprinkledheap-
enwards; and it became a pox breaking out in blisters on mdn an
beast™

The Egyptians
We read ilMidrash Rabbah

Why did He bring boils upon them? Because they had appoihtd t
Israelites to heat warm things for them and keep cool thegththat
were cold; on this account were they smitten with boils sd theay
should not be able to touch their bodiés.

The Talmud teaches

Contrary to the norm, these boils were dry on the inside andtroa
the outside?

Rabbi Nachman teaches

Sometimes that is exactly how we feel. Dry. Barren. Unerdgdus
Disinterested. Any “moisture” we do have in the service ofdG®
only on theoutside A pretense. A show.

Even so, we dare not give up. We must persist. Dig deeper. inde
neath that inner shell of dryness is a boundless fountaineigy and
spirit. It is the Jewish Heart. Sometimes it is necessaryigo ahd
keep on digging, in order to find i3

200Exodus 9:8-10.

201Midrash Rabbahvol. 3, Exodus (11:5), p. 141.
202Bava Kama p. 80b.

203The Breslov Haggadalp. 80.
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The Plagues

Hail: '1'1;
Torah

God tells Moses to say to Pharaoh that if he does not let thellsrs go to serve B
God,

I will at this time send all my plagues upon thy heart, and gnsir-
vants, and on thy people: that thou mayst know that therens fike
me in all the eartf®*

If as yet thou dost exalt thyself against my people, so as mtt
them go, behold tomorrow about his time | will cause it to rawvery
grievous hail, such as has not been in Egypt since its foiordantil

novv?05

And Moses stretched out his rod towards heaven: and the leord s
thunder and hail, and the fire ran down upon the ground; anbdtee
rained hail upon the land of Egypt. So there was hail, and e fl
ing up amidst the hail, very grievous, such as there was rikegt|
in all the land of Egypt since it became a nation. And the haibte
throughout all the land of Egypt all that was in the field, batén and
beast; and the hail smote every plant of the field, and bro&e/dvee
of the field. Only in the land of Goshen where the children cdé$
were, was there no hafl®

The Egyptians
We read ilMidrash Rabbah

Why did He bring hail upon them? Because they had made the Is-
raelites planters of their vineyards, gardens, orchanagd,teees; on
this account did He bring upon them hail which destroyedradke
plantations®”

204Exodus 9:14.

205Exodus 9:17-18.

206Exodus 9:22-26.

207Midrash Rabbahvol. 3, Exodus (12:3), p. 146.




They were punished as are the wicked in Gehinnom. When one of
them sat down, he was scorched by the hail, and when he stqod up
he was scorched by the fit&

There is a Gehinnom of fire. There is a Gehinnom of sfw.

Rabbi Nachman teaches

When we are burning with earthly passions, enflamed by emstio
out of control — when we “stand up” and act out our desires —xve e
perience the fire, the turbulence of Gehinnom. Even in thiddvo

When we are aroused to return to God but become depressed over
our past, embarrassed to approach Him with our burden ofeadsl

— when we “sit down” and obey those disheartening voices —xwe e
perience the ice, the inertia of Gehinnom. Even in this wéifld

Locusts: 13I8

Torah
Moses and Aaron came again to Pharaoh and said:
Thus says the Lord God of the Hebrews.

How long wilt thou refuse to humble thyself before me?
Let my people go, that they may serve me. Else, if thou
refuse to let my people go, behold tomorrow | will bring
the locusts into thy border; and they shall cover the face
of the earth, so that it will not be possible to see the earth:
and they shall eat the residue of that which is escaped,
which remains to you from the hail, and shall eat every tree
which grows for you out of the field: and they shall fill thy
houses, and the houses of all thy servants, and the houses

208Midrash Rabbahvol. 3, Exodus (12:3), p146.
209¥erushalmi, Sanhedrin 10:3; Tanchuma, Re’eh 13; ZohaBb?3
210The Breslov Haggadalp80.




of all Egypt; which neither thy fathers, nor thy fathers’ fa-
thers have seen, since the day that they were upon the earth
to this day*'!

So Moses stretched out his rod over the land of Egypt, and
the Lord brought an east wind upon the land all that day,
and all that night; and when it was morning, the east wind
brought the locusts. And the locusts went up over all the
land of Egypt, and rested in all the borders of Egypt: very
grievous they were; before them there were no such locusts
as they, neither after them shall there be such. For they
covered the surface of the whole earth, so that the land was
darkened; and they did eat every plant of the land, and all
the fruit of the trees which the hail had left; and there re-
mained no green thing in the trees, or in the plants of the
field, through all the land of Egyt?

The Egyptians
We read inMidrash Rabbah

Why did He bring the locusts upon them? Because they had nsade |
rael sowers of wheat and barley; hence did He bring the leausich
devoured all that the Isaraelites had sown for tRém.

R. Johanan said: When the locusts first came, the Egyptigoisee
and said:

Let us gather them and fill barrels with them.
Then did God say:

Wretches! Will you rejoice with the plagues | have brought
upon you?

2l1Exodus 9:3-6.
212Exodus 10:12-15.
213Midrash Rabbahvol., 3, Exodus (13:6) p. 154.
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Immediately,

And the Lord turned an exceeding strong west Wihd

this is the westerly wind,

which took up the locusts?
What is the meaning of
There remained not one locist.

Even those that had been pickled in their pots and barrelsviaray
and fled?'”

The Israelites

Sometimes we feel “salted.” “Preserved.” “Fossilized” ur avays.
We can’t bring ourselves to listen to the voice of change. W |
can't hear it.

God sent a new wind, a new spirit, into the mummified of His Feop
The message was loud and clear.

Let us breathe in this spirit. Let us hear the message: Tisene i
change we cannot accomplish. We only need to want to leavessur
sonalD*)3%, Egypt?'®

Darkness: Jun
Torah

And the Lord said to Moses:

X
Adt
N

2l4Exodus 10:19. .'g'?pé.g
215Exodus 10:19. ANV 5\

216Exodus 10:19.
217\Midrash Rabbahvol. 3, Exodus (13:7), p 154.
218The Breslov Haggadalp83.
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The Plagues

Stretch out thy hand towards heaven that there may be
darkness over the land of Egypt, darkness which may be
felt.

And Moses stretched out his hand towards heaven, and there wa
thick darkness in all the land of Egypt three days: they satone
another, neither rose any from his place for three ddys.

The Egyptians
Why did God bring darkness upon them? We reallidrash Rabbah

Because there were transgressors in Israel who had Egyatieons
and lived in affluence and honor, and were unwilling to le&@God
said:
If I bring upon them publicly a plague from which they
will die, the Egyptians will say:
Just as it has passed over us, so has it passed over
them.

On this account did He bring darkness upon the Egyptianshfeet
days, so that they [Israelites] should bury their dead withbeir en-
emies seeing them, and for this they should praise God.

The Israelites

Rabbi Yitzchak Meir of Gur comments:

A man who is so blinded by self-concern that he cannot seéhanot
colleague will never get up from his place, will never be ablexpe-
rience true spiritual elevatiof’

We read inMidrash Rabbah

219Exodus 10:21-22.
220The Chassidic Haggadah. 74.




The Plagues

How thick was this darkness? Our Sages conjectured thatstasa
thick as a denar, for when it says “even darkness which maglhe f
it means a darkness which had substaite.

Rabbi Nachman asks:

What's the connection?

We all know that darkness is not tactile. Yet the Egyptians felythe
could touch it.

The same is true of money. People whose lives are darkenéd wit
avarice really feel they can get their hands on whatever tlesyre.
But like the darkness, it only eludes thém.

Slaying Of The First Born : 1117123 N2»
Torah

Thus says the Lord,

About midnight will I go out into the midst of Egypt: and
all the firstborn in the land of Egypt shall die, from the first-
born of Pharaoh that sits on his throne, even to the firstborn
of the maidservant that is behind the mill; and all the first-
born of cattle. And there shall be a great cry throughout all
the land of Egypt, such as there was none like it, nor shall
be like it any more. But against any of the children of Is-
rael not a dog shall move its tongue, neither against man or
beast: that you may know that the Lord differentiates be-
tween Egypt and between Israé.

And it came to pass, that at midnight the Lord smote all thébkns
in the land of Egypt, from the firstborn of Pharaoh that sat @n h

22IMidrash Rabbah, Shematol. 3, (14:1) (London: Soncino Press, 1983), p. 156.
222The Breslov Haggadalp83.
223Exodus 11:4-7.




Az Y=y LN

Y Y (X A‘x" \vv“v’ :A“ N
A NESTORK
O

A'V/‘

Time Illusion

throne to the firstborn of the captive that was in the dungead;all
the firstborn of cattlé**

The Egyptians
We read inMidrash Rabbah

Because Israel were firstborn, did He smite the [Egyptian]
firstborn22s

The Israelites
Rabbi Nachman teaches that

The “first born” symbolizes Wisdom — perspectives and ideasj-
tive or otherwise?

By slaying the first born of the Egyptians, God temporarilpiiiated the Egyp- .
tian perspective assimilated by the Israelites. Therdizy|graelites were able to %
internalize the perspective of transcending self to be wir@iservice. And as we
experience the plague of the slaying of the first born, theesabf limitation that
we have assimilated become annihilated making room for tedom of living to
transcend self by being of Divine Service.

Sing the Freedom Nigun

Time lllusion

This is what the Breslov Haggadah teaches about time.

Time is a dimension of our life experiences. We cannot imagidif-
ferent existence, nor envision an alternate reality.

Yet, beyond our imagination there is a level of life abovedjra plane
of transcendent time.
224Exodus 12:29.

225\Midrash Rabbahvol. 3, Exodus (15:27), p. 200.
226The Breslov Haggadalp 82.




Believe God Is With You

At that level, 3w, a year, iS33%, a changel’7n, a month, i/7,
a renewal. Renewal is the essence of Creation. Awarenebsafri-
going process is what enables us to take part in it. Acting, raot
just be acted upon. We can renew ourselves; change theidiredt
our lives. We can become partners with God in the act of Gryeati
Then we will have transcended time. We will have broughtscam-
dent time into our lives.

Paradoxically, when we are trapped in earthly time, we sttgnit
progresses and moves ahead. We don't. It changes, but we don
change with it. Feeling that we cannot break out of its cactste
power, that we cannot transcend our limitations, we becaar&nts

to our desires. We cannot see beyond the pleasure of the ntomen
cannot hear the ensuing voice of compunction.

This is Pharaoh712, numerically he is13%/ (355). He enslaves us
under time, he constricts us in our persabialsi>. He tells us there is
time, that we will live for generations. Lulled into ... immo@e con-
sciousness, we are like children who think of life as contiguor-
ever. Many of us do not wake up until we can only look back aryd sa
“it was all like a dream.” It wag?’

Believe God Is With You

God is always with us. So we should believe and live our liveststent with
the fact that God is always with us. The following is what the®ov Haggadah
teaches.

There are situations in which we feel enstranged from Gddgfvith
guestions and contradictions about ourselves, about HiouytdProv-
idence. Why did God do this to me? Why do | suffer like this? Why
did He allow me to do what I did? Is there still any hope for me?

Looking into the depths of our souls, we see only a vacuum. #ho
I?

22TThe Breslov Haggadalcomp. Yehoshua Starret and Chaim Kramer, ed. Moshe Mykof
(Jerusalem: Breslov Research Institute, 1989), pp. 67-68.




We have fallen into the Vacated Space. Found ourselves irida vo
Ask no questions in this non-place, in this seemingly Gaatken
place. God’s existence here, as everywhere, is imperabuéa-para-
dox nonetheless.

There is only one way out. We must search for God despite Hlis “a
parent absence.” We must cry out to Him, and groan from the-pre
sure of our suffering. Where God appears as if He concealed éif,
we must reveal Him. Believe God is right here. With you. Wkere
you are??8

And we can believe for we know that God is the invisible livesmian-

derlying all physicality and spirituality. And we know thate exist.

And to exist is to stand forth out of. And it is we who emerge ot
and stand forth out of God. For this is what it means that wehile

dren of God.

The Lamentations of Ipuwer

The lamentations of Ipuwer, popularly called the Admomsof Ipuwer, is
a papyrus that was first discovered in Memphis. In 1828 Asastad it along
with the rest of his antiquities to the Leiden Museum in Hotlawhere it is iden-
tified as Papyrus Leiden 334. The papyrus measures 378 atatsnn length and %
is 18 centimeters high. Both sides are fully inscribed, #wto (front side) con-
sisting of 17 pages some complete, some not of writing inype of hieratic \/%
signs used by scribes, and the verso (the back side) camjdigimns to a solar de- £
ity written during either the 19th or the 20th Dynasty. Theyras is folded into
a 17-page book, but the beginning is missing, and there as¥adegaps within.
The writing, the spelling, and the language of the recto #&etall characteristic ~
of the late Middle Kingdom. IS
In 1909 Alan Gardinar published the first complete trangratf the pa- Az
pyrus in the bookrhe Admonitions of an Egyptian Sage from a Hieratic Papyrus
in Leiden

X
228The Breslov Haggadalcomp. Yehoshua Starret and Chaim Kramer, ed. Moshe Mykoff
(Jerusalem: Breslov Research Institute, 1989), p. 71. S
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In 1945, Velikovsky was the first to state in hiteses for the Reconstruc-
tion of Ancient Historythat the events described in Papyrus Leiden 334 were
Egyptian experience of the plagues and the chaos that feti@iter the Israelites
left Egypt.

Velikovsky writes that the Egyptian army, its chariotry pued the Israelites
to Pi-hahiroth, where there was a parting of the Reed Segtratitted the Is-
raelites to cross through. When the Reed Sea returned toritsah state, all the
Egyptian chariots — the entire military force of Egypt — wasstoyed by wa-
LA ter's collapse. In the desert at Rephidim, the Israeliteseve@nfronted by the
LANE, Amalekites and defeated them. Velikovsky writes that theabakites are the

: Hyksos who then went on to invade and with their thirst fordol@nd conquest s 3
take over the defenseless Egyptian kingdom. It is at thistpbiat Velikovsky 7%
says the Ipuwer Papyrus begins. &
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A Section of the Ipuwer Papyrus.
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The Lamentations of Ipuwer

As a result of the plagues,

Indeed, the desert is throughout the land, the nomes araviste,
and barbarians from abroad have come to Egipt.

There is violence and mass slaughter:

Indeed, hearts are violent, pestilence is throughout the, lalood is
everywhere, death is not lacking, and the mummy-cloth spesa&n
before one comes near #°

The established order is turned into chaos.

Behold, the possessor of wealth now spends the night thivkile he
who once begged his dregs for himself is now the possessareof o
flowing bowls.

Behold, the possessors of robes are now in rags, while he aiid ¢
not weave for himself is now a possessor of fine linen.

Behold, he who could not build a boat for himself is now thegass
sor of a fleet; their erstwhile owner looks at them, but theyraot his.

Behold, he who had no shade is now the possessor of shade thdhil
erstwhile possessors of shade are now in the full blast cftthren 3!

One can make some parallels between the descriptions pbvid the
Ipuwer papyrus and the Torah's Exodus account of the plagliesre are some
who argue that Ipuwer is describing the result of the plagUddsere are others
who argue that Ipuwer’s description is the aftermath of tiy&das invasion.

229puwer 3:1.
2301puwer 2:5-6.
2l puwer 7:7-10.
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The Lamentations of Ipuwer ;.,A R
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Exodus

2:5-6 Plague is throughout the
land. Blood is everywhere.
2:10 The river is blood.

Men shrink from tasting;
human beings thirst after water.

7:20 The Nile’s water was
transformed to blood.

7:21 The fish in the Nile died

and the river became so polluted
that the Egyptians were no longe
able to drink the Nile’s water.
7:24 The Egyptians dug around tl
Nile for drinking water, since

they could not drink

any water from the river.

2:10 Forsooth: gates, columns
and walls are consumed by fire.

4:14 Trees are destroyed.

6:3 Grain has perished

on every side.

6:1 No fruit or herbs are found.
5:12 The land is left over

to its weariness like the
cutting of flax.

9:24 There was hail with

fire flashing among the
hailstones

9:25 The hail destroyed all

the outdoor plants and smashed
every tree in the fields.

9:31 The Flax and barley

have been destroyed

5:5 All animals, their hearts wee|
Cattle moan...

0.9:3 The horses, donkeys, camels
cattle and sheep will die
from a very serious epidemic.

4:5 The children of princes are
dashed against walls,
and the children of the neck

12:29 God killed every
first born in Egypt
from the first born of Pharoh

are laid out on the high ground.
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Baraich: Grace

BB
Psalm 126

A Song of Ascents. When the Lord will return the exiles of Ziare will have <
been like dreamers. Then our mouth will be filled with laughéed our tongue
with joyous song. Then will they say among the nations, "Thedhas done great
things for these.” The Lord has done great things for us, we\yeogful. Lord, re-
turn our exiles as streams in the Negev. Those who sow inwathreap with joy-
ous song. He goes along weeping, carrying the bag of seedillreively come
[back] with joyous song, carrying his sheaves.

May my mouth declare the praise of the Lord and may all flesksbléis
Holy Name forever. We will bless the Lord from this time anddieer, Halleluyah!
Give thanks to God for He is good, His kindness endures forato can ex-
press the mighty acts of the Lord? Who can declare all HispPai

Shir Hamaalot: Song Of Ascent
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Mayim Acharonim: Other Waters

Leader

Mayim Acharonimthe washing before grace, removes the spirit of impuria th
comes from occupying ourselves with material concéths. X

Everyone rinses their fingertips. ,LM-
Before the rinsing, the following is said:

LA

This is the portion of a wicked man from God, and the heritage d
ignated to him by God.

After rinsing one’s fingers, the following is said: vg;‘:);l: \

S

And he said to me:

This is the table before God.
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232At The Rebbes’ Seder Tabje 76.
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Group

Blessed is the Name of God from this time and forever.

Leader

Blessed be our God whose food we have eaten and through whodeess we *

live.
Group
Blessed be God.

Grace After The Passover Meal

Blessed are You, Lord, our God, King of the universe, who, is ¢fbod-
ness, feeds the whole world with grace, with kindness andd mircy. He gives
food to all flesh, for His kindness is everlasting. Througls Hieat goodness to
us continuously we do not lack food, and may we never lackitife sake of His
great Name. For He is a [benevolent] God who feeds and sestfijrdoes good
to all, and prepares food for all His creatures whom He haatede as it is said:

You open Your hand and satisfy the desire of every livingdhiBlessed are You Y/

Lord, who provides food for all.

We thank You, Lord, our God, for having given as a heritageutcfathers a
precious, good and spacious land; for having brought ud.oud, our God, from
the land of Egypt and redeemed us from the house of slave¥ofar covenant
which You have sealed in our flesh; for Your Torah which Youéhtaught us; for
Your statutes which You have made known to us; for the lifepfaand kindness
which You have graciously bestowed upon us; and for the foe@at with which
You constantly feed and sustain us every day, at all timesaaevery hour.

For all this, Lord our God, we thank You and bless You. May Ydame be
blessed by the mouth of every living being, constantly amdver. As it is writ-
ten: When you have eaten and are satiated, you shall blekstttigour God, for
the good land which He has given you. Blessed are You, Lordhi®land and
for the food.




Have mercy, Lord our God, upon Israel Your people, upon aéeus Your
city, upon Zion the abode of Your glory, upon the kingshipte house of David
Your anointed, and upon the great and holy House which isd¢&ly Your Name.

Our God, our Father, Our Shepherd, feed us, sustain us,shousi and give us N

comfort; and speedily, Lord our God, grant us relief fromaait afflictions. Lord,

our G-d, please do not make us dependent upon the gifts oahmoen nor upon
their loans, but only upon Your full, open, holy and generbagsd, that we may /x
not be shamed or disgraced forever and ever.

On Shabbat:

May it please You, God, our G-d, to strengthen us through Younmand-
ments, and through the precept of the Seventh Day, this grehholy Shabbat. ¥
For this day is great and holy before You, to refrain from wankl to rest thereon 4
with love, in accordance with the commandment of Your will.Your will, God, )
our G-d, bestow upon us tranquility, that there shall be oolite, sadness or grle
on the day of our rest. God, our God, let us see the consolatidion Your city,
and the rebuilding of Jerusalem Your holy city, for You are khaster of [all] sal-

vations and the Master of [all] consolations.

Our God and God of our fathers, may there ascend, come artu izaseen .
and accepted, heard, recalled and remembered before ¥orerttembrance and ¥ "-\
recollection of us, the remembrance of our fathers, the nelonance of Mashiach =%
the son of David Your servant, the remembrance of Jerusaamholy city, and
the remembrance of all Your people the House of Israel, ftiwvelance, well-
being, grace, kindness, mercy, good life and peace, on #lyiofithe Festival of
Matzot, on this Festival of holy convocation. Remember ushas [day], Lord,
our God, for good; recollect us on this [day] for blessingphes on this [day] for
good life. With the promise of deliverance and compassiparesus and be gra-
cious to us; have mercy upon us and deliver us; for our eyediageted to You,
for You, God, are a gracious and merciful King.

Rebuild Jerusalem the holy city speedily in our days. Blésse You, Lord,
who in His mercy rebuilds Jerusalem. Amen.

Blessed are You, Lord, our God, King of the universe, bereawdGod, our
Father, our King, our Might, our Creator, our Redeemer, oakéf, our Holy
One, the Holy One of Jacob, our Shepherd, the Shepherd et |tha King who
is good and does good to all, each and every day. He has dowefgoos, He




Grace After The Passover Meal

does good for us, and He will do good for us; He has bestowedhddtows, and
He will forever bestow upon us grace, kindness and meragfrealvation and
success, blessing and help, consolation, sustenance anshment, compassion,
life, peace and all goodness; and may He never cause us targakood.

May the Merciful One reign over us forever and ever. May thedfel One
be blessed in heaven and on earth. May the Merciful One bsgutéor all gener-
ations, and be glorified in us forever and all eternity, anaidned in us forever and %
ever. May the Merciful One sustain us with honor. May the Nfaf®©ne break
the yoke of exile from our neck and may He lead us upright to@aod. May the
Merciful One send abundant blessing into this house and tipstable at which
we have eaten. May the Merciful One send us Elijah the PropWiay he be re-
membered for good and may he bring us good tidings, salvatidrconsolation.
May the Merciful One

When eating at one’s own table
bless me (my wife/ my husband) (my children) and all that issou

When eating another’s table
bless (my father, my teacher,) the master of this house,ragdr(other, my
teacher,) the mistress of this house; them, their houseti@d children, and all
that is theirs;

When eating at a communal meal

bless all who are gathered here and all that is ours

Just as He blessed our forefathers, Abraham, Isaac and, Jacebery-
thing,from everythingwith everything so may He bless all of us (the children of
the Covenant) together with a perfect blessing, and letysAsaen. &

From On High, may there be invoked upon him and upon us sucit mér
which will bring a safeguarding of peace. May we receive $ileg from the Lord Y% ‘
and just kindness from the God of our salvation, and may wegiade and good Vo ,__
understanding in the eyes of God and man.

A\‘“?v;}'
On Shabbat:
May the Merciful One cause us to inherit that day which willddeShabbat
and rest for life everlasting.

May the Merciful One cause us to inherit that day which is abbd;.
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May the Merciful One grant us the privilege of reaching thg<af the
Mashiach and the life of the World to Come. He is a tower of &@bn to His
king, and bestows kindness upon His anointed, to David amnddscendants for-
ever. He who makes peace in His heights, may He make peacs &rdifor all
Israel; and say, Amen.

Fear the Lord, you His holy ones, for those who fear Him sufi@mwant.
Young lions are in need and go hungry, but those who seek tteedball not lack
any good. Give thanks to the Lord for He is good, for His kingkes everlast-
ing. You open Your hand and satisfy the desire of every litlngg. Blessed is
the man who trusts in the Lord, and the Lord will be his segufitvas a youth
and also have aged and | have not ssen a righteous man forsekeihis chil-
dren begging for bread. The Lord will give might to His pegplée Lord will
bless His people with peace.
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The Cup of Redemption

The Cup of Redemption

Participant

We drink the third cup of wine after we have received susteadrom the Seder
meal and after having given thanks for the sustenance werbag&red. Our Ma-
triarch Rachel was the mother of Yosef, who assured thatrttieedand of Egypt 4
would have sustenance during the years of famine. Withasististenance, there /7%
would not have been the redemption. Therefore, we assdbeteup of redemp- ¥
tion with Rachel.

Responsively

On this festival of matzah, inspire us to goodness.
On this day of liberation, make us a blessing:

On this festival of Passover, preserve us in life.
Sustain us with honorable work which we can love.
And help us uplift all those around us.

Leader

May the Holy One bless this house and those assembled here;
May all our loved ones share this blessing.

Group

May the Holy One Who brings harmony into the spheres on high,
Bring peace to earth for all mankind.

\.7/ N0,
Leader ) :A.{'/:;‘

vy
ANH

Together, we take up the third cup of wine, recalling thedthiivine promise:



As it is written:

I will redeem yo®? with an outstretched ar#i

1230719 X2 DI PR 3TN T AN T3

Baruch Atah Adonai Elohaynu Melech Ha-olam Boray P’ri H deya

We praise Thee,
Lord, our God, King of the Universe,
Who creates and provides the fruit of the vine.

All drink the third cup of wine. The fourth cup is poured.

The Cup of Elijah

Pour wine in the Cup of Elijah

Participant

It is written:

Behold! | am sending to you Elijah the Prophet, before thagaad
awesome day of the Lord arrives. He shall turn the heartstbéfa
to their children and the hearts of children to their fathkst | come
and smite the land with a curg.

Behold! I will send My messenger and he will clear the way befo
Me; And the Lord Who you seek shall suddenly come to His Tem-
ple. And the messenger of the covenant [Elijah], whom yoigtiel

in shall come, says the Lord of HoSt.
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233'”%8;3 _
234Exodus 6:6.
235Malachi 3:24.
236Malachi 3:1.



The Cup of Elijah.




V

Responsively

Elijah is the protector of the innocent and free.
He is the friend in need.

He is ever present for the just and pious.
Guarding them against those of ill-will,

And snatching them out of danger.
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Elijah taught that all is good in our earthly state of affairs
That all is good regardless of its appearance on the surface.

Elijah knew the deep meaning of all that happens.

Elijah represents a link between heaven and earth,
Promising that there is a Divine answer
And resolution to all life’s perplexities.

Leader

To show our openness to the teachings of Elijah,
To demonstrate that we too are with Elijah,
We now open a door.
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A young one opens a door.
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Elijah comes to drink wine from his cup. (Z. Livni)
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The Cup of Elijah

Group

As we open the door, we open our hearts,
We open our minds, we open our souls.

We reaffirm the mystery and wonder that all is good.
That all is for us.

As we touch the spirit and soul of Elijah,
Our openness invites his presence into our house.

He tastes with us the wine of the endless promise:

[ will bring you into the Land.

I will bring you into the Kingdom of God.
[, your Source of Holiness,

For I, I am the Ancient of Days.

| am Hashem.

Participant

The seder has brought us to an elevated spiritual state fb€&ur conscious-
ness is infused with Holiness of our God. And now we recalséhtmes®” and

our present timé&g® where nations act and do not recognize You and Your Na
And we declare:

Leader

Pour Your wrath upon the nations that do not recognize You,
Pour Your wrath upon the kingdoms that do not invoke Your Name

237The Inquisitions, the Pogroms, the Nazis
238The Terrorists
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For they have devoured Jacob and destroyed His dwélling.

Pour Your fury upon them and let Your fierce anger overtakette
Pursue them with wrath and annihilate them from beneath ¢ae-h
ens of Hasher#

Participant

The spirit of active revenge is alien to Israel. Israel'seesiml God-
given quest is for universal peace and justice. In the pastredi-
gion of love” constantly pursued its antagonists, and thiosensid-
ered “not of the faith,” with fire and sword, with the horrorfstloe In-
quisition and the burning stake. Unlike Judaism, it claihmst there
is no salvation outside its own congregation. Jews, on therdtand,
believe that all people, regardless of their religion, msaivation as
long as they believe in one God and act morally [in accordavitte
the seven Noachide laws]. The plea that “ God pour out HistWiat

not directed to non-Jewish religions, but to those people ddstroy
Jewish lives:*?

The door is closed
Responsively

May we find that all in the world recognize Hashem.

May we find our world free in our lifetime.

May our future be realized in the life of the world to come.
May our hearts meditate in understanding,

May our mouths speak wisdom,

May our tongues move in songs of jubilation,

May our eyes be bright with the light of the Torah,

29pPsalms 79:6-7.

240psalms 69:25.

241 amentations 3:66.

2425hlomo Riskin, (commentator), The Passover Haggadah, KFi#ishing House, New York,
1983, p129.
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May our face shine with the glow of the firmament:

May our lips utter knowledge,
And may our footsteps hasten to hear the words
Of the Ancient of Days.

The Cup of Elija
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Eliyahu Hanavi

N*2I7IT PN

Elijah the prophet,
The beloved elder,

Eliyahu Hanavi X*230 79N
Hechaviv Hasav 2D7 2 3707]

May you be revealed and appeaHligaley V'hofa U@?n‘i}. ﬂ‘?.}ﬁ

To us small children,
Because we are
Holy flocks,

Children of the living God,
And you are our shepherd.

Emissary from the Lord.
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Hallel: Praise

Hallel: Praise

55

Participant

The Alter Rebbe teaches that

The wordHallel relates to the expressi@@hilo nerg “when his can-
dle shone forth.” Hallel is recited on those occasions when God'’s
truth shines forth into our material worké

We might ask why does God need to be thanked? But God doesemangthing
from us. Rather, it is to satisfy our need that we thank GodtHayking God for
what we have received, not only do we express our appregiatid by this ex-
pression we re-enjoy what has been given to us, but by thessjon of appreci-
ation itself we move closer to God.

Leader

7T O3 X2T T3
Blessed be he who comes in the Name of the Lord;

i 0220213013
We bless you from the House of God.

243t The Rebbes’ Seder Tapte 91.
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King David singing psalms. (Uri Pheibush 1739)

I had kept faith although | said,

K

| suffer exceedingly. :‘A;,/A
LONIN XK \

NEFN

Only in haste did | say,

Vlﬁ.’: m
ge. NAA

All mankind is deceitful.

How can I repay the Lord for all His benefits toward rité?

244psalm 116:10-12.
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Psalm 115

Not to us,
Lord,

not to us,

but to Your Name
give honor:

Lo Lanu
Adonoi

Lo Lanu

Ki L'shimcha
tain kavod

for the sake of Your kindness,Al Chasd’cha

for the sake of Your truth.

Why
should the nations say:
Where, now,

is their God?

But our God
is in the heaven.

All that He desires
He does!

Their idols
are silver
and gold,
the makings
of the hands
of man.

They have a mouth
but they do not speak.
They have eyes

but they do not see.

Al Amitecha

Lama
Yomru Hagoyim
Ayey Na

Eloheyhem

Veyloheynu
Bashamayim
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Psalm 1
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Kol Asher Chafetz 27 N 52

Asa

Atsabeyhem
Kesef
V’'zahav
Ma’asey
Y’'dey

Adam

Peh Lahem
V’lo Y’dabeyru
Eynayim Lahem
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Psalm 115 203

They have ears Aznayim Lahem Dfl‘? oI
but they cannot hear. ~ V’lo Yishma'u 32w X
They have a nose, Af Lahem o7 AN

but they cannot smell. ~ V’lo Y’ri-choon 37" X1

Their hands Y’dayhem oy
but cannot feel. V'lo Y'mishoon iz X1
Their feet Ragleyhem D[T‘?;‘]
but cannot walk. V'lo Y'haleychu 33%m X1
They can make no soundLo Ye-h'gu iy X7
with their throat. Bigronam :037733

Like them K'mohem MRl
shall become Yi-h'u i)
those who make them, Osayhem oY
allwho Kol Asher Wix5o
trust Botey-ach noa
in them. Bahem :on3

Israel Yisrael SR
trusts B'tach no3
in the Lord, Ba-Adonoi mima
their help Ezram oMy
and their shield Umaginam mEpjak
is he. Hu NID

House of Aaron Beyt Aharon N N2
trust Bitchu w2
in the Lord, Va-Adonoi 2
their help Ezram ap]py
and their shield Umaginam mphjak
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the Lord;

trust

in the Lord
their help

and their shield
is he.

The Lord

who remembers us
will bless us.

He will bless

the house

of Israel.

He will bless
the house
of Aaron.

He will bless
those who awe
the Lord,

the small ones
with

the large ones

Adonoi
Bitchu
Va-Adonoi
Ezram
Umaginam
Hu

Adonoi
Z’charanu
Y’vareych
Y’vareych
eyt bayt

Yisrael
Y’vareych
eyt bayt
Aharon

Y’vareych
Yirey
Adonoi
Ha-K’'tanim
Im
Ha-g'dolim

Shall increase [blessing]Yoseyf

the Lord
upon you,
upon you

and upon
your children

Adonoi
Aleychem
Aleychem
V’al
B’neychem
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Psalm 115
Blessed B’roochim 02373
are you Atem mjgh
to the Lord La-adonoi T2
who makes Osey gAY
heaven Shamayim oY
and earth. Va-aretz 7INT
The heaven Hashamayim mitalicjy
is the heaven ~ Shamayim mialicf
for the Lord La-Adonoi T2
LN Butthe earth  V‘ha-aretz 7N
ANEAN He has given  Natan 2}
to the children  Livney 125
of man. Adam 07N
:M;.&g‘_'/" The dead do not Lo Hameytim 210 K>
~%- praise the Lord  Y’hal-lu-Yah =395
nor any V'lo Kol 52 &"?‘5
who descend  Yordey T
f into silence. Doomah 37
';Qg'f
‘it Therefore, we  Va-a-nachnu 330N
shall bless N'vareych 723
the Lord Yah m
from now Mey-atah aYgpba)
and until V'ad )
ever Olam 05w
Halleluyah! Halleluyah Sk
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Psalm 115

Not to us, Lord, not to us, but to Your Name give honor,
For the sake of Your kindness and Your truth.
Why should the nations say,

Where, now, is their God?

But our God is in heaven, whatever He desires, He does.
Their idols are of silver and gold, the makings of human hands
They have a mouth, but cannot speak;

They have eyes, but cannot see;

They have ears, but cannot hear;

They have a nose, but cannot smell;

Their hands cannot feel,

Their feet cannot walk;

They can make no sound with their throat.
Those who make them shall become like them,
All those that trust in them.

Israel, trusts in the Lord!

He is their help and their shield.

House of Aaron, trust in the Lord!

He is their help and their shield.

Awe the Lord, trust in the Lord!

Their help and their shield.

The Lord, who remembers us, will bless us.
He will bless the House of Israel;

He will bless the House of Aaron;

He will bless those who awe the Lord,

The small ones with the large ones.

May the Lord increase [blessing] upon you,
Upon you and upon your children.

You are blessed unto the Lord, who makes heaven and earth.
The heaven is the heaven of the Lord,
But the earth He has given to the children of man.




Psalm 116

The dead do not praise God,
Nor any who descend into the silence [of the grave].
Therefore, we will bless God, from now to eternity.
Halleluyah Praise God.

and grief V'yagon
| would encounter. Emtsa

v &eus

WAL

Psalm 116

| have loved Ahavti NamR

that Ki "D

the Lord would hear Yishma Adonoi 71T vau®

my voice of Et Koli 22 NN

my supplications. Tachanunoi S 3I0D

Because Ki D

He had inclined Hetah N

His ear Azno TN

to me, Li 5

therefore, through [all] my daysUvyamii i

I shall implore [Him]: Ekra RPN

[Wher had encompassed me Afafooni "IDDN .";"Y
the ropes Chevlay "?:}U ‘
of death Mavet o

and [the] confines Umtzaray AL

of the underworld Sh'ol N

had befallen me, M’tsa-ooni TIINID

trouble Tsarah ms
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And in the name
of the Lord

| would implore:
“O Lord

rescue

my soul.”

[Becausggracious
is the Lord
and righteous,

And our God
is compassionate,

Protects
the simpletons
the Lord.

then me
He saved.

Return,
my soul

to your tranquility
for
the Lord

has bestowed goodness
upon you.
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[So when | was brought low,

Uvsheym Ow23
Adonoi i
Ekra RPN
Ana Adonoi T N
Malta o7
Nafshi ol
Chanoon 1330
Adonoi i
Vtsadik PRy
Veyloheynu 137N
M’racheym N
Shomeyr M
P’tayim o'RNDD
Adonoi mim
Daloti 13157
Vi 21
Y’hoshi-ah DTN
Shuv k1)
Nafshi ol
Limnuchay’chi ‘Djtj’u?;'?
Ki )
Adonoi i
Gamal 523
A-la-y’chi %Y
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Because

my soul
from death
and my eyes
from tears

and my feet
from stumbling,

| shall walk

before

the Lord

in the lands
of the living.

| had faith

even though

| would say,

“I was

very oppressed.”
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[And]|

said

in my haste,
“all

mankind
lie.”

You have rescued Chilatzta

Nafshi
Mimavet
Et Eyni
Min Dimah

Et Ragli
Midechi

Etchaleych

Lifney
Adonoi
B’artzot
Hechayim

he-ehmanti

Ki
Adabeyr
Ani

Aniti M'od

Ani
Amarti
V’'chafzi

Kol
Ha-adam
Kozeyv
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210 Psalm 116
What Ma e
shall | render Ashiv 2w
to the Lord Ladonoi T2
for all Kol '7;
[thel bestowal of His bountifulnessesTagmoolohi ‘D‘i‘?’l?:;l‘j
upon me. Aloi oy
A A cup Kos DID
X of salvations Y'shoo-ot DI
| shall raise up Esa NN
and in the name Uv'sheym D23
of the Lord Adonoi T
I shall implore Ekra RPN
My vows N‘darii 73
to the Lord Ladonoi ;‘ij;‘ij'?
| shall pay Ashaleym n‘?rg'gc
in the presence Negdah n343
now Na Ni
of all L'chol pp
His people Amo Y

Precious Yakar 2
in the eyes B’eyney ‘32
of the Lord Adonoi niny
is the death Hmavta ikl

of his pious ones. Lachasidav :'l‘j’D:f?

=/
N AN
XS A X/ ,ﬂ&l‘g A
XN LAY 23 SNNAVANVRTAS
'ﬁv')‘; LA\

77

A\
LA N FA?
L NORXINT (S %
A NAAONA X
) IXINED
SN AKA?

AV
\/

4 o
AR AV A 7
LAY 7Y

AT
N
I LA
—2ANXS
B

Va
N/

A
KON

Y

¥ o3

\/
N0V
PR

NE S/ NARSL




O

Lord
because

I am

your servant,
[becauskl am
your servant

a son of your handmaid, Ben Amatecha =0)2K" {2

nnaz
D7

You have released
my bonds.

[Thereforéto You
| shall offer

an offering

of thanksgiving
and in the name

of the Lord

I will [always] implore.

My vows

to the Lord

| shall pay

in the presence of
now

of all
His people.

In the courtyards
of the house

of the Lord,

in your midst,
Jerusalem.

Halleluyah!

Adonoi
Ki

Ani
Avdecha
Ani
Av'd’cha

Pitachta
L’moseyroi

L'cha
Ezbach
Zevach
Todah
Uvsheym

Ladonoi
Ekra

N‘darii
Ladonoi
Ashaleym
Negdah
Na

L'chol
Amo

B’chatzrot
Beyt

Adonoi

B’chatsrot

Y’rooshalayim

Halleluyah!
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Psalm 116

| have loved that the Lord
would hear my voice of my supplicatioR3¥.

Because He had inclined His ear to me;
Therefore, through [all] my days | shall implore [Hir#f

When the ropes of death had encompassed'fme,
And the confines of the underworld had befallen e,
Trouble*® and grief® | would encountef?!

And | would implore in the Name of the Lord:

O, Lord, rescue my souf? AN

Because the Lord is gracious and righteous, LENT
And our God is compassionate, AR

)

The Lord protects the simpletons.
So when | was brought low, then He saved me.

Return, my sou¥?? to your tranquility,
For the Lord has bestowed goodness upon you.

245God will hear my supplications and free me from this bitteiteeX know this because, when
I was in Egypt, | cried out to Him and He heard my prayer. Me'an'ez. .

246] will therefore cry out to him at all times. | will ignore thants of the nations who tell me ¥
that my prayers are in vain. | will ignore them, because Yoetaready heard my voice. | saw &
in Egypt that crying out to You brought me help. Me’am Lo’ez.

247Tmy body

248my soul

2490 my body

250to my soul

2511n the present exile, so many of my people are killed and asetloough assimilation. So
many of my people have died as martyrs. Itis as if | am boundhbycbrds of death, and by suf-
fering the agony of the grave. How many times have we beemtafiptive, and dragged from G
one evil to another? How many times have we been exiled froerlamd to another? This can be /&%
worse than death itself. Me’am Lo’ez.

25211 my years in exile, | found only trouble and sorrow. Butlisti never gave up calling in
God’s name. | prayed, “ O God, save my soul! Do not let me périghis bitter exile! Me’am
Lo'ez.

253Repent, my soul, repent. Only then will you find rest and tralityy. Me’am Lo‘ez.
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Because You have rescued my soul from dézith,
And my eyes from tear¥? and my foot from stumbling¢
| shall walk before the Lord in the lands of the liviRg:2*®

| had faith even though | would say,
| was very oppressed.
And | said in my hasté3®

All mankind lie 260

What shall | render to the Lord,

For the bestowal of all His bountifulnesses upon %2263
| shall raise up a cup of salvations,

And | shall implore in the Name of the Lord.

| shall pay my vows to the Lord notf!

254puring the period of the Babylonian captivity after whicketh was the rebuilding of the sec-
ond Temple, The Sfas Emes.

255During the exile of Persia and Media and the time of the Purimable, The Sfas Emes. e

256During the period of Greek domination and the time of the Giiaih miracle. The Chanukah Ygﬂ

AT
AXK

miracle is calle(bj'], foot because it is the final miracle until Machiach’s arrjvihe Sfas Emes.
257During the Final Redemption, The Sfas Emes.

Z58Therefore, | trust that in this bitter exile, too, God williie me. | will walk before God in
the land of the living, that is, in the Land of Israel. This iaad in which even the dead are con-Z
sidered alive. It is the place from which the great Resuiwactill begin. Me’am Lo’ez.

259 Confusion. X

260There were many prophets who predicted that the Messiahdwemuhe and that we would be /X
delivered from all our present persecutions. But when | wasxile, things looked so bad that if

Y anyone told me that it would end, | accused him of being aTiae exile was so terrible, that ev-

a7

ery day seemed like a year. Any word of hope seemed like hlfasehood. Me'am Lo’ez.
261Now, however, | know that it was all true. On this night, | caeak of the future deliverance
oy as if it has already happened. | trust that all the promiséseprophets will come true. But first
'.‘0-‘:.’ we must do our part, repenting, doing good deeds, and aypgiin Me'am Lo’ez.
A 262\What gift can | give to the King who owns everything? Ibn Ezra.
263How can | possible repy His acts of kinds for they are too nwusto recount? Redak.
2641 the time of the Temples, it was by a vow that an obligatios weeated to bring an animal 274
sacrifice for the purpose of bringing oneself closer to Goddyrificing or giving up that part of ~
the Yetzer Hara within that kept one distant from God.
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Psalm 116

In the presence of all His people.
Precious® in the eyes of the Lord is the death of His pious ones.

O Lord, because | am Your servant,

Because | am Your servant, a son of Your handmaid,
You have released my bonds.

Therefore, to You | will offer an offering of thanksgiving,
And | shall always implore in the Name of the Lord.

X wu ‘
s A 7))
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| will pay my vows to the Lord now,

In the presence of all His people,

In the courtyards of the House of the Lord,
In your midst Jerusalem.

Halleluyah. ,
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He-Emanti: | Had Kept Faith

ERPIANIR
| had kept faith He-amanti Ki Adabair Ani FRRIAhIN
Although | said Ki Adabair Ani “IN 3TN D
| suffer exceedingly Ani Aniti M'od TNRD "B‘J}] 3N
| had kept faith He-amanti Ki Adabair Ani ' "I-]J?;;S[:T
Although | said Ki Adabair Ani "IN 2R D
| suffer exceedingly ~ Ani Aniti M'od TR DIV IN
L, Ani Ani Ani Ani “IN CTINCIN IS
Said in my haste Amarti B’chofzi "TDD: "I-]"V;S

All mankind is deceitful Kol Ha-adam Kozev jm) o) QIR ‘?Q
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He-Emanti: | Had Kept Faith X£

One By One

The Almighty is God, Who gives us light.

The Almighty is God, Who is the first.

The Almighty is God, Who is the last.

The Almighty is God, Who is God of all living creatures.

The Almighty is God, Who is the Master of all peoples.

The Almighty is God, Who is glorified in a multitude of praises
The Almighty is God, Who guides the world with kindness.
The Almighty is God, Who treats his creatures with compassio
The Almighty is God, Who does not slumber nor sleep.

The Almighty is God, Who rouses the sleeping.

The Almighty is God, Who helps the dumb speak.

The Almighty is God, Who frees the captive.

The Almighty is God, Who supports the fallen.

The Almighty is God, Who raises the bent.

The Almighty is God, Who reveals the hidden.

The Almighty is God, Who delivers His children.

Group

You are my God and I will Thank You.
You are my God and | will exalt You.

Leader

Give thanks to God.
God is good.
God'’s lovingkindness is forever.
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Halelu: Praise Psalm 117

Participant

With song will we thank.

With song will we bless.

With song will we praise.

With song will we glorify.

With song will we exalt.

With song will we revere.

With song will we sanctify.
With song will we crown the Divine Name,
For from the beginning of time
To eternity,

You are our God.

Halelu: Praise Psalm 117
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Group
Praise the Lord Hal'lu Et Adonoi TN %‘7?3
STV, All nations, Kol Goyim (m LP;
ORI Laud Him; Shab’chuhu NI
All peoples; Kol Haumim Q% 2aN7 ‘7;
For overpowering, Ki Gavaf '1;.:! o)
Is his kindness to us, Alainu Chasdo 3700 %J"?Zj
And the Truth of the Lord V’emet Adonoi m;ﬂ‘: ialah )
Is everlasting. L'olam D‘?W‘?
Halleluyah! Hal'luya H:%LP‘?D
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Psalm 118

170

Thank the Lord
For He is good,

Hodo Ladonoi

Ki Tov
For forever is His kindnessKi L'olam Chasdo
Let Israel declare: Yomar Na Isra-ail

For forever is His kindnessKi L'olam Chasdo

NORRLX S .
"-ig‘i“? Declares the House Yomru Na Bait
AP Of Aaron Aharon
SCIA For forever is His kindnessKi L'olam Chasdo
LN AN
e~ Declare those Yomru Na
In Awe of God, Yirai Adonoi

For forever is His kindnessKi L'olam Chasdo
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Psalm 118
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Psalm118

Out of narrow confines | called to God;

God answered me with abounding relief.

The Lord is with me, | will not fear what can man do to me?

The Lord is with me among my helpers, so | can face my enemies.
It is better to rely on the Lord, than to trust in man.

It is better to rely on the Lord, than to trust in nobles.

All nations surround me,

But | cut them down in the Name of the Lord.

They surrounded me, they encompassed me,
But | cut them down in the Name of the Lord.

They surrounded me like bees,

Yet they are extinguished like a fire of thorns;

| cut them down in the Name of the Lord.

You [my foes] pushed me again and again to fall, EANS
But the Lord helped me. o
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Ozi. My Strength

T Y

My strength and song is the Lord Azi V'zimrrat Yah 7 17271 TV

And He was a salvation for nt€® Vay’hi Li Lishua ﬂlj%W“‘? “? LAl
My strength and song is the Lord Azi V'zimr'rat Yah 77 [1721] MW

And He was a salavation for me. Vay'hi Li Lishua mﬁw‘"? “? il
Strong and Mighty is the Lord,  Izuz V'gibor Yah N '1'133':( LEAPY)

Mighty in battle267 Gibor Mil'chama HQD‘?D ok
Strong and mighty is the Lord.  Izuz V'gibor Yah m '17333 T
Mighty is battle. Gibor Mil'chama HQD‘WJ 323
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The sound of joyous song and salvation is in the tents of gigedus:
The right hand of the Lord performs deeds of valor.

The right hand of the Lord is exalted;

The right hand of the Lord performs deeds of valor!

| shall not die, but | shall live and relate the deeds of God.

God has chastised me, but He did not give me over to death.
Open for me the gates of righteousness;

| will enter them and give thanks to God.

This is the gate of the Lord, the righteous will enter it.

Say each of the next four verses twice.

I thank You for You have answered me, and You became my satvati
The stone discarded by the builders has become the mairrstone.
This was indeed from the Lord, it is wondrous in our eyes.

This day the Lord has made, let us be glad and rejoice in Him.

Ana

N3N

O Lord, we beseech You, save us.
O Lord, we beseech You, save us.
O Lord, we beseech You, prosper us.
O Lord, we beseech You, prosper us.

Ana Adonoi Hoshiana Na X3 T LA NN X

.. T AT
Ana Adonoi Hoshiana Na 83 T30 7177 N3N v';gz'?"
Ana Adonoi Hatslicha Na X3 ﬂD“?;D n1n*x;r5 /

Ana Adonoi Hatslicha Na X3 ﬂD“?;D n1n*x;r5
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Say the next two twice.

Blessed is he who comes in the Name of the Lord;
We bless you from the House of the Lord.

The Lord is Almighty, He gave us light;
Bind the festival-offering with cords to the corners of thi@aa

You are my God, and | thank You;
And | exalt You.

Give thanks to the Lord, for He is good,
His kindness is everlasting.
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Eli Atah

You are my God
and | do thank You.
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My God, | do exalt You. Elohai arom’'mekah 7jiai37 N ’fﬁ‘?&
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Psalm 136

Give thanks to God for He is good, jmkiishlo bR i o
For His kindness is everlasting; Rinly D‘?W‘? o)

Give thanks to the God TORS 1T
of the heavenly powers, D’;‘i‘?&[ﬁ
For His kindness is everlasting; 100 D‘?W‘? "D

Give thanks to the Lord of lords; O ITIRDITIN
For His kindness is everlasting; 100 D‘?W‘? "D

To Him Who alone does great wonders, ‘(’F;‘? ﬂ‘l‘?"i;‘! .('1'1&‘23; ﬂtL’U‘?
For His kindness is everlasting; Rinly D‘?W‘? o)

Who made the heavens with understanding, 713133 0D My
For His kindness is everlasting; Rinly D‘?W‘? o)

Who spread out the earth PIND D,?'W‘?
upon the waters, (m oty ‘7;7
For His kindness is everlasting; 100 D‘?W‘? "D
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Psalm 136

Who made the great luminaries, D“?"T;'f o 1N HWNLJ
For His kindness is everlasting; 100 D‘?W‘? o)

The sun, to rule by day, m)giol ﬂ‘?WDD‘? WA NN
For His kindness is everlasting; 100 D‘?W‘? o)

The moon and stars, D' 2D 0D NN
to rule by night, ﬂ‘?"?:_l ﬂW‘?WDD‘?
For His kindness is everlasting; Rinly D‘?W‘? o)

Who struck Egypt through their first-born, D[T']b:}; oMse ﬂ??;?
For His kindness is everlasting; Rinly D‘?W‘? o)

And brought Israel out of their midst, mje}jo}e LJR]W" N33
For His kindness is everlasting; 100 D‘?W‘? o)

With a strong hand 210, T3
and with an outstretched arm, Mo }_7'1'1'{2"!

For His kindness is everlasting; Rinly D‘?W‘? o)

Who split the Sea of Reeds into sections, D"Ti.)L_J ki=aa) WI'JL:J
For His kindness is everlasting; Rinly D‘?W‘? o)

And led Israel through it 12103 SR 12U
For His kindness is everlasting; 100 D‘?W‘? o)




Psalm 136

And cast Pharaoh v N
and his army into the Sea of Reeds, Do '1‘7'1_'_5'5
For His kindness is everlasting; IRi=i D‘?W‘? o)

Who led His people through the desert, 12713 1Y ‘:["?1?3‘?
For His kindness is everlasting; iginly D‘?W‘? o)

Who struck great kings, D"L_P"TJ: D‘D‘??; ﬂ??;?
For His kindness is everlasting; iRinlx D‘?W‘? o)

And slew mighty kings, [mhin T\ D‘D‘??; J'WD:ZW_
For His kindness is everlasting; 100 D‘?W‘? o)

Sichon, king of the Amorites, palahin '[‘7?3 W'F‘D‘?
For His kindness is everlasting; iRinlx D‘?W‘? o)

And Og, king of Bashan, wan 90 1w
For His kindness is everlasting; 1707 D‘?W‘? o)

And gave their land as a heritage, H?U:JL:P Q3N 73
For His kindness is everlasting; 100 D‘?W‘? o)

A heritage to Israel, His servant, 173V ‘7&'1&7“7 ﬂ‘?ij:.j
For His kindness is everlasting; 100 D‘?W‘? o)
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Who remembered us in our lowliness, WJ‘? pl=l) 13‘79W3W
For His kindness is everlasting; IRi=i D‘?W‘? o)

And delivered us from our oppressors,  13*7)8id 132797
For His kindness is everlasting; IRi=i D‘?W‘? o)

Who gives food to all flesh, w3 ‘7;'7 Di‘i'? 153
For His kindness is everlasting; iginlx D‘?W‘? o)
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Give thanks to the God of the heavens, DML ‘?N‘? 3730 o
For His kindness is everlasting. iRinlx D‘?W‘? o)
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The soul of every living being shall bless Your Name, Lord;, God; and
the spirit of all flesh shall always glorify and exalt Your rembrance, our King.
From the beginning to the end of the world You are Almighty Garad other than AL
You we have no King, Redeemer and Savior who delivers, resaustains, an- ¢
swers and is merciful in every time of trouble and distresshave no King but %
You. [You are] the God of the first and of the last [generatjo@®d of all crea-
tures, Lord of all events, who is extolled with manifold [@s, who directs His
world with kindness and His creatures with compassion. Rkhbe Lord neither
slumbers nor sleeps. He arouses the sleepers and awakeshsrtierous, gives N4 o
speech to the mute, releases the bound, supports the fatlithgaises up those AX Y
who are bowed. To You alone we give thanks.
Even if our mouths were filled with song as the sea, and ouruesgvith
joyous singing like the multitudes of its waves, and our liyagh praise like the
expanse of the sky; and our eyes shining like the sun and tle&aand our hands
spread out like the eagles of heaven, and our feet swift ldex eve would still
be unable to thank You Lord, our God and God of our fathers,tardless Your
Name, for even one of the thousands of millions, and myriddsywiads, of fa-
vors, miracles and wonders which You have done for us anddofaihers be-
fore us. Lord, our God. You have redeemed us from Egypt, Yue lfiieed us
from the house of bondage, You have fed us in famine and riedigs in plenty; £0%X
You have saved us from the sword and delivered us from peséleand raised us
from evil and lasting maladies. Until now Your mercies haepled us, and Your
kindnesses have not forsaken us; and do not abandon us, upfoul, forever! X}
Therefore, the limbs which You have arranged within us, d@dspirit and soul
which You have breathed into our nostrils, and the tonguelwifou have placed
in our mouth they all shall thank, bless, praise , glorifyalexadore, sanctify and 4
proclaim the sovereignty of Your Name, our King. For everyutioshall offer
thanks to You, every tongue shall swear by You, every eyd kiu{ to You, ev-
ery knee shall bend to You, all who stand erect shall bow dogfore You, all

it is written: "All my bones will say, Lord, who is like You; Yo save the poor AX

from one stronger than he, the poor and the needy from one wwhittwob him!”

Who can be likened to You, who is equal to You, who can be coethtr You,

the great, mighty, awesome God, God most high, Possesseawéh and earth!

We will laud You, praise You and glorify You, and we will blegsur holy Name, 7
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as itis said: "[A Psalm] by David; bless the Lord, O my sould atl that is within
me [bless] His holy Name.”

You are the Almighty God in the power of Your strength; the &na the
glory of Your Name; the Mighty forever, and the Awesome in Y@wesome
deeds; the King who sits upon a lofty and exalted throne.

He who dwells for eternity, lofty and holy is His Name. Andstwritten:
"Sing joyously to the Lord, you righteous; it befits the uprigo offer praise.”
By the mouth of the upright You are exalted; by the lips of tighteous You are
blessed ; by the tongue of the pious You are sanctified; anchgrih@ holy ones
You are praised.

In the assemblies of the myriads of Your people, the Houserakl, Your
Name, our King, shall be glorified with song in every genematiFor such is the
obligation of all creatures before You, Lord, our God and ®bdur fathers, to

thank, to laud, to praise, to glorify, to exalt, to adore, tess, to elevate and to X" ‘,v’

honor You, even beyond all the words of songs and praiseswatiBan of Yishai,
Your anointed servant.

And therefore may Your Name be praised forever, our King,giteat an
holy God and King in heaven and on earth. For to You, Lord, ool @1d God of
our fathers, forever befits song and praise, laud and hymemgth and dominion, _.4
victory, greatness and might, glory, splendor, holinesksovereignty; blessings %
and thanksgivings to Your great and holy Name; from the bdganto the end of
the world You are Almighty God. Blessed are You, Lord, Alntigisod, King,
great and extolled in praises, God of thanksgivings, Lordi@fiders, Creator of
all souls, Master of all creatures, who takes pleasure igsonhpraise; the only
King, the Life of all worlds.




The Cup of Acceptance

Participant

After having thanked God, we have a sense of acceptancenéhlhive accepted
God and God has accepted us. Our Matriarch Leah upon thedlbindr son Yehu-

dah saidThis time | shall thank GodShe thanked God because she realized th; :' %

with Yehudah, her fourth son, she received more than heesifarons. For Leah
knew that Jacob was to have twelve sons from his two wiveswaaaoncubines.
Three was an equal share for each. With Yehudah she had foue tman she
was expecting and for this she gave thanks. So we assoceteup of Accep-
tance with Leah who knew that when you receive something spécial, above
and beyond what could be expected, a special thanks to Godomgsven.

Leader

The fourth cup recalls to us

The Eternal One’s acceptance of all people
Who spiritually seek the Divine,

Who seek to make a dwelling place

For the Divine in this world.

Participant

As it is written:

I will take yol?®® to Me for a peoplé®®

268§nn'??:‘.
269Ex0dus 6:6.
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Karaiv Yom: Hasten The Day

Participant

Our response to the Divine Acceptance is never to forget

All the spiritual tasks that still await our doing,
All the uplifting to which we have committed ourselves.

Group

And in this way

I will bring you in unto the land

Concerning which I lifted up My hand

To give it to Abraham, to Isaac, and to Jacob,
And I will give it to you for a heritage:

I am the LorcP™

e . AN
We have accepted our purpose in living. NN

Our will is God’s will. AN
Our love is God’s love.

Our deeds are God'’s deeds.
For we are all Spiritually One
In the land of our heritage.

Karaiv Yom: Hasten The Day
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Hasten the day,
Hasten the day,

Which is neither day

Nor night
Hasten the day,
Hasten the day,

Which is neither day
Nor night
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Karaiv Yom: Hasten The Day {

Karaiv Yom
Karaiv Yom

o 3773
o3 277

Asher Hu Lo Yom D%* N X373 IR

V’lo Laila
Karaiv Yom
Karaiv Yom

'1‘; ‘;
0% 377
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Asher Hu Lo Yom D%* N X373 IR

V’lo Laila

Most High One, make known,Ram Hoda

Make known, make known,
That Yours is the day,

And also the night.
Appoint guards
Appoint guards

All the day and all the night,

And all the night.
Appoint guards

All the day and all the night,

And all the night.

Make bright, make bright
Make bright, make bright
Make bright

As the light of day,

The darkness of the night

Hoda Hoda
Ki L'cha Hayom

Af L'cha Halaila
Shomrim Hafkaid
Shomrim Hafkaid

Kol Hayom

V’'chol Halaila
Shomrim Hafkaid

Kol Hayom

V'chol Halaila

Ta-ir Ta-ir
Ta-ir Ta-ir

Ta-ir

K'or Yom

Yom Cheskat Laila
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Karaiv Yom: Hasten The Day

Responsively
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We praise this all Encompassing Oneness.

A Oneness which participates in all life,

A Oneness which delights in the blossoms of the trees,
A Oneness who knows the essence of the vine.

A Oneness who enjoys the fruits of the blossoms.

A Oneness which creates by its very Oneness.

Group
1930719 XD 0N IR IITON T AN O3

Baruch Atah Adonai Elohaynu Melech Ha-olam Boray P’ri Hagya

We praise Thee,

Lord, our God, King of the Universe, i, v
Who creates and provides the fruit of the vine. EXATAN

All drink the fourth cup of wine
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Concluding Blessing for the Wine

Concluding Blessing for the Wine
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Blessed are You, Lord our God, King of the universe for theaxand the fruit of %
the vine, for the produce of the field, and for the preciousdyand spacious land “
which You have favored to give as an heritage to our fathersat of its fruit and

be satiated by its goodness. Have compassion, Lord our Gddrael Your peo-
ple, on Jerusalem Your city, on Zion the abode of Your gloryYour altar and

on Your Temple. Rebuild Jerusalem, the holy city, speedilgur days, and bring X
us up into it, and make us rejoice in it, and we will bless Yohdahliness and pu- =
rity (On Shabbat addMay it please You to strengthen us on this Shabbat dai%f/
and remember us for good on this day of the Festival of MatZot.You, Lord, %
are good and do good to all, and we thank You for the land anthéofruit of the
vine. Blessed are You, Lord, for the land and for the fruithef vine.




Nirtzah: Farewell

737

Leader

We have participated in the Passover Seder ritual. We hgweriexced the pain
and humiliation of bondage. We have experienced the diffesiand excitement
of deliverance. Our ritual ends in joy and in clarificatiormavement from dark-
ness to light. We understand what we had not known, had mésatabd, had for-
gotten, or just had plain neglected through non-attention.

The Passover celebration now concludes: its rites obsenvedl and its
purposes revealed.

Group

This privilege we share will ever be renewed.
We will live our lives embracing materiality with our spinélity,

Leader

As Rabbi Yitzchak Meir of Gur teaches

The heaven is the heaven of God, but the earth He gave to
the sons of man [children of mankind].

God made heaven holy. Therefore, it is called “the heavenanf.'G
IR “The earth, He gave to the sons of man” [the children of madikin
:"“ and entrusted them with the task of endowing it with sanétity
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Nirtzah: Farewell
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Group

Therefore,

Each hour, each week, and each year.
We recommit and rededicate ourselves
To be spiritually uplifting in all our actions,
To remember God every moment.

Leader

Our spiritual uplifting will reveal God'’s plan,
And actualize the highest of the Holy One’s blessings.

AN

AN
INBXEN
N VA VAR

KXR
O NIXKS
o ANRT 1)
ot

JACON'S

X (
Vaoih. 98

WASHe
LXAEIN
A"

KON AN
AVANNOR VAN
KRS

g A

SN

LNDX

% RARTT
BN
7 =

vy At

LN
v




In accordance with its laws,

With all its statutes
And regulations
Just as we merited

To arrange it,
So may we merit

To fulfill it.

Pure One,

Who dwells on high,
Uplift

Who can count [them]?

Soon, may You guide
The plantings of Your stock

Redeemed, to Zion,
In joyous song.

[Your] communal congregationK’hal Adat

Chasal Sidur: Seder Is E

Chasal Sidur: Seder Is Ended

37D Son

The Passover Seder is ended, Chasal Sidur PesachTR® 771D ‘790:

K'hilchato ffalpelye
K’chol Mishpato D LP;D
V'chukato npm
Ka-asher Zachinu 13727 WN2
L'sadair Oto NN 13@‘?
Kain Nizkeh N3 {2
La-asato 7”&7;{‘?
Zach i
shochain M’onah N3 1
Komaim e}ty
iy

Mi Manah M3 i
B’karav Nahail 53 22
Nitai Chana nia "ol
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Chasal Sidur: Seder Is Ended
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244 Chasal Sidur: Seder Is Ende
Group
We now seal the Passover ritual.
Leader
Peace and Freedom!
Group
KO, Peace and Freedom for us! For everyone! 55
Leader
For all people, this is our hope:
Group
May all people choose to actualize their freedom. ‘.-‘R"Y

May all be free.

Next year, for our next change,
May we all be in Jerusalem,
The city of complete reverence and awe of G&d.

272 jerusalem in Hebrew f'?t;?’l'\‘:. This can be decomposed mm‘vw’, which is related to

D'?tg, meaning complete arid”, which is related to the ro®™*, meaning to have awe. So to
be in the city of Jerusalem is to be living our lives in a stdteamplete awe and reverence of God. 4
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L'Shanah Haba-a: Next Year

L'Shanah Haba-a: Next Year
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L’'Shanah Haba-a: Next Year

L'shana Haba-a N30 ﬁ;g’b
Birushalayhim D"'I?ITD"H‘Z_I
L'shana Haba-a N30 ;'i.]tg‘?
Birushalayhim DT‘?I?TT’E
L'shana Haba-a N30 ﬁ;g’b
Birushalayhim DT‘?I?TT’E
L'shana Haba-a N30 ;'i.]tg‘?
Birushalayhim Hab’nuya ;13370 D"'I?ITD"H‘Z_I

NV
AN
AVAY o

\AJ

WA
CERAR

A TENOY S

W\ v

P

NS
=

yAVAY S

DRAAX AR

“, XEIN NX

XUXZAXXX TN LN
LX)
i




gy o
PN AN
XX/
)
INEENAN v,

X

%, ...

3 S
3

t

XK KN
ARBLID
XA

LSV

S

WY

0
0
0
0
0
0
0
0
0
0
0
0
0

- OO COOEEODC=)

M




Adir Hu: Mighty Is He

Adir Hu: Mighty Is He

NN

Mighty is He Adir Hu NITIINR
Mighty is He Adir Hu NITIINR
May He build His house Yivnei Veito ghin! i’
Soon. B’karov : 2'1'1,'2:}

Chorus

Speedily, Yes Speedily! Bimheyra Bimheyra AR AR RN AR
In our days, B’yameynu 13
soon. B’karov 722
O God, build El B'ney M3 oN
O God, build, El B'ney M3 o8
Build B'ney nid
Your House Veytcha R iahe=
Soon. B’karov 2=)ipipio)

Yiv nei Vei to B’

. | .
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Bim heyra B’ ya meynu B’
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El B ney B neyVeyt cha B’




Chosen is He,
Great is He,

Outstanding is He,
May He build His house

Soon.
Chorus

Brilliant is He,

Faithful is He,

Faultless is He

Kindly is He

May He build His house

Soon.
Chorus

Pure is He,
Singular is He,
Sturdy is He

Learned is He

Royal is He
May He build His house

Soon.
Chorus

Awesome is He
Highest is He

Strong is He

Redeemer is He

May He build His house

Bachur Hu
Gadol Hu

Dagul Hu
Yivnei Veito
B’karov

Hadur Hu
Vatik Hu
Zakai Hu
Chseed Hu
Yivnei Veito
B’karov

Tahor Hu
Yacheed Hu
KaBeer Hu

Lamud Hu

Melech Hu
Yivnei Veito
B’karov

Nora Hu
Sageev Hu
Eezuz Hu
Podeh Hu
Yivnei Veito
B’karov
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Commentary

Righteous is He Tsadeek Hu NP2 73
Holy is He Qadosh Hu NI
Compassionate is He Rachum Hu N3 0I07
May He build His house Yivnei Veito N2 M

Soon. B’karov : jﬁ,?:
Chorus

Almighty is He Shaddai Hu N3 TL
Firm is He Tageef Hu NI 520
May He build His house Yivnei Veito [Ighp=gpkpmiy
Soon. B’karov : 2'1'1,'2;
Chorus

Echad Me Yodai'ah: Who Knows One?

Commentary

The gematria of the Hebrew word for on&}N, is 13. This song contains
thirteen questions. All these thirteen questions add umeorevelation: There is
only God, one God, one King of heaven and earth.

The Breslov Haggadah teaches that

The numerical value of the Hebrew word for ormR, is thirteen.
All thirteen questions add up to this revelation. There iy ¢time One
God, the One King; Ruler of heaven and earth. Let us truly and t
tally accept upon ourselves the authority of His Kingdom.

“Who Knows One?” asks thirteen questions and give ninety-am
swers. Ninety-one is also the numerical value obtained himngn
two Holy Names:7~ 177" (26), the Ineffable Name of God, with




Commentary

*37N (65) the Name indicating kingship and sovereignty. Whateve
we know, whatever we do, whatever we talk about, we shouldysw
recognize that God is King. Let us joyfully accept upon olusethe
absolute sovereignty of His Kingdoff:

Rabbi Twerski teaches that the Torah states;

You shall know this day, and take to your heart that
Hashem, He is the God, in heaven above and on earth be-
low, there is none othéf*

The chassidic works translate this verse a bit differentyy 1°N,
none other does not mean merely that there are no other gods.
jecting a plurality of gods is a matter of simple logic anddiare-
quires profound reflection. RathénY ;"X meansThere is nothing
else i.e, the only true existence in the entire universe, botiliphys-
ical worlds and celestial spheres, is God.

Rabbi Shneur Zalman explains fanyathat creation, or bringing
something into being out of nothingness, is far differeattthe craft-
ing of an item from existing substances, as when as artisdmnadias

something out of wood or metal. In the latter case, the substpre-

existed the artisan, and he merely alters its form. The itdriclnthe

artisan fashioned can thus continue to exist after it letvedrands
of the artisan.

Not so with creation. Prior to creation there was absolutkingness,
and in creating matter, God brought basic substance intagb®&rior
to this act of creation, then, the natural state of being wadisingness.
Bringing something out of nothingness is much differen@ntbhap-
ing an existing substance, as happens with the work of tieaart

Changing a natural state, says Rabbi Shneur Zalman, requriigo-
ing energy to maintain this change. For example, the nastiasé of
an object lying on the ground is that it is at rest, held to theugd

273Breslov Haggadajp. 147.
274 Deuteronomy 4:39.




by the force of gravity. Moving an object from its naturaltstthere-
fore requires energy, and when one throws an item high irdaih
there is a force of energy that exceeds the pull of gravitg,tae ob-
ject is lifted into the air. When the force of the thrower disges, the
force of gravity then attracts the object back to earth, &sdmes to
rest in its natural state. To maintain the object in the aicl would
be against its natural state of rest, would require an ompexertion
of energy. Similarly, reasons Rabbi Shneur Zalman, brigpgiome-
thing out of nothing is in defiance of the natural state of mghess,
and maintaining something in existence therefore requregoing
energy. Creation was thus not a one-time incident, but isngoing
process, to prevent all that exists from returning to themsdttate of
nothingness. This maintenance is achieved by the presdrac®ie
vine spark or nucleus, which is the source of energy in evérgfb
existence. This Divine nucleus is the true essence of dvieyin ex-
istence, but since the Divine spark is invisible to our visgmse, we
see only the object in which it is contained. Our intelletpercep-
tion, however, should exceed our visual perception, and voeild
understand that all existence is really but an external festation of
the Godliness contained within it. This concept indeed iregyoro-
found thought, and much “reflection of the heart” is necesgarus
to realize thain the heavens above and on the earth below there is
nothing else

This, then, is the answer to “Who knows One?” What is the Os&ne
that comprises the entire universe, both spiritual and iphia This
Oneness is Go#l?

Rabbi Menachem Mendel of Vorki teaches:

Who knows one? — One who can appreciate God’s transcendent on
ness? A person who realizes ho®ne is our God in heaven and
on earth— who realizes how every aspect of existence, both spiritual
(heaven) and material (earth), is one with Hift.

275 Abraham TwerskiFrom Bondage To Freedarpp. 210-212.
276The Chassidic Haggadap. 154.




Commentary

The Sfas Emes teaches that

The termT78 used to connotenenesshould not be confused with
1WR7, translated afirst. Whereas the latter term merely suggests the
first item of a group, the former refers to a far more powerfuh-c
cept — being unique, above the natural world, and clingirtgashem
Who is described as being Ofé.

The first set of Tablets (prior to the sin of the Golden Calfyavsu-
pernatural. They required no Ark since the light of Torahd(&ivine
Presence) was revealed everywhere. Not only the writinglsotthe
stone itself was derived from Heaven. By extension, we cgald
that the body as well as the soul of the Tablets came from Hashe

On the other hand, the Second Tablets, whose writing canme fro
Hashem, while the stone itself was excavated by Moshe, fgsear
contemporary lives. Like the Tablets we are a composite @iviele
and earth, our souls emanating from Hashem while our botlieg-s
gle with the challenges of living in This World.

These Tablets, having a natural base, required a sacreck athed
Ark, and are comparable to Eden’s Tree of Knowledge, in whicim
wrestles with the challenge of searching out good from%&ad.

The NI2X occupied a unique niche in the universe prior to the Giv-
ing of the Torah. They taught mankind that simply by behajdime
universe one learns to love and fear Hashem. In later geoesat
their descendants — the Jewish people — accomplished treestget-
tive: understanding Hashem and His splendid universeutfirahe
Torah?™

Even if the merit of the Patriarch has been exhausted, theRiea
demption will occur in the merit of the Matriarchs. Hashenf tgkip

over” the obstacles to Mashiach’s arrival in the merit of gentle
compassionate women who built and nurtured the Jewish e&8pl

2T"The Pesach Haggadah. 234.
278The Pesach Haggadah. 234-235.
27The Pesach Haggadah. 236.
280The Pesach Haggadap. 240.



Commentary

Even during periods of exile, when the Divine Presence is not
overtly revealed, Hasham can be “found” through Torah studyen
Hashem commanded Moshe to write the Torah, He in effect was
telling him to subsume the Light of His Presence in the ToBahim-
mersing himself in Torah study, the Jew can retrieve the gigwa-
diance of the Shechinah. Thus the Torah is caiéstimonia) D37V,
because it is the greatest evidence of Hashem’s Presénce.

The Six Orders of the Mishnah correspond to the six workdadyst
as during the six workdays the light of the Torah is somewbat c
cealed amidst the weekday world, so too the Divine Word sti@kp
in the Written Torah is veiled (subsumed) in the numerouaitsetf
the oral Law.

Similarly, the weekly Shabbos can be compared to the Writtam
In each instance the Divine Presence is visible. The intepséu-
ality of the Shabbos day, wherein Hashem’s Presence islpelpa-
lows us to read publicly the Written Latt?

Shlomo Hamelech speaks of the seven pillars of the univénse;
refers to the seven days of the week which are truly the fotummala
of the natural world. In this spirit, the Jewish people datkd the
Mishkan during a seven-day cerematiy.

Theﬂ?‘p enables the Jew to assume a supernatural lifestyle regeasin
us from the shackles and limits of the natural world imposgaihithe
human body. Thus Yitchak was conceived, against all natdds,

but only after Avraham’s milah. In fact, the famed verse, i 17

n‘;;r_ 1,24 who can ascend to the heaven for &shorting the Jew to
climb heavenwards, if necessary, in order to study Toraéllsput

n‘;*p (by taking the first letter of each word.

281The Pesach Haggadah. 241-242.
282The Pesach Haggadah. 244.
283The Pesach Haggada p. 246.
284Deuteronomy 30:12.

285The Pesach Haggadap. 248.




Commentary

The term X727 connotes not only Divine commandments or
statements, but, far more profoundly, ten means of govgrttie
universe on a continual basis. While Hashem created thesrsav
through ten sayings, they merely set the universe in mokiosndaily
management of the world on the basis of Torah commenced asid wa
made possible through the t8MN27. The termX?127 is related to
7377, to lead?

The term2232 itself alludes to the stars and Hashem, Master of the
universe. It consists a2 whose numerical equivalent is 22, rep-
resenting the twenty-two letters of the Aleph Beis throughiol
Hashem created the natural world, amd, 26, is equivalent to
Hashem'’s Ineffable Nam@ 1=77"*. Every star, and the Jewish peo-
ple are utilized by Hashem. Hashem entrusted the stars tdontme
natural world below but they in turn are controlled by Hashemm-
ilarly Klal Yisrael are the pacesetters for the world andyth@ are
governed by Hashe#i’

The twelve tribes correspond to the twelve months of the.yEsar
ery Rosh Chodesh Hashem renews the universe in the merieof th
tribes2®®

The thirteen principles of the Torah are rooted in the ThmtBivine
Attributes of Mercy. In the merit of the Thirteen Divine Atiutes
rooted in heaven, mankind was granted the Thirteen Priesipf
Rabbi Yishmaet®®

The Haggadah Treasury teaches that

We are given the clue to the final redemption. If we observddbe
son God taught Moses that even if Israel sins it may securés@are

giveness by invoking His Thirteen Attributes of Mercy — thea can
speed the coming of Messial.

286The Pesach Haggadap. 249.
287The Pesach Haggadah. 250-251.
288The Pesach Haggadap. 254.
289The Pesach Haggadah. 257.
290The Haggadah Treasurp. 193.




Who Knows One

Who Knows One

Who knows One? | know one: One is our God, in heaven and on.earth

Who knows Two? | know two: two are the Tablets of the Coven@mie is
our God, in heaven and on earth.

Who knows Three? | know three: three are the Patriarchs; reate
Tablets of the Covenant; One is our God, in heaven and on.earth

Who knows Four? | know four: four are the Matriarchs; threetae Patri- x
archs; two are the Tablets of the Covenant; One is our Goegamdn and on earth. L%

Who knows Five? | know five: five are the Books of the Torah; fawe the
Matriarchs; three are the Patriarchs; two are the TabletseoCovenant; One is
our God, in heaven and on earth.

Who knows six? | know six: six are the Orders of the Mishnale five the
Books of the Torah; four are the Matriarchs; three are thad?ahs; two are the
Tablets of the Covenant; One is our God, in heaven and on.earth

Who knows seven? | know seven: seven are the days of the wigedies
the Orders of the Mishnah; five are the Books of the Torah; &varthe Matri-
archs; three are the Patriarchs; two are the Tablets of ther@mt; One is our
God, in heaven and on earth.

Who knows eight? | know eight: eight are the days of circuimaisseven
are the days of the week; six are the Orders of the Mishnahafwéhe Books of
the Torah; four are the Matriarchs; three are the Patriateltsare the Tablets of
the Covenant; One is our God, in heaven and on earth.

Who knows nine? | know nine: nine are the months of pregnagigiit are
the days of circumcision; seven are the days of the weekysitha Orders of the &5
Mishnah; five are the Books of the Torah; four are the Mathar¢hree are the _.4
Patriarchs; two are the Tablets of the Covenant; One is odt (Bdheaven and on % 0
earth. e

Who knows ten? | know ten: ten are the Ten Commandments; nintha  \i
months of pregnancy; eight are the days of circumcisioreiseve the days of the X%
week; six are the Orders of the Mishnah; five are the Bookseftrah; four are




Who knows eleven? | know eleven: eleven are the stars [irphésBream];
ten are the Ten Commandments; nine are the months of pregreight are the
days of circumcision; seven are the days of the week; sixtereOrders of the
Mishnah; five are the Books of the Torah; four are the Mathayt¢hree are the -
Patriarchs; two are the Tablets of the Covenant; One is odr fBdheaven and on
earth.

Who knows twelve? | know twelve: twelve are the tribes; efeaee the
stars [in Joseph’s Dream]; ten are the Ten Commandmentsan@the months of
pregnancy; eight are the days of circumcision; seven arddiie of the week; six
are the Orders of the Mishnah; five are the Books of the Toi@lr; dre the Ma-
triarchs; three are the Patriarchs; two are the Tabletseo€itwvenant; One is our
God, in heaven and on earth.

Who Knows Thirteen? | know thirteen: thirteen are the atiigls of God;
twelve are the tribes; eleven are the stars [in Joseph’srijfe@n are the Ten
Commandments; nine are the months of pregnancy; eight amatys of circum-
cision; seven are the days of the week; six are the Orderedflithnah; five are
the Books of the Torah; four are the Matriarchs; three arePtiteiarchs; two are
the Tablets of the Covenant; One is our God, in heaven andrtim ea




Echad Mi Yodai'ah
Echad Mi Yodai’ah
U MR 0N

Echad Me Yodei-a TR ION
Echad Ani Yodei-a VT IR TN

Echad Eloheinu TR TN
Shebashamayim Uva-aret§’ 1N 27 DWW
Sh’nayim Mi Yodei-a A aln il
Sh’nayim Ani Yodei-a VI IN DN
Sh’nei Luchot Hab'rit inhinloly .mﬂ‘? "

Echad Eloheinu TJ"HLJR'TDN
Shebashamayim Uva-arets "IN 27 DWW

Shloshah Mi Yodei-a YT ehw
Sholshah Ani Yodei-a YT I oW
Shloshah Avot DI2N oY
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Chad Gadya: One Kid

Commentary

Chad Gadya seems like it is a child’s song. Yet it has an istgrg and deep in-
terpretation. Father means God. Two zuzim mean the twottabtataining the
ten commandments. An only kid or one kid means us. The veeflasstabout a
chain reaction of events: somebody does or says somethiogétt to us or to
one we know. We make a judgment of how terrible this persondshew the per-
son needs to be punished. Then we act on our personal judgonaete out jus-
tice. However, our actions have consequences and if pgustite has not been % :
enacted, then there will be additional consequences. Ard@serror adds to the ==
previous, the consequences can get worse and worse.

So the teaching of Chad Gadya is that we judge what is the ptbhjpgy to
do and then we must do what is proper, but we must not punish.judgment
is only relative to what is proper. Our judgment is not a juégtnof the person
who did the incorrect thing. For judgment of the person earwith it the need to
do a punishing action. Our judgment is a judgment of the 8dnaWe do what
is proper to balance the situation, from the most deep ragdjiobal Torah per-
spective that we can take.

This is what the Breslover Haggadah teaches about Chad Gadya

Let's look at what happened here. Without provocation odgdnog,
the cat ate the kid. Surely the cat deserves to be punishedlo8g
comes the dog to make sure that justice is done. How does esdo t
He bites the cat. Everything seems fine and fair. But then wetse
the dog is punished by the stick. Why? Didn’t the dog do thatrig
thing in avenging the kid?

The answer is that he did not. Why? Because no one asked the dog
get involved. This applies equally to the stick, the fire, wader, and

all those who intervened and meddled where they should na. ha
And this is why revenge was exacted against them as3¥ell.

291This principle only applies after the assault has been cdtediilf, however, one witnesses an
assault against another person or property, he is obligetiexvene to prevent it from happening.
.




The Chad Gadya lesson is this: Although it may appear thatabe
tions were proper in meting out justice, who can presume bstsu
tute personal justice for what should rightfully be the hesbof God?
Who can claim to really understand and carry out true juBtice

In short, Chad Gadya teaches us that justice must be leftdo Go

Both from a personal and a general perspective, the messag®b-
vious as it is difficult to fulfill: We are not truly capable oéfining ab-
solute truth because we see everything from our own viewp&ior
this reason we must be very careful in our personal judgm&misbe
Nachman teaches that we must judge each person favoratgihg
only on his good points. True, he may have committed a crime or
sin??2 — neither of which should be judged as anything else but what
it really is; however, the person himself — he should be jadggor-
ably. Do we really know the motivation or compelling force iatn
brought him to this? And even if we do, does that provide ub wie
wisdom — the right — to exact judgment and justice on our own?

This is true from a broader, more general perspective as Whbre
are many things which have happened to us in our past, in sherii
of our people, in the annals of mankind, for which we have rte sa
isfactory explanation; misfortune and suffering which vaa oeither
justify nor understand as proper judgment. Chad Gadyauslthat
we should never question God’s judgment and His enactmguosef
tice. Though we are incapable of seeing how or why, we mustdcc
and even truly believe that God is always rigtt.

Chad Gadya has other interpretations. The song is an ajlefidewish his-

The fire which burnt the stick alludes to the first exile, to Nievad-
nezzar and the Babylonian empire. It was then that our Holgple
was destroyed by fire and Nevukhadnezzar threw Chananyaaklis
and Azariah into a flaming furnace. The second exile of thesXw
rectly followed the first one, as the Babylonians were swgubrd by

29270 sin is to miss the mark, to make a mistake
293The Breslov Haggadalpp. 148-151.




Commentary

the Persians and Medians who are also representedGhtiet Gadya
by fire. During these exiles, however, the Jews were savedhdy t
water which extinguished the fire. The water is indicativdofah,
which remained with them due to the efforts of the Tzaddikiitegl

to Babylon during Yekhonya'’s reigtt Later under Persian domina-
tion, it was one of these Tzaddikim, Mordekhai, who savedJgwes
from Haman'’s evil designs. Eventually, the Scribe and gieaah
Scholar, Ezra — a man whose greatness was likened to that sliévio
Rabeinu himself — brought the exiled Jews back to the Holydl2&h

But then the ox came and drank up the water. This alludes teafile
der the Great of Macedonia and the Greek exile. Of Alexanuer t
Great it is said that

His voice roared like a buit®

as he subdued the Jewish kingdom. Under the Greeks, the Jaws w
prevented from studying Torah —from drinking of the watedécree
of conversion was issued:

Write on the horns of an ox that you have no portion in the
God of your fatherg?

The slaughterer then came and slaughtered the ox. Our Szayds t
that

A goring ox is fit only for the [slaughterer’s] knif&

The Hashmonaim — the slaughterers — confronted the Greddatin
tle and were victorious.

And then the Angel of Death came and slaughtered the slatgghte
This angel iEdom Rome, the projenitor of our current and final ex-
ile. Quite appropriately, the Angel of Death is describe@etsomthe

294Gittin 88a
295Sanhedrin 21b
2%65efer Yosifun.
297Bereshit Rabba#4:20.
298Bava Kamab5sb.




abyss. Throughout his rule&domhas mercilessly murdered millions
of Jews; beginning with the destruction of the Second Tempiél
this very day. Indeed, this last exile does seem to be an angkan
unending deep. StilChad Gadydeaches us that hope is eternal. The
time will come when God will slaughter the AngellBsay Edom the
Angel of Death, as well as those nations which rose up agaa?st

The Gedolei Yisrael Haggadatells the following story"

One time Rabbi Yaakov Emden was sitting in an inn where his-ide
tity was unknown. He overheard the other guests discusbmdpt
mous argument that was raging at the time between himseRahdi
Yonasan Eibeshutz. Although the others did not recognize thiey
say that he was a person of stature, and asked him for hisoopini
about the controversy. He answered them as follows:

I’'m sure all of you know the song we sing at the Seder,
Chad GadyaAt the beginning, an innocent kid was sitting
peacefully in the field, when a cat came along and, for no
reason at all, devoured him. The dog’s sense of justice was
offended by this, so he rightly punished the cat by biting it.
Then a stick came and totally unfairly beat the dog, since
the dog had been in the right. So the fire, wanting to be on
the side of justice, burnt the stick. But then water decided
to get involved by quenching the fire; so the water was in
the wrong. Next the ox came and drank the water, acting in
the name of justice. Then the slaughterer came and wrong-
fully slaughtered the ox, who had been in the right, and so
the angel of death was justified in killing the slaughterer.
But according to the way we've explained it, it would seem
that the Lord was acting on the wrong side by killing the
angel of death, and of course that is totally impossible. So
there must be something wrong with our explanation.

299The Breslov Haggadalp. 150-153.
300Gedolei Yisrael Haggadap. 210-213.
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Commentary

At this point, Rabbi Yaakov Emden paused for a moment to let hi
listeners think about what he had said, and then continued.

Therefore we have to say that although the cat was wrong
to devour the kid, the dog had no business getting involved
oA — in a dispute that did not really concern him, and should
%;:-“&, have kept out of it entirely. And that’s what | have to say
il to you also: This dispute doesn’t concern you, and you
should stay out of it!
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An Only Kid

NT1200

An only kid. Chad Gadya. N30
An only kid. Chad Gadya. .N‘T':T.] an
That Father bought D’zahnbin Aba R2N ]"21'_1
For two zuzim. Beetrey Zuzey. .77 '11‘13

Chorus
An only kid. Chad Gadya. N30
An only kid. Chad Gadya. X730

An Only Kid

AT
WL NA)
e X

X
INRLSIA
NS

= v
O TXANS
AT

NANSISTat s
PaTINYS WA

XN



An Only Kid

Then along came a cat.V'atah Shunrah N'l.'ml? NN

And ate the kid. V’achla L'gadya. N:'FJ‘? ﬂ‘?D&
That Father bought  D’zahnbin Aba N2N 72T

For two zuzim. Beetrey Zuzey. ST N3
Chorus
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The cat ate the kid. (Z. Livni)
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Then along came a dog.V'atah Chalba. .N;‘?Q NN
And bit the cat. V’nashach L'shunra. N'l.'mD‘? By

That ate the kid. D’achla L'gadya. .R‘:FJ‘? ﬂ‘?D?S'J
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An Only Kid

And beat the dog.
That bit the cat.

That ate the kid.
That Father bought

For two zuzim.
Chorus
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The stick beat the dog. (Z. Livni)
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An Only Kid

Then along came a fire.V’ata Nura NVIRINY
And burned the stick. V'saraf L'chutra. .x'lmn‘? A
Thatbeatthe dog.  D'hikaL'chalba ~ N2729 71277
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An Only Kid

That burned the stick.
That beat the dog.
That bit the cat.

That ate the kid.
That Father bought

For two zuzim.
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Then along came the waterV’ata Maya.
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An Only Kid

Then along came an ox. V'ata Tora. .N'ﬂﬂ NN
And drank the water. V’satah L'maya. .xy;‘? ) @71
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Then along came a V'ata NN
slaughterer Hashocheit il nkfvaey!
And slaughtered the ox. V’shachat L'tora .xjm‘? algiia)
That drank the water.  D’satah L’maya. .&1?;‘? nowT
That extinguished the fire.D’chavah L'nura. .NWJJ‘? N=227
That burned the stick. D’saraf L'chutra. .N'lmﬂ‘? ’]'1_!_;7'7
That beat the dog. D'hika L'chalba X299 27
That bit the cat. D’nashach L'shunra. &jJ'lW‘? 3T
That ate the kid. D’achla L'gadya. &:‘T.j‘? ﬂ‘?D?ﬁ"F
That Father bought D’zahnbin Aba NIN'ATT
For two zuzim. Beetrey Zuzey. ST N3

Chorus

NEAAA )
R
XA
KRR
=

" V4
\ORRINS
NAAOSA
}@'ﬂe‘ /A

N N
\Vaviyee;

WVinvar, Y

\LER

A
A A:.\ i
\ESIN

LA




Y2
/n M
A7

7iwy v
XX
TSN 3

NPT
2L

X
' \

ST,
2
2

INNSES
OXAXNES
Fawrs A et

N

i.%m.. Antay x,ﬂﬂm

The slaughterer killed the ox. (Z. Livni)
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Then along came V'ata NN
the angel of death. Malach Hamavet. IR h/AlN ‘:;8‘?@
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The Angel of Death killed the slaughterer. (Z. Livni)




An Only Kid

Then along came
The Holy One,
Blessed is He,
And slew

The angel of death.
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Adon olom asher molach, b’terem kol y’'tzeer niv’ro.
L'ayt na-a'so v’hef-tso kol, azye melech sh’mo nikro.
V’aha’ray kichlot hakol, I'vado yimloch noro.

V’hu hoyo, v’hu hove, v’hu yiye b'tiforo.

V’hu echold v’ayn shaynee, 'hamsheel lo I'hachbeero,
B’lee raysheet b’leetachleet, v’lo ho-0z v’hamisro.
V’hu aylee v'chy go-alee, v'tsur hevlee b’ayt tsoro.
B’hu nisee umonos lee, m’not kosee b’yom ekro.
B’yodo afkeed ruhee, b’ayt eeshan v’'oeero.
V’imruhee g'viyotee, Adonoy lee v’lo-ee-ro.




